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THERE 18 NO RELIGION HIGHER THAN TRUTH. 
[Pind y motto of the Maharejahs of Deuares.] 


The Editors disclaim responsibility for opinions expressed 
by contributors in’ their articles, with some of which they 


agree, with others, not. Great latitude isallowed to corre- - 


spondents, and they, alone are accountable for what they 
write. The journal is offered as a vehicle for the wide 
dissemination of facts and opinions eonuected with the 
Asiatic religions, philosophies aud sciences, All who have 
anything worth telling are made welcome, and not inter- 
fered with. - Rejected MSS. are not returned. 


NOTICE TO CORRESPONDENTS. 


BET The Correspondents of the TITEOSOPHIST are parti- 


cularly requested to send their manuscripts very legibly 
written, and with some space left between the lines, in 


order to facilitate the work of the printer, and to prevent : 
typographical mistakes which are as vexatious to us as : 


they must be to the correspondents themselves, All com- 
munications should be written on onc side of the paper 
only, 


NATURE OF THE SOUL* 


The bright and tireless intellect of our veucrable brother, 


Babu Pearychand Mittra, has produced still another of ` 


those pamphlets which mark his literary industry, moral 
elevation, and practised scholarship. We are in receipt 
ofithe advanced sheets of his long-expected work ou the 


Nature of the.Soul, and rise from its perusal with a sense. 


of real pleasure derived. The author’s leading proposition 
isthat there has ever been a conflict between the higher 
and baser parts of our hiunan nature, the one in pre- 
ponderance in any given age’ having fixed the character 
of that period. As Babu Pearychand expresses it, “ As the 


soul principle advances, the country prospers in intellect, ' 


idea of God, constitution of government, beneficence of 
administration and amelioration of its condition, Substi- 
tute the matter principle, and: the’ country begins to 


decline. Every country has been governed by the intel- : 


lect of a few leading men, and prospered or retrograded 
according to the solidity of their ideals and their reflex 


ou the government.”. With this general proposition no: 


one of whatever creed, will disagree, though some—the 
Buddhists, for example—would except to the ‘word Soul, 


and define the nobler parts of our nature in other. terms.: 


Our author then shows how the perfection of knowledge 
about the things of the inner world may, and can only, 
be attained, viz., by the evolution of the latent powers of 
that higher Self, which the physical Self brutally represses 


were 


Mitra, F.T.S., of Calcutta, 


+ “A treatise on Spiritual: Philosophy -by Babu - Pearychand - 


BOMBAY, NOVEMBER 1661. 


and smothers, “The reason why our Rishis were more 
successful in their investigations as to the nature of the 
soul,” says Babu Pearychand, * is that by their mode of 
living and austerity they fitted themselves to peuoetrato 
into the inner life.” The philosophy of Buddhism fully 
recognizes this method of inquiry in its Dhyana, and the 
best living Buddhist scholars concede that none other 
than an Arahat, that is, a fully developed and illuminated 


t 


ascetic can grasp the meaning of Nérvana, Widely diver- 
vent, therefore, as the Buddlistie and Brahmanie plhiloso- | 


phies ave in many respects, this parallelism of thought as 
to the means of attaining to the higher kuowledge recon- 
ciles their adherents, and lays out a via media by which 
both may travel in harmony, to search after the” Eternal 
Truth. 


M " . * 
A special value is. given to Babu Pearychaud's pauiphi- 


let by his ample quotations from ancient Indian autho- 


rities. Modern culture has almost entirely | confined 
metaphysical speculation. to the lines,of classical aud 
European thought. Thus our educated Asiatic youth, 
equally with those of Western countries, have becn de- 
prived of the aids of the sublime attainments of primitive 
Asiatic research, and thus had no proper conception of the 
reverence due by us to those philosophical giants | of yore. 
lt will be the dawning of a brighter day when there shall 


arise an entire class of writers like Babu Pearychand to : 
rescue from oblivion those aucieut treasures of literature, ' 


and spread them before the world’s cyc. 


The present work contains an account of some very sur- 
prising “ communications” in Hindi and Sanskrit given to 
the Calcutta Spiritualist Association through a * jnediun | 
wholly ignorant of those languages! There “are also | 
frequent quotations of- alleged utterances through me- 
diums by well-known deceased persons of Europe aud 
America, which we would have been glad to see 'accom- 
panied with a word of protest aud caution as to. their 
gennineness, Infinite mischief las, we think, been done: 
by this incautious acceptance of pretended communications , 
from the great dead before proving their genuineness, 


— t 
We have also received a copy of another pamphlet by 
Babu Pearyehand—the Life of Colesworthy Grant, . 
Founder and late Honorary Secretary of the Calcutta 
Society for the Prevention of Cruelty to Animals, —which . 
latter honourable post is now held by the author himself, 
Mr. Grant was an accomplished artist, and, up toa month 
before his death, was Professor of Drawing in the Presi- - 
dency College. In 1862 his benevolent instinct led bim to 
organize the Society for the Prevention of Cruelty to 
Animals, and for the next eighteen years he assiduously 
performed the duties of Honorary Secretary. In recozni- 
tion of his pre-eminence and disinterested services, “tho 
London Society conferred upon him its diploma, an honour, 
as stated officially by the President, * given rarely aud 
only to persons who have distinguished themselves by 
eminent services in our great cause.” It is a consolation 
to ITiudus, whose religion is the embodiment of kindness 
to the brute ereation, that the late My, Grant is so 
worthily succeeded by their own countryman, in the offica. 

he held for so many years, 


STARS, 


HY KRISHNASHANKAR LALSUANKAR, ESQ. 


In the Editor's Note to the article in the August THEO- 
gornist headed “ The Five-pointed Star”, it is explained 
that “like the six-pointed star which is the figure of the 
macrocosm, the five-poluted star has its own deep symbolic 
significance, for it represents the microcosm. The former— 
the ‘double triangle’ composed of two triangles respec- 
tively white and black—crossed and interlaced and known 
as 'Solonion's Seal’ in Europo, and as the ‘sign of Vishnu 
in India—is made to represent the universal spirit aud 
matter, one white point which symbolizes the former as- 
cending Leayenward, and the two points of the black 
triangle inclining carthward. The pentagram also repre- 
sents spirit. aud matter, but only as manifested upon 
cartli —emblem of the microcosm (or the ‘little universe ’) 
faithfully mirroring in itself the macrocosm (or the great 
cosmos ) it is the sign of the supremacy of human intellect 
or spirit over brutal matter.” And further on it is stated : 
and yet there are some proficients who are able to de- 
monstrate that the five-pointed star, whose points repre- 
gent the five cardinal limbs or those channels of mau—the 
head, the two arms and the two legs” serrer 


Now I doubt not but that the Editor must lave had 
very good reasons and authorities to support the above 
explanation both ot the “double triangle” aud of the 
pentagram, aud I think the readers of the THOSOPHIST 
would feel very thankful for being enlightened as to such 
reasons and authoritics, if there is no objection to publish 
them, As for myself, I am particularly desirous to 
kuow all about these mysterious figures, and. the explaua- 
tion or explanations that could be given of their esoteric 
meaning, because ] am anxious to ascertain how far such 
explanations coincide or conflict with the meaning that 

- I attribute to these figures. 

No doubt the “double triangle” which is known to the 
Westeru nations as *Solonion's Seal", and in India as 
Shatkón Chakran (zie) according to the Vedic 
and Tántril works, and as the “sign of Vishuu "—the 
deified preservalive energy, according to the Purans— 
enclosed within a circle as shown 

in the margin—represents syni- 
bolically the macrocosm, but not 
the macrocosm of the duality of 
spirit aud matter I think, as un- 

/N derstood in Europe, but the 
macrocosm of the dual trinity of 

\/ spirit, matter and space, aud the 
creative, preservative, and destruct- 

ive onergies as understood by the Aryans, The 
three sides of one of the triangles represent Igspec- 
tively the universal Spéirit—intelligence light— (aqa) 
Chaitanya—the primitive particles of mutfer— (quum) 
Paramánu—and the all-pervading, cternal, endless. space 
(BRIER) Mahákàsha—all the three co-existent aud witli- 
outa beginning and together, that is to say, blending into 
and intermixing with each other, denote the first Aryan 
triad as symbolized by the triangle. The three sides 
of the other triangle represent the three gérs (177) — Raja, 
Satwa, Tama (cw, AEF, and FA,) or tlie creative, presere 
vative and destructive energies—the secoud triad by which, 
according to the Aryan conception, the great cosmos is 
interlaced, and is, therefore, called fan" (Tigun&t- 
maka) and which was subsequently in the Puranie period 
personified or deified into the three separate deities 
—Brahmit, Vishuit and Jtidra. The two triangles, crossing 
and interlacing, express the idea of the great universe— 
the macrocosm—the great cosmos, whose six cardinal 
points, viz., the zenith, the zero, (or Nadir) and the four 
points of the compass, are represented by the six points 
of the figure, and the circle surrounding the whole repre- 


V 
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senting the (agree) Mahákála—that isto say, Death — 
Devourer—Time—by which the great cosmos, endless 
though it is, is supposed to be enveloped. The centre as 
well of the central cavity as of the whole figure is consi- 
dered to be the seat of the (ayeqraam) Avyaktabralima— 
unmanifested Deity—who is without a second, and exists 
by itself from cternity without a cause and as the final 
Causo of Causes, 

It, as you say, the * double triangle " “is made to repre- 
sent the universal spirit and matter” only, the objection 
taat tvo sides—or any two things—cannot form a triangle, 
or that a triangle cannot be made to represent one 
thing—a spirit alone or matter alone—as you appear to 
have done by the distinction cf white and black, remains 
unexplained, ‘The idea in that case would have been 
better, more simply and more correctly expressed by a 
simple Cross.* 

The idea of spirit and mutter crossing aud inter- 
lacing (space being omitted from the consideration for 
a moment) has not been unknown to the Aryan mystics 
and philosophers; and, in fact, it is expressed by them 
by a cross, nay even more, by often turning and exteud- 


ing the extremities thus, +, H5, ib ^f. ke, they 


have denoted the endlessuess alike of the process of this 

multiplication and of the expansion of the great cosmos. 

The cross —81$. (Baila) is the sign of Zt&dra or the deified 
v 

destructive energy. 


If, again, one white point ascending heavenward sym- 
bolizes the spirit as you have stated, what do the two 
other white points signity ? T 


Moreover, in conceiving and grasping the sublime 
idea of the great cosmos, any thought of upward or 
downward, or sideward, or leavenward or earthward, 
would seem to be not only revolting, but unreal and 
caleulated to spoil the whole effect; nor have I at 
least ever anywhere met with the idea of one triangle 
being white and the other black to denote distinction 
between spirit and matter in the figure. All the sides 
of the “double triangle” and all its six points are supposed 
to be of equal importance, and yet while your explana- 
tion refers to one point of the white aud two points 
of the black triangle, it is silent about the remaining 
three points of the two triangles; neither auy explana- 
tion is given of the three sides of each of the “ double 
triangle " or of the circle surrounding the figure (1.) 


As regards the pentagram or the qais (Pauchakona) 
it will be observed that it is composed of five triangles 
inter-woven into cach other, viz, ADG, BEJ, CUK, FJC, 


and HAE, (vide the figure iu the margin); 
five sides or lines, viz —AE, EJ, 
JU, CJ, and GA; five outer points, viz, 
—A, C, E, C, and J; five inuer. points, 
viz, —D, D, F, H, and K ; aud five inner 
lines, viz, BD, DE, VH, HK, and KB, 


thus making fce times five (a number otherwise corro- 
sponding with tà» twenty-five elements making a living 
human ereatuic); Now I understand that the five 
triaugles symbolize the dqugrag—Panchamahábhüta— 
the five gross clements : earth, water, fire, wind, and ether— 
the three sides of each triangle signifying the triple nature 
of cach clement; the five lines represent the damnato. 
Panchamahiprana—the five vital airs,—namely, the 
asceuding and descending airs, and the airs of circulation, 
assimilation and respiration; the five outer points denote the 
gsx — Pauchakariiendriya—tlie five organs of action ; 


* The Mundano cross of the Ezyptiaus doos represent this, —XED, THEOS 

T Spirit fallen into generation or mixed with matter.—Ep, Tiros, l 

t Tho torrestrial principlos—25, i. c., 5 subdivisions of each of tho 5 prine 
ciples—tho 6th and 7th either merging into ONE, or the sixth boing annihi« 
latod ( Fids ** Fragments of Qucwlt Truth ” October numbor.) - En. TREOS, 


:Novembor, 1881.] 
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the five inner points indicate the ¢asfaxia—Panchadnyn- 
nendriya—the five senses of intellect; the five inner lines 
represent the qqa —Panchakosha or the five-fold screen, 
‘so to say, ( araaq, —Annamaya, — aag, —Prannamaya— 


HAIRA, -Manomaya-fagnaaa,—Vid nyanam aya,-and gigaa 
Anandamaya) in the centre of the cavity formed by 
which, the Atma—the manifested Prahina—has its seat; 
and the whole—the entire fignre—represents the micro- 
cosm—the little nniverse—the inner world of individual 
living being, This figure, I believe, is the sign of Brahmá, 
the deified creative energy. 


If the five points of the pentagram represent the five 
cardinal limbs of the human body, and if there are pro- 
ficients who can demonstrate this, it is to be greatly de- 
sired that some one at least of these proficients will make 
the demonstration to satisfy the sceptics who may be of 
different opinions. Can it be satisfactorily explained that 
the figure ABCDEFGHJKA represent the 4&qe (Stht- 
ladeha) or the material body ; the central cavity, the 
fenze ( Lingadeha ) or (Q44 gg) —Sukshamadeha—the 
etherial body ; and the central point, the seat where the 
Spivit or Atina vesides ? 

As far as I understand, tbe Shatkôn represents the ereat 
nniverse (gaits) —Brahmánda—the whole endless agia 
—Mahákásha-—with all the planetary and stellar worlds 
contained in it; the Panehkon represents the little uni- 
verse—the individual qzrgir (Ghatákásha) of living erea- 
tures with all its paraphernalia; and the cross ‘represents 
the duality of spirit and matter. 

The Shatkón, as far as I know, is the hest chosen 
of all the various forms of Künds prescribed for sacri- 
ficial fire when performing the several (IA) Yadna and (NUT) 
Yaga ceremonies according to the Vedas. The Shatkón, the 
Panchkon and the cross, are, moreover, the three most 
sacred symbolic figures, both according to the Vedie and 
the Téntrik systems of the religion of the Aryas. 

I think it may be possible to find quotations from the 
Vedas and the Upanishads or from the Téntrik works 
calculated to support, modify or enlarge any interpreta- 
tions of these figures, but Iam both unable and incom- 
petent to undertake the task. It is to be hoped some 
learned Pandit or an initiate srofra or såkta will 
take the matter in hand, and give us a better and 
more satisfactory explanation, In the meantime 
I should be very glad to learn what others might have 
to say on the subject, because I need hardly say that 
what I have stated above, cannot be said to be authori- 
tative, and, therefore, requires to be discussed and settled. 


Bombay, 23rd August, 


OUR ANSWER. 


Our authorities for representing the pentagram or the five- 
pointed star as the microcosm, and the six-pointed double triangle 
as the macrocosm, are all the best. known Western Kahalists — 
medixvaland modern. Eliphas Levi, (Abbé Constant) and, we 
belicve, Kunrath, one of tho greatest occultists of the past ngea, 
give their reasons for it, In Hargrave Jennings’ Rosicrucians 
the correct cut of the microcosm with man in tho centre 
of the Pentagram is given. There is no objection whatever 
to publish: their speculations save ono—tho lack of space in our 
journal, as it would necessitate an enormous amonnt of explana- 
tions to make their esoteric meaning clear. But room will 
always be found to correct a few natural misconceptions 
which may arise in the minds of some of our renders, owing to 
ihe necessary brevity of our editorial notes. So long as the 
question raised provokes no disenssion to show the interest 
taken in the subject, these notes touch but superficially upon 
every question, ‘The excellence of the above-published paper, 
end the many valuable remarks contained in it, afford us now 

. an opportunity for correcting such errors in the author's. mind. 

As understood in the West, Spirit and Matter have for 
the real Kabalists their chief svmbolieal meaning, in the 
respective colours of the two interluced trianglea and relato 
in no ways to any of the lines which bind the figuros them- 


selves, To the Kabnlist and hermetic philosopher, everv thing 
in nature appears under a trinne aspect ; every thing is a 
multiplicity and trinity in unitv, and is represented by him so 
symbolically in various geometrical figures. ‘God geome- 
trizes” says Plato. The “Three Kabnlistie Paces” are the “Threes 
Lights” and the “ Three Lives” of en-Sopn (the. Parabrahma 
of the Westerns) also ealled the “ Central Invisible Sun.” The 
* Universe is his Spirit, Son! and Rody ", his “ Three Ema- 
nations”, This trinne natnve—the purely Spiritual the purely 
Material and the Middle nature (or imponderable matter, of 
which is eomposed man’s astral sont) are represented 
by the equilateral triangle whose three sides are equal, 
heeause these three principles are diffused throughout the 
universe in equal proportions; and the Onw Law in 
nature being perfet Fantninrinm—they are eternal 
and eo-existent. The Western symbology then, with a trifling 
variation, is identically the same as that of tha Arvans. Names 
mav vary. nnd trifling details added. but the fundamental ideas 
nre the same. Fhe donMle triangle representing symbolical- 
lv. the Macnocosw, or great universe, contains in itself 
besides the idea of the duality (as shown in the two colours, 
and Aro trianeles—the universe of Sprem and that of MaTTER) 
—thoce of the Unitv, of the Trinity, of the Pythagorean 
Trerractis— the perfect Sanare—and up to the Dodlecagon 
and the Dodeeshedron, The ancient Chaldean Kabslists,—~ 
the masters and inspirere of the Jewich Kabala—were not 
tha Anthropomorphites of the Old Testament. or those of 
the present day. Their Exn-Sorn—the Endless. and the 
Ronndless—“ has a form and then he has no form.” savs 
the Bo kof the Sohar* and. forthwith explains, the riddla 
hy adding: © The Tuvisible assumed a form when he called 
the universe into existence,” i. e.. the Deity can only be scen 
ard conccived of in objective nature—pure pantheism. The 
three siles of the triangles represent tothe Oceultists as to 
the Arvans—spirit, natter, and middle nature (the latter 
identieal in its meaning with space); hence also.—the ered- 
tire, preservative, and destruetive energies, typified in tho 
«© Three Light. The first light infuses intalligent, 
conscions life throughout the universe, thus answering to 
the ereative enevey ; the second light. produces incessantly 
forms out of easinie pre-existent matter and within tho eosmic 
circle, henee is the preserrative energy ; the third light 
produces the whole universe of gross. physienl mntter ; and, 
us the latter keeps gradually receding from the central 
spiritual light, its brightness wanes, and it becomes Darkness 
or EVIL. lending to Death. Tlence it becomes the destructive 
energy, which we find ever at work on forme and shapes,— 
the temporary and the changing. The Three Kabalistic 
Faces of the “ancient of the Aneient"—who “las no face” 
ave the Aryan deitics—respeetively called Brahma, Vishnu, 
and Rudra oy Sira. The double triangle of the Kabalists 
is enelosed within a cirele represented by a serpent swal- 
lowing its own tail (Egyptian emblem of the eternity) and 
sometimes by a simple circle (See the Theosophical Seal.) 
The only diffurence we can see between. the Arean and 
ihe Western symbology of the double triangle—judging by 
the author's explination—lies in his omission to notice the 
profound and special meaning in that which he terms 
“the zenith and the zero” if we understand him rightly. 
With the Western Kahalists—the apex ofthe white triangle 
loses itself (the meaning being the same in the Egyptian 
pyramid)+ in the zenith. the world of pure immateriality or 
unalloyed spirit, while the lower angle of the black triangle 
pointing downward towards the nadir shows—to use a very 
prosaic phrase of the medieval Ifermetists—pure or rather 
“ Impure matter" as the “gross purgations of the celestial 
fire”? —Spirtt—drawn into the vortex of annihilation, that lower 
world, where forms and shapes and conscious life disappear to 
he dispersed and return to the mother fount—cosmic matter. 
So with the central point, and the central cavity, which accord- 
ing to the Poranie teaching “ is considered to be the sent of 
the STETTIIST— A vynaktabrahma—or the unmanifested Deity”. 


* Soharv—~Book of Splendour, written by Symeon Ben Jochai, in the first 
eentury B. C; according to others in the year 80 A. D. 

+ A French archieologist of some renown, Dr. Rebold, shows the great 
culture of the Egyptians 5,000 B. C., by stating upon various authorities 
that there wera at that time no loss than ‘thirty or forty colleges of the 
initiated priests who studied occult sciences and practical magic." 


t In the Angust Number (1881) of the TiTEOSOPHI* T a mistake has crept 
in which has now to be corrected. On page 910 (second column, line 
16th of the Editors Nole) it is  said—''the zeo points of its black 
triangle inclining earth ward " whereas it ought to read— tho*' lower point 
of its black trianglo" since the black triangle has its two angles forming 
its hago reversed. 
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Tho Ocenttista.who generally draw the figure’ thus, instead of 


n simnle central, eeamotrien] noint, 
(which. having neither length: hreadth 
nor thickness, renresonts the invisihle 
* Central Son.” the light of the tnn- 
manifested deitvY often nlaco the erur 
ansata (the handled erosa or the 
Tirvptinn Tau), at the zenith of which, 
instead of a mere upright. line thev 
substituted a cirele—svmbol of limit- 


f . ms 
Jess, unerented Space, which eross thus modified has. nearly 
ithe same signifieanee as the “ mundane eross ” of the ancient 
““Levptian Hermotists, a eross within na circle, 
Therefore, it is erroncons to sav that the Edi- 
torial note stated that the double triangle re- 
presented “ Spirit and matter only” for it re- 


presenta so many emblems that a volume would not suffice 
to explain them. . : 


Sava our critic: “Tf ns you sav, the double frinngle is 
made to represent the universal spirit and matter only, the oh- 
jection that twa sides—or any two things—eannot form a trie 
angle, or that a triangle cannot be made to represent one—n 
spirit alone, or matter alone—as vou appear to have done hv the 
distinction of white and black—remains unexplained.” Relieving 
that we have now sufficiently explained some of the difficulties, 
and shown that the Western Kabalists always regarded the 
“trinity in mnitv" and vice versa, we may add that the Pythngo- 
rems have explained away the ** obicction " esneciolly insisted 
unon hy the writer of the above words, about 2500 vears ago, 
The sacred numbers of that sehonl— whose. eardinal iden was 
that there existed a permanent prineinle of unity boneath all 
the forces and phenomenal changes of the universe, —did not 
Include the number feo or the duad among the others. The 
Pvthagoreans refused to recognize that number, even as an ab- 
tract, idea, precisely on that ground that in geometry if was 
Impossible to construct a figure with only two straight lines. 
Tt. is obvions that for symbolical purposes tho number cannot be 
identified with any cireumserihed figure, whether a plane ora 
soli geometric figure; and thus as it could not bo mado to 
represent a unity in a multiplicity ns any other polygonal 
figure can, it could not be regarded as a sacred. number. "The 
number fico represented in geometry by a double horizontal tine 
Lc and in the Poman numerals by a donble perpendicular lino 
JE and n line having length, but not breadth or .thicknesa it 
had to have another numeral added to it before it could ho 
accented, Tt is hut in conjunetion with number one that. be- 
coming the equilateral triangle, it ean be called a figure. Tt 
heeomes, therefore, evident why, having to svmbolize spirit 
and matler—the Alpha and the Omega in the Cosmos—the Her- 
metists had to uso two triangles interlaced—both a “ trinity in 
mnitv’—making the farmer to tynify “ spirit?—white with chalk 
eand the latter typifving matter "—black, with charcoal. 
"Clo the question, what do the two other white points signify, if 
the one “white point ascending heavenward symbolizes spirit "— 
we answer that, according to the Kabnlists, the two lower points 
Elenify “spirit falling into generation,” i e. the pure divine 
spark already mixed with the matter of the phenomenal world, 
The same explanation holds good for the two black aneles 
of the horizontal Hine ; both of the third points, showing one— 
the progressive purification of spirit, and the other—the pro- 
gressive grossness of matter, Again, to say that “any thought 
of upward or downward ? jn * the sublime idea of the Cosmos” 
seems “not only revolting hut unreal.” is to ohiect to any- 
thing abstract being symbolized in a conerete image. Then 
why not make away with all the signs altogether, including 
that of Vishnu and with all the learned Puranie explanations 
thereof given by the writer? And why should the Aabalis- 
tic idea be more revolting than that of * Death—Devonrer— 
Time,” the latter word being à svnonymof Endless Eternitv— 
represented by a cirele surrounding tha double triangle ? 
Strange inconsistency and one, moreover, which clashes entirely 
with the rest of the artiele ! Tf the writer has not met “anywhere 
with the iden of one triangle being white and the other black ” 
it is simply because ho has never studied, nor probably even 
seen the writings of the Western Kabalists and their illustrations. 


The above explanations given hy us contain the key to the 
Pythagorean general formula of unity in multiplicity, the ons 
„evolving tho many, and pervading the many and the whole. 
„Their mystic Dzcap 14+2+3+44=10, expresses the entire 


"involves the entire easmos. 


` [Nóvember, 1881, 


iden ; it is not only far from being “revolting” hut itis positively 
subline, -The One is the Deity, the Two matter. the figure 
so‘lespi et by them as matter per se ean never hea eonseious 
unity)* the Ting (or Triangle ) combining Monad and Duar, 
partaking -f the nature of both becomes the trind or the pheno- 
menal world. The Tetrad or sacred teteaxtrs, the form of 
perfection with the Pvthagorcans, expresses at the same time 
the emptiness of all— MAYA ; while the, Decan. or sum. of all, 
©The universe is the combination 
of a thousand. elements. and yet. the expression of a single ele- 


ment —absolute harmony or spirit-—a chaos to the sense, a perfect 
| cosmos to reason "— we savin Zsis Unveiled. Pythagoras learned 


his philosophy in India. Menee, the similarity in the fundamen- 
tnl idens of the ancient Brahmanieal -Tnitiates and the. Pytho. 
gorists, And when defining the Shathkdn, the writer says it. “repre. 


tents the great universe—gqaitg { Brahimanda)—the whole endlass 


agia CMaliakasha)— with all the planetary and stellar. worlds 


contained in it," he only repeats in other words the explanation 
given by Pythagoras aud the:ITermetie philosophers of tho 


„hexagonal star or the “ Double Triangle " as shown above. 


Nor do we find it very diflieult to fill. up. the gap left in mir 
brief note in the August number asta the“ remaining throe 
points of the two triangles * and the threo sides of. each of tho 
“doable triangle" or of the cirele surrounding the figure. Ag the 
Uermetists symbolised every thing visible and invisible "they 
could not but do so for the macracosn in. its completeness. The 
Pythagorists who included in their Decan the entire cosmos, 


held the number 12 in still 
higher reverence ns it repro- 
sented the sacred Tetraktis 
multiplied by three, | which 
gsve n trinity of perfect 
squares ealled .Teéradss: The 
Hermetic philosophers * or 
Occultists following in their 
steps represented this number 
12 in the “Double Triangle?— 
the great universe or the 
Macrocosm as shown in this 
figure, aud included ïn it the 


1 
pentagram, or tho microcosm-—ecalled by them—the little 


universe, : 


. 


Dividing the twelvo letters of the outer angles into four 
groups of triads, or three groups of . Tetraktis. they obtained 
the dodecagan, the regular geometrie polygon, . hounded hy 
twelve equal sides and containing twelve equal angles which 
symbolized with the ancient Chaldeans—the twelve “grent 
gods"+ and with the Hebrew Kabalists -the ten Sephiroths, or 
ereativ3. powers of Nature, emanated. from Sephira (Divine 
Licht) herself the chief Sephiroth and emanation from Makoma, 
the Supreme Wisdom, the Gemmeanifested wisdom) and Ex-8 rH 
the endless; eiz.. three gronps of Triads of the ^ Sephirotlis 
and a fourth "Triad, composed of Sephira, En-Soph, and 
“Takoma” the Supremo Wisdom * that cannot be understood 
by reflection,” and whieh * lies coneoaled within and without 
the cranium of Lone ^ ice,” t the uppermost head of the 
upper triangle formed the * “Three Kabulistio "Facés," making 
up the welve. Moreover, the twelve figures: give two 
squares or tho double (etras representing in the Pytha- 
gorean symbology the two worlds——the spiritual and the phy- 
sical, the 18 inner and 6 central angles: yleld, besides 24, 
twieo the sacred macrocosmic number, or tho 24° “ divine 
nnmanifested powers.” ^ These it would be impossible to enu- 
mernto in so short a space. Besides it is^ far more reasonable 
in our days of scepticism to follow ‘the hint of Iambliehus, 


who says, that “ the divine powers always felt indignant with 


those. who rendered manifest the composition of the, icosta- 


- a " 


- i 
* See in Kapila's Sankhya—Purasha and Prakriti : only the two combined 
when forming a performing unity can manifest themselves in this 


‘world of senses 


T According to Haug's Aitareya Brahmanam, the Hindu monas (mind) 
or Bhagavant creates no more than the Pythagorian monas 'Hé ontors 
tho ogg of the world and emanates from it as Brabm. aa itself (Bhavavant) 
has no first cause (apürvas Brahm as Prajapáti manifests himself as 
tho androgyne Sephira first of all as the ten Sephiroths do—as twelvo 
bodies or attributes which aro represented by tbo twelvo gods symbb- 
Lizing 1--Fire, 2, — the Sun, 3—Soma, 4—all living Beings, 5+ Vayu; 6— 
Death,—Siva, 7—Earth, 8 —Heaven, 9--Agni, 10---Aditya,, 11--Mind 
12—the great Infinite Cycle which is not to be stopped. ' This, 
with a few variations is purely tho Kabalistic idea of the Sephiroths. Y 
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gonus” viz, who delivered the method of inseribing in a 
sphere the dodecahedron—ono of the five solid figures in 
Geometry, contained under dwelve equal and regular penta- 
gons, the secret. Kabalistie meaning of which our opponcuts 
would do well to study. 


Tn addition to all that, as shown in the ° Double triangle” 
above, the pentagram jn its centre gives the key to the 
meaning of the Hermetic philosophers and Knbalists. So well 
known and spread is that double sign that if may be found over 
the entrance door of the Lha-Khang (tenple containing 
Buddhist images and statues ) in every Gong-pa (lamascry) 
and often over tho velic-eupboard, called in ‘Tibet Doong-ting. 
The medieval Kubalists give us in their writings the key to 
its meaning. * Man is a little world inside the great universe,” 
teaches Paracelsus. “ A microcosm, within the macrocosm, 
like a fests, ho is suspended by his three principal spirits in 
the matrix of the universe ”. These three spirits are described 
as double:—(1) The spirit of the Elements (terrestrial body 
and vital principle) ; (2) the spirit of the stars (sidereal or astral 
body and will governing it); (3) the spirits of the spiritual 
world (the animal and the spiritual souls)—the seventh principle 
being an almost immaterial spirit or the divine Auyoeides, 
Atma, represented by the central point, which corresponds to 
the human navel. This seventh principle is the Personal God 
of every man, gay the old Western and Eastern Oceultists. 


Therefore, the explanations given by our critic of the Shatkén 
and Panehhon, rather corroborate than destroy our theory. 
Speaking of the five triangles. composed of “ five times five ” 
or 25 points, he remarks of the pentagram that it is a 55 number 
otherwise corresponding with the twenty-five elements making 
n living human creature.” Now we suppose that by “elements” 
the writer means just what the Kahalists say when they 
tanach that the emanations of the 24 divine “ unmanifested 
powers” the “unexisting” or “Central Point” being the 28th — 
make a perfect human being? But in what other respect 
does the above sentence—without disputing upon the relative 
value of the words “clement” and “ emanation "—strengtli- 
ened moreover as we find it by the authors additional remark 
that “the entire figure” of the mierocosm.. the inner. world 
of individual living being......a figure which is the sign of 
Brahma, the deitied ereative energy "—in what respect, we 
ask, does it clash so much with our stating that some proficients 
(in Hermetic philosophy) and Kabalists regard the five points 
of the pentagram as representing the five cardinal limbs of 
the human body ? We are no ardent disziple or follower of the 
IVestern Kabalists ; yet, we maintain that in this they are right. 
If the twenty-five elements represented by the five-pointed 
star, make up “a living human creature " then these elements 
are all vital, whether mental or physical, and the figure sym- 
holizing ‘* ereative energy " gives the more force. to the Kaba- 
listie idea. Every one of the five gross elements—earth, water 
fire, uir (or * wind") and ether--enters into. the composition 
of man ; and whether we say, “five organs of action” or the 
* five limbs” or “yet the five senses” it will always amount 
to splitting hairs, for it means all one and the same thing. 
Most undoubtedly the " proficients ” could explain, at least 
as satisfactorily their claim, ns the writer controverts and 
denies it, by explaining his, In the Codex Nazareus—the 
most. Kabalistie of books, the Supreme King of Light. and the 
chief ZEon —MaNO, emanates the five ASons—he himself with 
the Lord Ferho—(the “unknown formless life? of whieh he 
is an emanation) making up the seven which typify again the 
seven principles in Man—the five being purely material aud 
semi-material, and the higher two almost immaterial and spirit- 
ual (See Fragments of Occult. Truth in October. number). 
Five yefulgent reys of light proceed from each of tho 
seven Eons, five of these shooting | through the head, 
the two extended hands, and the two feet. of Man repre- 
rented in the five-pointed star, one enveloping him as with a 


mist and the seventh settling like a bright star over his 
hend. The illustration may be seen in several old books upon 


the Codex Nazareus and the Kabala. What wonder, that 
electricity or animal magnetism passing most powerfully from 
the five cardinal limbs of man, and the phenomena of what is 
now called * mesmerie " force having been studied in the tem- 
ples of ancient Egypt and Greece and mastered us it. may never 
hope to be mastered in our agg of idiotie aud a priori denial, 
the old Kabalists and philosophers who symbolized every power 
in nature, should for reasons perfectly evident for those who 
know anything of the arcane sciences and the mysterious 
rel ations which exist between numbers, figures, and ideas, have 


chosen to represent “ the five cardinal limbs of man ”—the head, 
the two arms and the two legs—in the five points of the pen. 
tagram ? Bliphas Levi, the modern Kabalist, goes as far, if not 
further than his ancient and medimval brethren ; for, he says 
in his Dogme et Rituel de la Haute Magie ( p. 175 ).:—"The 
Kabalistie use of the pentagram can determine the countenance 
of unborn infants, and an initiated woman might give to her 
son the features of Nereus or Achilles, as those of Louis XV. or 
Napoleon." The astral light of the Western oceultists is the 
akasa of the Hindus. Many of tho latter will not study its 
mysterious correlations, neither ander the guidance of initiated 
Kabalists nor that of their own initiated Brahmans, preferring 
to Pragna Paramita-—their own conceit. And yet both exist 
aud are identical, the idiotie and ignorant denials of J, K. the 
London * Adept ” notwithstanding. 


OCCULT TELEGRAPITY. 


Owing to the dishonesty of many mediums and publie 
incredulity, a new apparatus called “A Tablet for Spirit 
Telegraphy,” has just been invented and presented by a 
spiritist to the Scientific Society for Psychological Studies 
of Paris fur trial. The illustration of the machine, 
destined to supersede “table-turning” is borrowed from the 
Revue Spirite. It is certainly calculated, if it works,—to 
stagger the most ingrained sceptic, as it precludes entirely 
any possibility of fraud. 

As shown in the illustration below, the tablet is com- 
posed of a series of wooden square pieces of light wood, 
hinged on by their upper side to the frame-work of 
the tablet. Metal hinges—to prevent their rusting—are 
replaced by small pieces of very supple and strong silk, 
the squares being made to open like the lid of a box 
as indicated by the square marked with the letter R. 
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čvery lid, as shown, has a letter of the alphabet on 
it. If the persons present form a “circle,” they must 
place their hands upon the outside margin of the central 
square, and without touching it. The whole apparatus 
is simply a portable square piece, made to be laid upon 
a table like any ordinary chess-board. No invention 
has hitherto answered better its purpose, since with 
“ planchette "—the medium and experimenters present 
were always open to the accusation of moving. the object 
with their ówn hands; or, as modern dictionaries gra- 
phically express it—* table-turning......was commonly 
ascribed to the muscular force of persons in connection 
with the objects moved." But this engine, besides 
requiring very moderate mediumistic power-as but one 
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sinall, Jottéred lid m to raise itself at a time, insted 
of a ‘heavy table, or a too light plunehetle—saves much 
time and power, permits whole sentences to he rapidly 
formed, and, what is far more essential, forbids entirely 
any suspicion of confederacy ov fraud. For the benefit 
of the incredulous, the tablet might be raised upon four 
ordinary table-legs, so as to be seen from its four sides 
(the lettered squares, occupying, of course, the whole 
thickness of the tablet) and affording the opportunity for 
sceptics, who may so desire, to sit under the table and 
watch the process of the lids being lifted. up without 
any visible agency. The wood of “whieh the tablet is 
made must be of the lightest. The cost of the whole 
apparatus not exceeding a few rupees, any one in India 
night try his or her mediumistic or rather magnetic powers, 
and so ascertain whether the alleged phenomena of 
apparently intelligent communications through tables is 
a delusion or a reality, 

In these days of e priori denial, the primary question 
is not so much to ascertain the nature of the ageney at 
work, as to give to sceptics every proof that such phenomena 
do happen and are not only possible, but quite common, 
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(Continued from tho last number.) 
ANTIQUITY OF THE VEDAS 
BY KRISHNA SHASTRI GODBOLE, 
APYAS MAD BETTER METHODS. 

18. The ancient Aryas followed Nature in measuring 
time, The mean length of a civil or natural day is 24 hours, 
or 60 gliatis (vide para 7, € Sesha 38), and that of a sidereal 
day is 23h. 56m, 409s. (vide Hymers Astronomy, page 
121), and the difference between the two is 3m, 5591s. or 


3:032m. ; and by dividing 24 hours by this daily difference of 
3:032m., we get 306 (sidereal) days ; that is, a star rising 


© with the Sun ona certain day, will rise again with tho 


Sun 366 days after. Tt is, hence, a more appropriate mea- 


. gure of a solar-sidoreal year than the one referred to above, 


‘ 


t 


, and js given in the Sesha-J yotisha, verse 28 (vide para 7). 
Again, the lengths of a Tunation and a lunar-sidereal 


month are approximately 29! and 271 days (properly 29d. 


i 12h. 44m. 2.86s., and 27d, 7h. 43m. 1154s. (vide Iymer's 


; ee page 251), and a lustrum. contains (5 x 866 =) 


1 


t 


1830 days (vide verse 28). Dividing 1830 by 294 and 274, 
we get 62 4; and 6621. Ina period of five years, the re- 
fore, there are approximately 62 lunations and 67 lunar- 
. sidercal months, These very figures are given in verse 


: 815b of the Sesha-Jyotisha (not found in. Lagadha). 


mA ET MATE eft Il 


afaa: aa: ar: dit: aginda: ll 3* N 
u In a cycle there are (00-4-1-5) 61 Savana or civil, 
: (604-2—) 62 lunar, and (60+7==) 67 astral or lunar- 
i gidercal months ; 60 being the number of solar months 
; in the same period. Every one of these months is divided 
-into 30 equal parts which aro its days. A solar month 
‘contains a civil month and a half day, i e, 303 days. An 


‘astral or sidereal month is the timo taken by the moo 


in going ronnd all the asterisms.” 

Thus we sce that the lengths of a lunation and. sidereal 
month are +824. = 29d. 12h. 23gm. aud 83°. = 27d. Th, 
31$zm. 

Now the Sun takes 366 days to go over 27 asterisms 
or 360°, and hence he takes “22 = 13$ days to traverse the 
space of one asterism or 13° 20°; and the moon makes 67 
revolutions in the period of five years or 1830 days, and 
hence the time she takes to go over an asterism is oe a 

yx Le 
830 x 603 _1830x9 G10 kalàs, or T day 7 
S Tx? s 27 ; ; 
kalàs. The sane we find in verse 39 of the Sesha or 
18th of the Lagadha Jyotisha, 


aasaga: CVI I 
ARAIA: RETIA | 39 di 


days, or — 


à civil day. 


sidereal day 124 — 


“ The moon goes from one asterism to the other ina day 
and 7 kalás or 610 kalás, and the Sun in 133 days. Kashtha 
is a period of time required in uttering 5 (long) letters.” 

As has been stated before in para 9, there are two inter- 
ealary months, ono in the middle and the other at the 
end of every cycle of five. years, 
Innation. 
Sesha- Jyotisha (not found i in the Lagadha). 


This is distinctly stated in verse 37 


TARTS TAT THUAN H 
apagara aPpQa[a s PTAA I ae gi 


* As there are two intercalary months in the middle 
aud at the end (of an ago), a lunar. month is less than a 
solar month by its nd part. 
lunar and solar days,’ 


IZIAR JAURATA: [I 
RUE TUT ATH ITT | RA I 


This ought to be-- 


SAT MIM AMSAT || 
RAV ATT M AH TTT [1 VQ I 


“The time from sun-rise to sun-rise is the length of 
A solar day is greater, and a lunar and a side- 
real day is respectively less than a civil day by its goth, 
and, and ith (properly th) part, For 1800 solar days-- 
1830 civil days 1860 lunar days-2010 sidereal days 
(See verse 31). 

Now a civil day consists of 124 lavas according "d 


91. 
Carga ; and hence a solar day contains 1244 101. — 126 
0 
lavas ; a lunar day or (th; 124 s 122 lavas, and a 
)9 
lorro dd i lavas, We find all 
) 


these measures in Carga quoted by Somikara, the com- 
mentator on the Jyotisha by Sesha. 


aai ATA AA TATA ATT | 
qaña na RAA gA AA tk og 
HS UAM AST AARAA | 
HIATT graria d ow N 
TT ARPT ATT ATT SAT! | 
IEEE ETE ERE l a 
aaa: TH ST MAT UTd | 
SEE EIE S RE E EET EE CT 
dragqieraqiedimrrest | 

MAMA APA BAT AT qp g di 
HBA SETLTCT TIR auta: | 
RAiN mie SHA: dp g N 
TEITER: TACT TA USA. | 

TA SAAS ATA TAT METAL | Ud 
AIAT RETNA | 
TEAM AMT TETARA: dp e Ul 
sazaq AAAA MAT: | 

eura uarifauaiz rumen || eg 
TENT FAT: qatana NA: | 
qara apu ASHAMMAMEaT | te | 
MATA JAIARI 


viz, the 31st. and 62nd 


The same is true of the 
For the civil months in a cycle are 
61 and the lunar 62 ; and hence. GL days are equal in 
length to 62 lunar days or fithis,. 

The proportionate lengths of a solar, lunar, and sidercal 
days ave shown in verse 29 of the Sesha-Jyotisha which ap- 
pears to he distorted. 
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UAT SATAN ATAAH TREE 
Wr: UTAT TAITA | 
gak UTA SAT AT || VR 
garagai gradag | 

ag MATa Arsa ME: 
axi aeter dep qu 


This extract is given by Professor Max Müller in his 
Preface to Rigveda-samlità, Vol. LY. (pages. liii—]vi), but 
there le makes a day consist of 24 hundred Coe instead 

of 24 plus hundred (124) lavas, a solar day of 26 hundred 

(2600) instead of 26 plus hundred and plus rs (126 55) 
lavas, a (thi of 22 hundred instead of 22 plus hundred 
(122) lavas, and a sidereal day of 3200 instead of 112 $7 
lavas ; a misunderstanding which might have been easily 
avoided, and which he appears to have fallen iuto by 
mere oversight. ` 

From verses 8,38, and 28 given in para 7, we learn that 
the maximum increase in the length of day from the 
winter solstice to the summer solstice is G muliürtas or 12 
ghatis, and that the daily increase is yy ghati, aud that the 
Tength of the winter solstitial day is 94 gatis. Fence 
by a simple proportion we can find the length of any day 
from the winter solstice, Multiply the interval between 
the winter solstitial and the required day by 2, and divide 
the produet by 61; to the quotient in ghatis add 12 
ghatis ; and twice this sum will be the length of the day 
required. For instance, the interval between they ernal equi- 


noxial and the winter solstitial day is 303 x 3 — 919 days. 


Multiplying this by 2, and dividing the product ól x3 by 
61, we get 3 ghatis ; and hence the length of the vernal 
equinoxial day is 2 (12+3)=30 ghatis. This very rule 
is given in verse 40 of the Sesha, and 22 of the Lagadha- 


Jyotisha, 
agaga nia aar a Aoga || 
AEHTSA i TRUA RAUTA || vo |i 


* Divide by 61, double the number of days passed. from 
the winter solstice to the required day, or double the 
number of days remaining to the winter solstice when the 
required day comes after the summer solstice ; to the 
quotient add 12 ; and double the sum will be the length 
ot the day required,” 


PROBABLE CORRECTIONS. 


19. Now as all the measurements of time shown above 
are mean or approximate, corrections must have been, no 
doubt, made from time to time, whenever the errors. be- 
came too obvious to be ignored. The length of a lunatiou 
is stated in the Jyotish to be 29d. 12h. 23 Jui, while its 
actual length is 20d. 12h. 4405m. ; the error of 207821, 
per lunar month would amount to a day after. 69 luna- 
tions ; aud this appears to have been provided for by add- 
ing one day to- the second interealary or G2nd mouth of 
the cycle of five years, and by omitting this correction 
at the end of every tenth cycle. For, 620, the number of 
lunatious in ten cycles when divided by 69, the quotient 
is 9 days. 

Again the solar-sidereal year is given in the Jyotisha 
to be of 366 days in round numbers, while it is actually 
865d. Gh. 917m. ; the yearly error of 17h. 5043m. or 
17°84h, would amount to à lunation in 39°7 years, altering 
the Sun’s position in the fixed stars by a month in ad- 
vance: and this must have been provided for by omitting 


one intercalary month iu every 40th year or at the end of 


every eighth cycle. Our suggestion that these corrections 
must have been made iu whe way shown here or in some 
other similar manner, will be found true as the careful 
study of the Vaidika and post-Vaidika works advances, 


THE ARYAS TOOK CORRECTIONS INTO ACCOUNT. 


20. A third correction has also to be made to providg, 


for the differenee between the lengths of the solar-sidereal 
and the solar- tropical years, which are respectively 865d. 
Gh. OL7in. and 865d. 5h. 48°Sing Now the difference of 
204m. between the lengths of the two kinds of years 
amounts to a day in 70: Ü years, and to a lunation in. 2083 
years, We lave secn in paras 15 and 16 that the ancient 


Áryas took this correction into account by commencing 
the yeara mouth earher after a period of about 2000 
years, aud by regarding that asterism as the first among 
all the asturisms, twenty-e eight or twenty-seven 1n number, 
Whose commencement coincided with the equinoxial point 
during the same period, 


(To be coutinued.) 


THE NEW *CONVULSIONNAIRES" 


The strange disease which, during the last century, 
had perplexed all those physiciaus and members of the 
Academy of Sciences who believed neither im the super- 
natural nor in the pranks of the AS las again re- 
appeared in France. It seems as if “la Belle France” was 
predestined to furnish the most extraordinary, if not the 
only, instances of the puzzling phenomena. which makes 
all the good people who witness it believe firmer than ever 
in the reality of demoniacal possession. The following 
events now taking place at Besancou and at Pledran 
(Bretagne) remind one of the famous convulsionnaires of 
St, Medard and the no less famous in the history of the 
© supernatural"— nuns of London. 

A whole family, father, mother, children: and servants 
Imagining themselves pursued by Satan, howl during 
whole nights, bounce about with the most hideous con- 
tortions, at one moment writhing and crawling with worm- 
like notions on their bellies, at another, springing like 
wild beasts on their prey, yet, secmingly never losing for 
one inotuent their consciousness, but shouting the whole 
time that the devil had taken his abode in their louse and 
bodies, 

Transferred to another village and. place, and having 
kept quiet all day, the fits coming on but after sunset, the 
disturbance they made was so very great that the whole 
neighbourhood wes startled and insisted upon the munici- 
pality having them removed. The physicians have de- 
clared the disease to be of the same character as that of : 
the “convulsionists of St. Medard,” but declare themselves 
unable to assign a plausible scicutitic cause for it. 

At Pledran, the seven children of another. family have 
shown simultaneously the same symptoms with still more 
curious aud startling phases. Left alone, they are quiet 
enough ; at the slightest remark or contradiction, they 
become transtigured into demoniacs. The wise physicians 
of Pledran have proved neither luckier, nor any more 
sagacious than their colleagues of Besancon., Seeing four 
of the children perforin the most wonderful acrobatic feats - 
on the top of a small chimney upon the roof of the house, 
in aspot where there was hardly room for one cat, the 
witnessed the eldest daughter, aged sixteen, descend, as if 
endowed with some supernatural power, into a deep well, 
plunge herself into the water, and then re-asecnd the per- 
peudieular stone walls with the agility of a monkey. 
During these fits, which come upon them simultancously,. 
the seven children perform the most astounding tours de 
force. 

Reprinted by the greater number of the French and 
forcign papers, the explanation of these phenomena seems 
to have been given up. The only commentary hitherto 
made upon them is: “This is, indeed, a curions subject of 
study for our men of science!” With. several others of 
the same kind, the papers might lave added. But no- 
thing that eludes an explanation iu accordance with their 
pre-coucelved scientific theories, seems to be very attract- 
ive to our modern scientists, ucts have to fashion them- 
selves so us to dovetail aud fit their notions; but they. 
will never yield to facis—if they cau holp it. 


“PRESENT-DAY PROBLEMS” 


We have pleasure to announce under this title a new work 
by John S. Farmer, Author of A new Basis of. Belief in 
Immortality.” The following is the sdvertizement as sent to 
us by the able author, “The Present-Day Problems” is to 
be published by Subseription only, uniform im style with, but 
considerably larger in size than “ Spiritualism asa New Basis 
of Belief,” at the following rates, viz :— 

One Copy, post-free,  ... s e. £0 10s. 
"Three Copies, „ s ves Bd: l ds. 
Or elegantly bound in Morocco, 15s. per copy. 

The book will be issued as soon as 200 copies have becu 
subscribed for. The scope of the work may be gleaned 
from the following draft synopsis (subject to variation) of 
the four sections into which it is primarily divided :— 

L—Introductory: giving brief resumé of ground to be 
traversed, and present position of Psychological Science 
embracing—(a) What is known based on personal. obser- 
vation ; (^) What is believed on reasonable grounds; (c) 
What is speculation only. 

IT.—Mothods and modes of investigation, with sugges- 
tions, 

III.—General difficulties experienced by investigators 
(a) on Scientific Grounds, (b) on Religious grounds. 

IV.—Present-Day Problems and their general bearing to 
the New Factor in Modern Thongbt. 

Section IV, will deal with the moot problems with 
which the world is either face to face, or which are gra- 
dually coming to the front. 


ee tema 


OCCULTISM IN CALCUTTA UNIVERSITY. 


We observe that that noble Hindu gentleman and 
scholar, Dr. Rajendralala Mittra, made an carnest, but 
unhappily, unsuccessful attempt to induce the Scnute of 
the Calcutta University, at its late meeting, to adopt 
Occult Science asa compulsory subject of study for stu- 
dents. In merely suggesting such an idea he has 
deserved the gratitude of his countrymen, little as the 
majority may be aware of the fact. If the. dignity of the 
study of the hidden laws of nature were but recognized, 
and cucouragement given to our youth to pursue it as 
their circumstances should permit, the result would be 
most beneficial, With the advancement of this knowledge 
the moral darkness of the world would be gradually dis- 
pelled, old superstitions would vanish, flimsy new theolo- 
gies would be swept away, and a true and ennobling ideal 
of man once more prevail. The effect of occult research 
would be to destroy that gross form of materialism which 
teaches the student that he is but a biped, digesting and 
procreating engine. By breaking down the hard walls 
that hedge us within the compound of modan biology, it 
would illimitably widen the area of nature-study, and 
multiply the chauces of getting really “exact” know- 
ledge. 

The whole world is shaken with a raging couflict 
between science and theology. It is just now a demoral- 
ized, faithless, corrupt, despairing world. The old 
moorings of truth, honesty and frankness have been 
abandoned. Man has lost his faith in his brother man. 
The courts fester with perjury. It is so throughout 
India and Ceylon, aud no one can deny it. But it is also 
the same throughout the United Kingdom of Great Bri- 
tain and Ireland. Said the London Times recently -—“ No 
one can be acquainted with the inside of our courts 
without being aware of the enormous amount of petty 
perjury which is perpetrated there and which passes un- 
punished....At Manchester the other day Lord Coleridge 
took oecasion to tell the Grand Jury that the crime of 
perjury, was greatly ou the increase.” So itis not alone 
the “ poor Heathen” who have lost the old love of truth, 
but the enlightened, favoured, civilized Briton: the whole 
British people, according to the Zimes, swear falsely and 
are unpunished, The Z'imes does not tell the whole truth 
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orit might have added that Christian Europeans by their 
bad example and frequently their. faithlessness in com- 
mercial transactions are responsible for much of the moral 
delinqueuey that prevails throughout this portion of Asia. 

Tt thus seoms that neither of the religions of the day 
can ho said. to really restrain their adherents from wrong- 
doing. They are. all receiving. only lip-service. Things 
are in about the sune wretched state as they were m 
Europe from the seventh to the eleventh century. We 
are told by an clegant and profound historin ( Dr. 
Wiliam Robertson, —D.D.)—that at that time the Euro- 
pean nations “instead of aspiring to sanctity and virtue...... 
mnagined that they satisfied every obligation of duty 
by a scrupulous observance of external ceremonies. Re- 
ligion, according to their conceptions of it, comprehended 
nothing else &e.” This is now true of our Christians, 


Hindus, Parsis, Mussuliiaus, and to a great extent, Bud- . 


dhists. Men have grown cunning, clever, andacious, 
hypocritical and unpriueipled. 
exceptions. We believe that there isa remedy, aud. but 
one, It is to seek back to the spring of honour, virtue, 
aud religion—the Wispom Renigion of the archaic 
period—the source of all the world’s subsequent. religious 
systems. In that, religion and science were but converti- 
ble terms, and a religionist could no more be iudifferent 
to science than a scientist could be anything else than 
religious. Jor tlie science of those days was what is now 
mistermed Occultism ; mistermed, inasmuch asit left. no. 
obscure corner of nature uusearclied, norany hidden deptli 
of buman nature unfathomed. It was such science as 
makes the modern inuddle that goes by the name seem by 
comparison little better than a sort of empiricism. The 


Calcutta Senate did wrong to reject Dr, Rajendralala’s - 


proposal, 


(Continued from the last number.) 


THE WAR IN HEAVEN. 
BY MIRZA MOORAD ALEE BEG, F.T.S, 


Let us sce. As I intend on a future occasion to vo 
more fully into the matter of the * Ab-El"*, the * Patri- 
arch of the Eloliim," the “ El” pur excellence, tle Something 
which is also Nothing from which Everything proceeds, I 
shall only remark on the evident identity of this Primeval 


J'roductive Negation with the “Chaos” which, according to . 


Greek mythology, was the first germ of all things. I 
think no candid reader cau. deny the exact parallellism 
of the “ golden age" of Kronos with the * Paradise" period 
of the Shemites—both are alike in their characteristic 


features of happiness and ignorance; in that they wore. 
preceded by a condition of the universe “without form . 


aud void” but containing the “potentiality” of all thingst ; 
and that they were followed by a struggle for supremacy 
among the “Gods.” Now “ Lucifer" is the traditional 
title of Satan, and also signifies the“ Morning Star." 


Weare also as certain as the convergent result of research : 


esin philology, astronomy, and archeology can make 
us that in the primeval Shemite combination of religion 
with astronomy each of the Elohim had assigned to him 
or her one of the celestial bodies, which formed their par- 
ticular domain, which was supposed to be their residence, 
and of the natural as well as occult} motions aud in- 
fluences of which they were the “ Maluks" ( Masters). 
Thus “Shums” or“ Shamash” was identified with the, 
Sun, * Ishtar’ or * Ashtaroth " with Venus and subse. 


* Ba-al. 


T “Burashit bara Elohim eth la Shemaim vu eth ha retze*—is 
sail by some LHebraists to be wrongly translated “In the beginning 
&c." They say it should be—-“ From the First Principle.” L am. 
not specialist enough to decide so difficult a point, but ifit be Oy) 
Genesis has anticipated Laplace and Huxley. 2s 

t I bey to say that L regard this personally as a distinction with- 
out a diflerence, 1 only use the wordsiutheir ordinary sense to 
convey the vulgar idea I wish to express as comprehending both 
astronomical and astrological phenomena, . v 


It is the rule despite the - 
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quently with the Moon, and most probably “ Baal" or > 


* Belus" with Saturn, Thus it was that the “ Host of 
Heaven” was made up. 1t is therefore, in the highest 
degree probable, though J confess that I cannot produce 
absolute proofs just now that “ Venus" or the “ Morning 
Star" was originally the particular orb appertaining to 
that * Adversary"* whose revolt against “ Yav" or “ Iva,” 
the titular God of that branch of the Shemites + from 
which the Hebrews sprang, is said to have involved in his 


sedition “ one third of the Host of Heaven"? 


To proceed—the “Star of the Morning"S is undoubtedly 
—as a natural fact —"tho harbinger of light” and as such, 
its relation to Prometheus must be visible to the most 
obtuse, But the analogy extends further. The sentence 
of banishment and agony and wnrest passed on Prome- 
theus by Zeus is paralleled by that supposed to be passed 
by the victorious Elohite on his vanquished adversary, 
while the evils which ensue from the opening of Pandora's 
box in the Promethean myth are paralleled by the "curse" 
following on Eve's eating of the Fruit of the Knowledge of 
Good and Evil. Further more, Zeus, like * Iva" is a mem- 
ber of the same tribe as his opponent, for while he and 
Prometheus are both Ouranides, * Iva" and the Adversary 
are both Elohites. There have been two derivations pro- 
posed for the name of Prometheus—one making it “ Fore- 


thought"—the other (taking the Dorie dialect for its ` 


foundation)'i giving it as * First Fire-giver" or “Rubber”). 
It is perfectly immaterial to the purpose of our present 
argument which of these is right, for “ thought" is 
“light” in more than one sense as much as ^ fire" is, || 
and, in fact, if the derivation from “ thought" is true it 
goes still further to establish the connection of Satan and 
the Titan, for it was “ thought"—T4. c. * the Knowledge of 
Good and Evil” which was the gift of Satan to the 
Adamites. 

Nor, on the other side, can it be denied that “ Yav” 
aud “ Zeus” present inany remarkable analogies. Both are 
the Supreme Gods of their respective mythologies, and 
both have degraded their brethren into slaves or expelled 
and imprisoned them as “ rebels,” after dethroning their 
own parents.$ In the days before Comparative Philology 
had so well established the utter irreconcilability of 
Aryan and Shemite roots, a very striking comparison used 
to be made of the names Jao, Jehova, Jhovis, Jupiter, &c., (1) 
and even now, when we recognise the above as compara- 
tively modernised appellations, it cannot be denied that the 
earliest forms of these which we know (Iva (2) and Zeus) 
have a most suspicious similarity. For my own part (if 
I may be allowed to be so egotistic as to say so) 1 do not 
believe in the convergence to a single root of the Aryan 
and Shemitic races and languages. Regarding them, as 
I do, as radically independent developments, I consider 


? It must be remembered that “Ishtar” was the first personage 
who is recorded as having “ descended into Hell.” 


+ As each Shemite race had a tendency to exalt tts own tribal 
God to the Hegemony of the Elohim, the deity against which 
the revolt was directed, was necessarily believed to be different in 
different uations, Y take *Jahveh" as typical ofall these Supreme 
deities, as he is the one which has * survived ” 

t “The evil spirits, emblems of Chaos, resist this change and 
make war on the Moon, the eldest son of Bel, drawing over to their 
side the Sun, Venus, and the atmospheric God Vul."—George Smith’s 
“ Assyrian Discoveries,” page 403. 

$ Venus as an /vening Star isconnected with the identity of 
Ishtar with Aphrodite, the “Goddess of Love", another mystical 
subject L hope shortly to handle iu another article. 

T “ Pro-manthios.” 


.]] f Ohne Phosphor ohne geduncke.” 


$ * Baal and Kronos.” : 

(1) Fellow’s “ Mysteries of Freemasonry.” 

(2) In that conglomeration of amalgamated national myths of 
various races which is presented to us by the inscriptions of the 
Babylonian Empire, it is almost impossible to indicate the true 
analogy of the Yahva of the Beni-Shamash, the aboriginal stock 
of the Jews, Arabs, and Khita. Some affinities appear with “ Hea” 
and others with * Vul," The God called by Layard “ Yav” is 
called by Kawlinson “Iva”, ' hero is probably some confuse 
Blog Evey at tut period. 


that if the above is anything more than a strange coinci- 
dence, its existence must be connected with that influence 
which, as we know, was extended over Hellenic culture by 
Pheenikia and Assyria in what we call the pre-historic 
ages, and which was analogons to that of Europe over 
Asia at present. Still even as a coincidence, it is, 
Theosophically, highly suggestive and significant. But 
however this may be, there can be no manner of doubt 
whatever that in the systems to which they respectively 
belong both Zeus and Jahveh occupy the position of the 
Asserters of the Static pressure of Authority—that is 
to say, of the Inherent Inertia with its inevitable “ shall 
be?—the * Tam that I am” if the one is paralleled by the 
“ Irrevocable nod" of the other. 

Opposed to these stand the “ Fire-giver,” the * Fore- 
thought," the * Instructor in the Knowledge of Good and 
Evil,” * Lucifer", * the Harbinger of Light," and in both 
cascs-—alike in Genesisand in the Hellenic cosmogony—his 
action is undeniably what we in the nineteenth century 
slang should describe as “an endeavour to elevate the race 
of man"—"in the day ye eat thereof ye shall be as Elohim, 
knowing good and evil’—that is to say, “superior in 
intellect to what you are.” And alike in both itis to be 
observed (Padres—please deny it if you can) he succeeds 
in his intent as far as it goes. The Bible itself (barring the 
subsequent glosses on Genesis) does not accuse Satan * of 
acting dishonorably or deceitfully in the matter towards 
Adam. What he promises happens exactly as he said it 
would (* aud the eyes of both of them were opened amd 
they knew that they were naked") and if Jahveh subse- 
quently affliets his own creatures with his own rage, 
the * Adversary” does not seem to have at all bound him- 
self to protect thein from its effects. Perhaps (but this is 
only a tentative supposition with no explicit foundation 
in Scripture or tradition) he would also, if he had had 
time, instructed them to eat of the other Tree which 
would have conferred Damortality, T but the most pro- 
bable explanation we can now give 1s that, in the original 
myth, he had no tie—the near approach of his victorious 
and more powerful enemy caused a precipitate retreat 
before he could manage it. In the very same manner, 
Fire, the gift of Prometheus, is a real benefit to the child- 
reu of men, as the Hellenic poets, less enslaved te Abso- 
lute Authority than the Shemites, gratefully acknowledged, 
however much its good effects might be counterbalanced 
by the evils of Pandora’s box. 

So far then the Hellenic and the Hebrew myths exhibit 
exactly parallel conditions, but now we have to refer to 
sundry differences in the mode of their treatment which 
not only exhibit the idiosyneracies of the different races in 
treating the same root-idea, but which will be seen to 
have modified the whole course of the moral, religious, 
and political history of the earth by their influence on 
intellectual perceptions. 

We have seen that a certain derivation of the name 
Prometheus gives its meaning as the Fire-Giver or 
“ Rubber (from the Sanskrit yH y” t through the Doric 
Pro-manthios) and as such it has been cousidered to bear 
reference to the * 2434" (Arnee) or * Friction-Drill " to 
produce Five of the ancient Aryans aud ultimately to the 
First Discoverer of Fire. No one ean deny the obvious 
light this throws upon * the knowledge of Good and Evil” 
—which was conferred by “ Lucifer" Whatever may 
be the exact merits or demerits of the “ Cycle” Theory, 
I believe no Theosophist would wish to run so counter 
to what is called “ Modern Science” as to deny the sub- 


* Observe—though Genesis says uothing about the connexion 
of Satan and the Serpent, I accept the latter as the representative 
of the former, 

+ Malthus protect us !! what would have been the result of a 
world full of Adams and Eves who never died /// A most problem- 
atieally good gift. 

fHiudu—" Muthna” to churn, agitate or worry. “ Muth 
inath thakee, moor kaha nu mana ?—I worried and worried him, 
but he woukl not mind my words"—says a girl of her lover in a 
popular song Compare * Sutapa—worry’tho Shuwitic rout of 
n Sytyy.” $ 
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stantial accuracy of its deductions as to the physical origin 
ofthe present races ot mankind and the course of. the 
development of“ Society". In this course of develop- 
ment it is exactly the "discovery of Fire" which marks 
off the Primitive Man from the Anthropoid Ape. There 
are at present, hut-building apes and non-building men* ; 
probably countless other * aberrant" types of semi-human 
beings in a more or less“ civilised” condition lived in 
the vast forests. of what we call “the Primeval World,” 
and as research in this direction is pushed on it is pro- 
bable that Geology will show so many more of such 
gradually progressive forms, varying between the undoubt- 
ed * Simia” and the * Neander-Thal man”, that the 
diz avery of the * Missing Link” will be more difficult 
than ever—not from a paucity, but from a super- 
abundance of material to choose from—but the line 
will have to be drawn somewhere, and I firmly believe it 
will have to be drawn at the use of Fire, Fire was truly 
“the birth of Man" into our world—it was “ the know- 


ledge of Qood and Kvil’—of Science—of Soviety—of 


Reasou—-of Religion itself—“The fruit of the Forbidden 


Tree"—of the Revolt against the Imperious Necessity of 


the IAM THAT | AM" 


And in so much, truly, Satan or Prometheus wes with- 
out doubt, the Benefactor of the Human Race ! 


But there was " a Curse” attached. to “ knowledge 
in the one case and Pandoras “ Box-full of Ills” to 
Fire inthe other, In order to comprehend rehat this 
“ vil,” iesultaut of Fire and Knowledge, really was, we 
shall have to inquire a little into the punishments meted 
out respectively by Zeus to Prometheus and by Jahveh 
to Batan. Now without going at present right back to 
the origin + of the punitive locations—the “Botany Bays" 
or “New Calledonias" of Religions, the accepted traditional 
idea of their sentences was, that Prometheus was chained 
to a rock amidst the cold, and snow, and winds, and 
inisls of Caucasus, while Satan was flung into a great 
whirlpool of flaming brimstone and. other fiery substances. 
Pursuing the inquiry a little further we cannot fail to 
perceive that the same characters extend in a greater or 
less degree of emphasis to almost all the Aryan and Shemá- 
tic “ Lells? respectively. It is true the later Persian 
and Hindoo Hells exhibit some of the“ flaming,” charac- 
teristics? of the delectable residence assigned by Clivistian 
divines to Satan and his angels along with the ninety-ninth 
part of mankind, but it is to be remembered that’ the 
Pehlvee tongue emphatically points to a great Shemite 
influence over the Persian mind in the days of the 
Achwmenians, Arshakians and Sasanides, and that India 
tov, in its coinage, its art, and its traditions, exhibits 
traces of the same Bastward sweep of thought from Persia 
i the period intervening between the invasions of 
Alexander and of the Muhumudans. But in the main the 
respective aspects of the Aryan and Shemite residences of 
the Evil Principle and places of punishment for human 
offenders are esseutially as different as are the sentences 
of Satan aud Prometheus, and differ in dhe same manner. 
While the Christian Hell, the Jewish Tuphet and the 
Muhumudan Julibunuum are places of ardent heat and 
surging liquid fire, with its necessary corollary of intense 
and painful Light, the “Patel” of the Hindoos—the nether 
side of the Earth, aud the Antipodes of the Sunshine ; the 
dark shady “ Hades” of the Greeks where “ the thin 
ghosts ran about gibbering with cold ; "S the kingdom of 


* A sort of Chimpanzee in Central Africa builds a kind of 
“Poof? in trees, Some Australian tribes have no huts—ouly 
“ wind-screens.” 

+ For though “Gehena? and “Tophet? may have the gernr 
ofits accepted Jewish aud Christian forms in the burning sewage- 
pits of the Jorusalein * Municipality" we cannol doubt that its 
development was unconsciously influenced in the minds of its 
elaborators by the physical and meta-physical characteristics of the 
Dual Principles to the result of whose loug-anterior struggle it was 
supplemental and complementary. 


t Look of Ardai Viraf Chapter LV 1. LIV, 1. LX. 1. L XIL Le 
LXIV. 1-4 XXXV, J, NUIT. 1, XCIV, 1, 


$ Ilomer, 
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Ahriman of the Parsecs—of Darkness and Death, typi- 
fied in the primeval story of the Glacial Period* which 
overwhelmed the Bright Land, the Airyan Vaejo of Yima- 
Kshacta—are all regions of Frigidity, of Blackness, of 
lron-bound and hopeless Acquiescence in. the Inevitable 
—not of Fire and Fury, Struggle and Resistance—rather of 
the wnmoving and painless but eternal Immobility of the 
Fronen Mammoth than of the “ Guashing of Teeth” and 
the living writhings of * the worm that dieth not.” More 
significaut than all these, because it is the outcome 
of the Primeval Wisdom of the unadulterated Aryans 
who passed away to the North long before the pa- 
rent-stock came in contact with, and were consc- 
quently influeuced by, Shemite thought, is the“ Nifl 
Heim" of the Scandinavians—a typical realm of Dark- 
ness and Cold and Negation—of ice and Snow—of the 
Creat Kosinic Forces iu which Life «s we understand it, 
is impossible and against which Will is impotent for want 
of the Vieifying Five-spark—the kingdom of Loki, from 
the Darkness of which in the “ Twilight of the Gods"— 
the close of the present Cycle of Active Mundane Life—is . 
to issue the “wolf Fenrir” son of “ Hela” who is to devour 
the Bright Asir in spite of the “ kuowledge " of Woden . 
and the vainly flashing bolts of Thor the Lightning God, 
and to re-establish the Absolute, Painless, All-comprehend- 
ing, but Passive Negation of the Great “I Am.” 


(To be continued.) 


THE GRAND INQUISITOR. 


[Dedicated by the Translator to scepties who clamour so 

| loudly both in print and private letters: © Show us the 
wondersworking * Brothers,” let them come out publicly 
and—we will believe in them I”) 


This isan extract from M. Dostoevsky's celebrated novel 
* The Brothers Karamazof’—the last publication from the 
pen of the great Russian novelist, who died a few months _ 
ago, and just as the concluding chapters appeared in 
print. Dostoevsky now begins to be recognized as oue of 
the ablest and profoundest among the Russian writers. 
His characters are invariably typical portraits, drawn from 
various classes of Russian society, strikingly life-like 
and realistic to the highest degree. The extract translated 
constitutes a great. satire on modern theology generally 
and the Roman Catholic religion in particular, The idea 
is that Christ revisits earth, coming to Spain at the period ` 
of the Inquisition, and is at once arrested as a heretic by - 
the grand Inquisitor. One of the three brothers of the 
story, Ivan, a rank materialist and an atheist of the new 
school, is supposed to throw this conception into the form 
of a poem, which he describes to Alyosha (the youngest of 
the brothers), a young Christian mystic brought up by a 
“saint” in a monastery, as follows: ........Quite impos- 
sible, as you see, to start without an introduction... 
Jaughed Ivan— Well then, I mean to place the event 
described iu the poem in the sixteenth ceutury, our age— 
as you must have been told at school—when it was the 
great fashion among poets to make the denizens and 
powers of higher worlds descend on earth and freely mix 
with mortals. Needless to mention in this connection 
Dante...... lu France, all the notary’s clerks, as also the 
monks iu their cloisters, gave grand performanices, dra- 
matic plays in which long scenes were enacted by the 
Madonna, the angels, the saints, Christ, and even by God 


himself, In those days, every thing was very artless and 
el x eee stn ay 
primitive. An instance of it may be fouud in Victor 


Hugo's drama—WNotre Dame de Paris,—where, at the 
Municipal Hall, a play callel—Ze bon jugement de la 


^ Vendidad IL, The passage in question is evidently not only - 
of Esoteric meaning, but a correct Historical description of the 
Glacial Period, and the measures adopted by man as a temporary 
defence agaiust it, proving the extreme antiquity of the passage, 
which must have been composed when the memory of the Epoch in 
question was fresh. f , ; : 
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^reg Sainte et Warm Viene Aarie, is ne in honour 
of Louis XL,in which the Virgin appears personally 
to pronounce her ^ good judgment In Moscow, during 
the pre-Petrean period, performances of nearly the same 
character, chosen especially from the Old Testament, were 
also in great favour, Apart from such plays, the world 
was overflooded with mystical writings, “ verses"—the 
heroes of which were always sclected from the ranks of 
angels, saints and other heavenly citizens made to answer 
the devotional purposes of the age. The recluses of our 
monasteries like the Roman Catholic monks, passed their 
time in translating, copying, and even producing original 
compositions upon such subjects, and that, remember, 
during the Tartar period l... fn this connection, 1 am 
reminded of a poem compiled in a convent—a_ translation 
from the Greek, of course—called : The Travels of the 
Mother ot God among the Damned, with fitting illus- 
trations and a boldness of conception inferior nowise to 
that of Dante. The “ Mother of God" visits Hell, in 
company with the Archangel Michael as her cíceroue to 
guide her through the legions of the “damned.” She 
sees them all, anli is made a witness to their multifarious 
tortures. Among the many other, exceedingly remark- 
able, varieties of torments —e very category of sinners 
having its own—there is one especially worthy of notice ; 
namely, — a class of the “damned” sentenced to eradually 
sink down a burning lake of brimstone and fire. Those 
whose sins cause them to sink down so low that they are 
no longer able to swim out to the surface, those are for 
ever forgotten by God—i e. they fade out from the 
Omniscient memory—says the poem—an expression by 


tho way, of an extraordinary profundity of thought, when 
closely analyzed. "Phe Virgm is terribly shocked, and 


falls down upon her knees weeping before the "Throne. of 
God, and begging him that all those she has seen in 
hell, —all, all “without one exeeption, should have their 
sentences remitted to them. Her dialogue with God is 
colossally interesting. She supplicates, she will not leave 
Him. And when God, pointing to tho transpicreed 
hands and feet of her Son remarks “ how can T forgive his 
executioners ?'" she then commands that all the saints, 
martyrs, angels, and archangels should prostrate them- 
selves with her before the Immutable and the Changeless 
One and implore Him to change the wrath into mercy 
and—tforgive them all. The poem closes upon her having 
obtained of God, a compromise, a kind of yearly respite of 
tortures between good Friday and Trinity day, and a 
chorus of the * Damned” singing out from their * bottom- 
less pit? loud praises to God, “thanking and telling Him : 
“ Thou art right. oh Lord, very right, 
Thon hast condemned us justly......? 


My Poem is of the same character. I begin— 

In it, it is He who appears on the scene. ‘True, Hc 
says nothing, but only appears and passes out of sight. 
Fifteen centuries have elapsed since He left the world 
with the distinct promise to return “ with power and great. 
glory” ; fifteen long centuries since his prophet cried: 
“ Prepare ye the way of the Lord ? And that He him- 
self had foretold, while yet on earth, that “ Of that day 
and hour knoweth no man, no, not tlie angels of heaven 
but my Father only? But Christendom expects Him 
still.. 


It waits for him with the same old faith and the same 
emotion, aye,—with a far greater faith : for fifteen cen- 
turies have cqually rolled away since the last sign from 
heaven was sent to man, 


nm 


‘And blind faith remained alone 
To lull the trusting heart, 
As heav’n would send a Sign no more",,.... 


all heard of miracles worked 
ever since the “ age of miracles " had passed to return 
no mere. We had and still have our saints credited with 
performing the most miraculous cures ; and, if we can 
believe their biographers there were a few among them 
who were personally visited by the Queen of Heaven, 


True, again, that we have 


Bat Satan sleapeth n not, and the S: germs of — -— 
an ever-increasing unbelief in such w ronders had already 
begun sprouting over Christendom, as early as in the six- 
teenth century. 
made its first appearance in the north of Germany* A 
great star “burning asit were a lamp’—the Church—* fell 
upon the fountains of DRE and—* they were made 
bitter" This “heresy” þlasphemously denied “ miracles.” 
But those who had remained faithful, believed all the 
more ardently for that, ` The tears of mankind ascended 
to Him as heretofore, and the Christian World was expect- 
ing Him as confidently as ever; they loved uh and 
hoped i in Him, thirsted and hungered to suffer and die for 
Him just as many of them had done before...... So many 
centuries had weak, trusting humanity implored Him, 
crying with ardent faith and fervor: * How long, Oh Lord, 
holy and true, dost thon not come ? So many ous 
centuries had it vainly appealed to Him, that at last, i 
His inexhaustible compassion, He consenteth to answer 
the prayer...... He decideth that once more, if it were but 
for one short hour, the ea eee long-suffering, tor- 
tured, fatally sinfal, yet withal loving and child-like trust- 
ing people—will behold Him again. The scene of action 
is pl ced by me in Spain, at Seville, and during that 
terrible period of the Inqnisition, when, for the greater 
glory of God, stakes were flaming all over the country, 
* Burning wicked heretics, 
* [n grand auto-da-fes.....” 

This particular visit has, of course, nothing to do with 
the promised Advent, when, ie cording to the programme 
“after the tribulation of those days” He will appear 
“coming in the elouds of heaven.” For, that * coming of 
the son of man,” as we are informed, 
suddenly * as the lightuing cometh out of the 
shineth even mito the west.” No ; this once, He desired 
to come unknown and to appear among His children just 


cast and 


at the moment when the bones of the hereties sentenced 
to be burnt. alive, had commenced ei racking on the Ham- 
ing stakes. Owing to His limitless merey, He mixes 


once more with mortals and in the same form he used to 
appear in fifteen centuries since. He descends, just at the 
nick of time when in the presence of the King, his cour- 
tiers, his kuights, the cardinals and the most lovely of the 
belles of the Court, besides the whole population of Seville, 
over a hundred wicked heretics are being roasted, in a 
magnificent AUTO-DA-FE ad majorem Gloriam Dei, by 
the order of the powerful “the Cardinal— Grand luquisi- 
tor"... Me appears silently, and. unperccived, yet all—how 
very strange !—yes, all recognize Him, at once ! The 
population rushes towards Him as if propelled by some 
irresistible foree ; it surrounds, throngs, and presses 
around, it follows Him. (Here, 1 mean attempting one of 
the hest passages in the poem by explaining the mysteri- 
ous reason why they should all recognize that Stranger.) 
Silently and with a sinile of boundless oe upon 
his lip, He crosses the dense crowd, and softly moves on. 
The Sun of Love bums in His Heart and warm rays of 
Light, Wisdom, and Potency beam forth out of His Eye, 
and pour down their waves upon the swarming multi- 
tudes of the rabble assembled around, making their hearts 


vibrate with a returning Love. He extends His hands 
over their heads, blesses them, and from mere contact 
with Him, aye, even with His carments—emanates a 


healing Potency, An old man blind from his infancy, 
exclaims: “ Oh Lord, heal ine, that. T ne see Thee ?" 
and the scales falling off the closed eyes, the blind man 
belolds Him......Tho crowd weeps for joy, and kisses 
the ground upon which He treads. Children strew flowers 
along His path and sing to Him—* Hosanna P 
He, it is Himself, they say to each other,—it must be He, 
it can bz none other but He ! He pauses at. the portal of tho 
old Cathedral, just asa little white coffin is being carried 
in, with tears and great lamentations. The lid is off, aud 
in the coffin rests the body of a lovely girl seven years old, 
the only child of an eminent citizen of Seville, The little 


* Luther's Reform. 


will take place as. 


It. is' 


Just then, a new and terrible heresy had : 


corpse lies surrounded with flowers. * He will resurrect 
thy child !’—confidently shouts the crowd to the weeping 
mother. The offici Xn Cathedral priest who had come 
out to meet the funeral procession, looks perplexed and 
frowns. A loud ery is suddenly heard, and the bereaved 
mother prostrates herself at His feet :—“ If it be Thou 
then bring back to life ny child P? she imploringly ex- 
claims. The procession halts, and the little coffin is gently 
lowered at His feet. Divine compassion beams forth from 
His eye, and as he looks at the child, Ilis lips are heard 
to whisper once more : “Talitha Cum?’ Pan “straightway 
the damsel arose.” The child too arises in her coffin. 
Her little hands still hold the nosegay of white roses 
which was placed in them after her death, and she 
looks around with large astonished eyes and sweetly 
smiles...l'he crowds are violently excited. There is a 
terrible commotion among them, and the populace shouts 
and loudly weeps, when suddenly, before the Cathedral 
door, appears the Cardinal-Grand Inquisitor himself... Ho 
isa tall, eaunt-looking old man of nearly four score and ten, 
with a dried- “up, 8 stern face, and deeply sunken eves from 
the cavity of which glitter two fiery sparks. He has laid 
aside his gorgeous Cardinal's canonicals in which he had 
appeared before the people during the «auto-da-je of the 
«enemies of the Romish Church, and is now clad in his old. 
rough moukish cassock. His sullen assistants and slaves of 
the“ holy guard “are following at a distance. lie pauses 
before the crowd and observes. He has seen all. Jie has 
witnessed the placing of the little coffin at His feet, and 
the resurrection ; and now, his dark, grim face has grown 
still darker : his bushy gray cyc- -brows nearly meet and his 
sunken eye Hashes with a sinister light. Slowly raising 
up his finger, he commands his sbiri to arrest Him... 
And such is his power over the well-disciplincd, submis- 
sive and now trembling people, that the thier crowds im- 
mediately give way, and seattering before the “ guard,” 
allow them to lay their sacrilegious hands npo the 
stranger and to lead Him away, amid a dead silence 
and without one breath of protest... "hat same populace, 
like one man, now bows its head to the ground before 
the old Inquisitor, who blesses it and slowly moves onward. 
The guards take their Prisoner to the ancient edifice of 
the Holy Tribunal, and pushing Him into a narrow, 
gloomy, vaulted prison-cell lock Him up and retive...... 

Ses The day wanes away, and night—a dark, hot, 
breathless Spanish night—ereeps on and oiie upon the 
town of Seville. The air smells of laurels and orange 
blossoms. In the Cymmerian darkness of the old Tribunal 
Hall, the iwon door of the cell is suddenly thrown open, 
and the grand Inquisitor, holding a dark lantern, slowly 
stalks into the prisou-cell. Ife is alone, and, as the heavy 
door closes behind him, he pauses at the threshold and, 
for a minute or two, god and gloomily serutinizes The 
Face before him. At last, approaching with measured steps, 
he places down his lantern upon the table and apostro- 
phizes Him, in these words :— 

* It is Thout...Thou?"... Dut, receiving no reply, he rapidly 
alds:“ Do not answer me, be silent......and what couldst 
Thou say ?...] know but too well Thy answer....Besides,— 
Thou hast no right to add one syllable to that which was 
already uttered by Thee before......Why shouldst Thon 
now return, to impede us in our work ? For Thou hast. 
come but for that only, and Thou knowest it well. Dut 
art Thou as well aware of what awaits Thee in the morn- 
ing? Ido not know, nor do I care to know who Thou 
mayest be: be it Thou or only Thine image, to-morrow 
I will condemn and burn Thee on the stake, as the most 
wicked of all the heretics ; and, that same people, who 
to-day were kissing Thy feet, to-morrow at one bend of my 
finger, will rush to add fuel to Thy funeral. pile... Wert 
Thou aware of this?” he adds, speaking as if in solamn 
thought, and never for one instant, taking his piercing 
glance off the meck Face before him...... 

—“ I can hardly realize the situation deserihed-- what. is 
all this, Ivan ? "—suddenly interrupted Alyosha, who 
had remained silently listening to his brother.—* Ts this 
an extravagant fancy, or some mistake of the old man, an 
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nose oM pro quo "het it be the M if you like? 
laughed Ivan, since: modern realism has so perverted 
your taste, that you feel unable to realize anything from 
the world of fancy... Let it be a gua pro quo, if you so 
choose it. Again, the Inquisitor is N years old, and 
he might have easily gone mad with his ideé fixe of 
power ; and, it might ‘have been as well a delirious vision, 
called forth by dying fancy, overheated by the auto-du-rTe 
of the hundred hereties burnt on that forenoon.... But 
what matters for the poem, whether it was a qui pro quo 
or an uncontrollable fancy ? The question is, that the old 
man has to open his learb: that he musi give out his 
thought at last; and that the hour has come when he does 
sper ak it out, and, says loudly that which for ninety 
years he has kept secret. within his own breast...... 


Aud his Prisoner, does he never reply? Does he keep 
silat, looking "at him. and without saying a word ? 
—Of course, “and it could not well be otherwise,—sneered 
again Ivan, The grand Inquisitor begins from his very 
first. words by te line Mim that ho has no right to add one 
syllable to that which He had said before. To make the 
situation elear at once, the above preliminary monologue 
is intended to convey to the reader, the very fundamental 
idea which underlies Roman C 'atholieism as well as I can 
convey it His words mean, in short: “Every thing was given 
over by Thee to the Pope and everything now rests with’ 
him alone ; Thou hast no business to return and thus 
hinder us in our work." Jn this sense the Jesuits not 
only talk but write likewise. * Mast Thou the right to 
divulge to us one single of the mysteries of that 
world whence Thou comest 7" inquires of Him my old 
Inquisitor, and. forthwith answers for him: “No, ; Thou 
hast no such right. For, that would be adding to that 
which was already said by Thee before ; henec—depriving 
people of that frecdom “for which Thou hast so. stoutly 
stood up while yet ou. earth,..Anything new that Thou 
wouldst now proclaim would have to be regarded as an 
attempt to jutertere with that frecdom of choice, as it 
would come asa new anda miraculous revelation super- 
seding the old. cue,—that of fifteen hundred years ago— 
when Thou hast so ju told to the people: ‘The 
truth shall make you free Behold then, Thy ‘free’ peo- 
ple now” t adds tlie old man with sombre i irony, “Yes L..it 
has cost, us demly.’—he continues sternly looking at his 
vietim,—* But we have at last accomplished our task and 
—-in Thy name... Vor fifteen long centuries we had to toil 
and suffer owing to that ‘freedom’; but now we have 
prevailed and our work is done, and well and strougly it 
is done...Believest not Thou, it is so very strong |... And 
why shouldst Thou lock. at me so meckly as if I were 
not worthy even ef Thy iucignation ? ...KIKnow then, that 


now, and only now, Thy people feel fully sure and satis- 
fied of their freedom; and that, only since they have 
themselves and of their own free-will delivered that 


freedom unto our hauds by placing it sul missively at our 
feet. Dut then, that is what ae have dene. Is it that 
which Thou hast strived for ? Ts this the kind of Freedom 
Thou hast promised them £. 


Now again, J 
the narrater— Docs the 


do not widerstand—intermupted Alyosha 
old man mock and Jaugh ?— 
Not in the least. He seriously looks upon it as à great 
service done. by himself and ‘his brother monks and 
Jesuits unto humanity, to have conquered and subjected 
unto their authority that frecdoom, and boasts that it 
was done but for the good of the world. 


* For only now"—he says, (speaking of the Inquisition) 
—" has it become possible to ns, and for the first timo, to 
give a scrious thought to human happiness. Man is born 
a rebel, and can rebels be ever hi appy ?...'Thou hast been 
fairly warned of it, but evidently to no use, since Thou 
hast. rejected the only means which could. make mankind 
happy ; fortunately when going away, Thou hast delivered 
the task to us... Thou hast promised,— ratifying the pledge 
hy Thy own words,—words giving us the right to bind and 
unbind...and surely, Thou couldst not think of depriving 


m 


us of it now ?"... 
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But whatcan he mean by the words: “Thou hast 
been fairly warned ?’—asked Alexis,.—'lheso words give 
the key to what the old man has to say for his justia 
fication... But listen... 


“The terrible and wise spirit, the spirit of self-- 
annihilation and non-being’—goes on the Tnqnisitor,-—, 


“the great sphit of negation conversed with Thee: in 
the wilderness, and we are. told that he * tempted’ 
Thee...Was it so? And if it was, then it is impos- 
sible to utter anything more truthful than what is con- 
tained im his three offers, which ‘Thou hast rejected, 
and that are usually known as ‘temptations.’ Yes Hf ever 
there was on earth, a eenuino, striking wonder produced, 
it was on that day of Thy three temptations, and it is prc- 


cisely in these three short sentenees that the marvellous - 


miracle is contained. If it were possible that they should 
vanish and disappear for ever, without Jeaving any trace 
— from record as from memory of man ; and that it should 
become necessary again to devise for, invent and make 
them reappear in Thine History, once more ; thinkest Thou 
that all the world’s sages, all the legislators, initiates, 
philosophers and thiukers,—called upon to compose three 
questions which, like these, should, —bcesides answering 
the magnitude of the event—express in three short sen- 
tences the whole future. history of this our world and of 
mankind ; dost Thou believe, I ask Thee, that all their 
combined efforts could. ever create any ‘thing equal in 
power and depth of thought to the three propositions 
otfered Thee by the powerfal and all-wise Spirit in the 
wilderness ? Judging of them by their marvellous aptuess 
alone, one ean already feel, that they emanated not from 
a finite, terrestrial intellect, but indeed, from the Eternal 
and the Absclute, In these three offers we find blended 
Into one, and foretold to us the complete subsequent. his- 
tory of man ; we are shown three 1 nuages, so to suy, uniting 
in them all the future axiomatic, niseleads le problems aud 
contradictions of human nature, the world over, In those 
days, the wondrous wisdom contained in them was not 
made as apparent as it is now, for futurity remained still 
veiled; but new, when fifteen centuries have elapsed, we 
sce that every thing i in these three questions is so mar- 
vellously foreseen foretold that to add to, or to take 
away from, the propheey one jot—wonld be absolutely 


D 


impossible...” 


( To be continued) | V] 5 


THE TWELVE SIGNS OF THE ZODIAC. 
BY T. SUBBA ROW, R.A, BAL 


The division of the Zodiac into different signs dates 
from immemorial antiquity. Tt has aequired a world-wide 
celebrity and is to be found in the astrological systems 
of several nations, The invention of the Zodiac and its 
signs has been assigned to ditferent nations by different 
antiquarians, It is stated by some that, at first, there 
were only ten signs, that one of these signs was subse- 
quently split up into two separate signs, and that a new 
sign. was added to the number to "render the esoteric 
significance of the division more profound and ac the same 
time to conceal it more perfectly from the uninitiated 
publie. [tis very probable that the real philusophieal 
conception of the division owes its origin to some partieu- 
lar nation, and the names given to the various signs might 
have been translated into the languages of other nations, 
The principal object of this article, however, is not tà 
decide ae th nation had the honour of inve outing the siens 
in question, but to indicate fo some eatent the Teal philo- 

sophical meaning involved therein and the way to discover 

the rest of the meaning which yet remains undisclosed. 
But from what is heitin stated, an inference may fairly be 
drawn that, like so many other philosophical myths and 
allegories, the invention of the Zodiac and its signs owes 
its origin to ancient Tndia, 


Chapter of the History of Creation, 
that the Sanskrit names assigned to the various divisions 
by the Aryan philosophers contain within theinselves the 
key to the solution of the problein. 


What then, is the real origin of these signs, the philo- 


sophical conception which the Zodiac and its signs, are 
intended to represent? Do the various signs merely 
represent the shape or configuration of the different con- 
stellations ineluded in the divisions, ov, are they simply 
masks designed to veil some hidden meaning ? 
supposition is altogether untenable for two reasons, viz:—, 


The former 


1. The Hindoos were acquainted with the precession 


of equinoxes as may be easily seen from their works on 
Astronomy and from the almanacs published by Hindu 
astronomers. 
fact that the constellations in. the various Zodiacal divi- 
sions were rot ae They could uot, therefore, have 
assigned particular shapes to ae se shifting groups of fixed 
stars with reference to the divisions of tlie Zodiac, But. 
the names indicating the Zodiacal signs have been allowed 
to remain uni bye 
the names given to the various signs have no connection 
whatever with the configurations of the constellations 
ineluded in them. 


( vonsequently they were fully aware of the 


It is to be inferred, therefore, that 


1]. The names assigned to these signs by the ancient 


Sanskrit writers and their exoterie or literal nücanings are 
as follows :— 
The names of the 


Their exoteric or literal 


signs. meanings, 
Máshiin........ ceecee RAM ior Aries, 
2. WRishabham.. .................. Bull Taurus, 
3 Mithinam eese Twins or Gemini (malo 
and female). 
4 Warkdtaeam, 2.0... we Cancer or Crab, 
3- PUR... ssi ins ited Lion or Leo. 
4 Kanya,..... vide aguas tio E TIMES or Virgin. 


7 PY s sees esses Libra, or Balance, 
hi Vrisehikam...........ee sees Scorpion, 


QO Thanus occ eee magittarins or Archer, 
TO) Makaram..... eee Capricomus, or Croco- 


D dile. 
TT Kinabbham vo... ee Aquarius or Water- 
: B hearer, 
12 Moenam ................. sss Pisces or Fish. 
The figures of the constellations included in the siens 


at the time ‘the ‘division was first made do not at all 
resemble the shapes of the animals, 
objects denoted by the names given them. 
this assertion can lie ascertained hy examining the eon- 
figurations of the various constellations, 
of the croeodile Tor the erab is called up by the observer's 
imagination, there is very little chance of the stars them- 
selves suggesting to his idea that figure, upon the bhe 
canopy | of the st: ury firmament. 


pols and other 
The truth of 


Unless the shape 


If, then, tle constellations have nothing to do: with the 


origin of thë names by whieh the 2 odincal divisions are 
indicates; we have to seek for some other source which 
might have given rise to these appellations. Ho becomes 
my object to unravel a portion of the mystery connected 
with these Zodiacal signs, as also to disclose a portion of 
the sublime conception ofthe ancient Hindu philosophy 
which gave rise to themi 
more than one mearnmg. 
represent the different stages of creation np fo the time 
the present material universe with the five elements came 
into phenomenal existence, 
veiled ? has stated in the second volume of her admirable 
work, “the key should he turned Seren (nex " 
ae the whole philosophy underlying these sigus, But 


The signs of the Zodiac have 
From one point of view they 

As theauthor of © Isis Un- 
to under- 


T shall wind it only once and give the contents of the dirst 
Itis very fortunate 


Those of my readers 


- Virgo- Sc arpio, when none but ihe initiates knew there were 


12 signs. Virgo-Scorpio was then followed (for the profane) by Sagit- 
tarius. At the middle ov junction-point where now stands Libra and 
at the sign new called which follows Verge, two mystical signs were 
inserted Which reinained unintelligible to the profaue.— Ep. Theos, 


+ This constellation was never called Crocodile by the Western 


ancient astronomers who described it as a horned goat and called it 


v Capricornus- Vy Turos, 


49 THE THEOSOPHIST, 


Lore 


[Novembor, 1881, - 


eae ea ete ee ee SEE eS EE ae BO 


who have studied to some extent the ancient “Mantra” 
and the “Tantra Sastras" of India, would have seen that 
very often Sanskrit words are made to convey a certain 
hidden meaning by means of certain well-known pre-arrang- 
ed methods and a tacit convention, while their literal signi- 
ficance is something quite different from the implied 
meaning, The following are some of the rules which 
may help an enquirer in ferreting out the deep signifi- 
cance ot the ancient Sanskrit nomenclature used in the 
old Aryan myths and allegories:— 

1, Find out the synonyms of the word used which 
have other meanings. 

2. Find out the numerical value of the letters 
composing the word according to tle methods 
given in ancient Tantrik works. 

3. Examine the ancient myths or allegories, if 
there are any, which have any special connection 
with the word in question, 

4. Permute tho different syllables composing the 
word and examine the new combinations that 
will thus be formed and their meanings. Ke. &c. 

I shall now apply some of the above given rules to 

the names of the twelve signs of the Zodiac. 

L Mesham, One of the synonyms of this word is 
Aja. Now, Aja literally means that which has 
no birth and is applied to the Eternal Brahmam 
in certain portions of the Upanishads. So, the 
first sion is intended to represent Purabrahmam, 
the sel-existent, eternal, self-sufficient cause 
of creation. 

IL Rishabham, This word is used in several places 
in the Upanishads and the Veda to mean Pra- 
nara (Amn), Sankaracharya has so interpret- 
ed it in several portions of his commentary. 
Example “ Rishabhasya—Chandasam Rishabha- 
sya Pradhanasya Pranavasya.” 

Mithunam, As the word plainly indicates, this 
sign is intended to represent the first androgyne, 
the Arthanidreeswaru, the bisexual Sophira- 
Adam Kadmon, 


IV. Aarkétacam. When the syllables are converted 
into the-corresponding numbers according to the 
general mode of transmutation so often alluded 
toin Mantra Shastra, the word in question will 
be represented by //jj, This sign then is evident- 
ly intended to represent the sacred Tetragram ; 
the Parabralhimatháracam ; the Pranava resolved 
into four separate entities corresponding to its 
four Matras; the four Avasthas indicated by 
Jágrath (waking) Avastha, Swapna (Dreamy) 
Avastha, Shushupti (deep sleep ) Avastha, and 
Thurcea (the last stage, £e, Nirvana) Avastha, (as 
yet in potentiality) ; the four states of Brahmum 
called Vyswánara, Thyjasa (or Hiranyagarbha ), 
Pragna, and Eswara and represented by Brahma, 
Vishná, Maháswara, and Sadasiva ; the your aspects 
of Parabrahmam as Stoolam, Sookshinam, Becjam 
and Sakshi ; the four stages ov conditions of the 
Sacred wood named Para, Pasyanti, Mathyama 
and Vykhari; Nadam, Bindu, Sakti and Kala, 
This sign completes the first quaternary. 


V. Simham. This word contains a world of occult 
meaning within itself; and it may not be pru- 
dent on my part to disclose the whole of its 
meaning in this article, It will be sufficient for 
the purpose of this article to give a general 
indication of its significance. 


TII. 


Two of its synonymous terms are Panchdsyam and 
Hari, and its number in the order of the Zodiacal divisions 
(being the fifth sign ) points clearly to the former synonym. 
This synonym-—Panchásyam-— shows that the sign is 
intended to represent the five Brahmas, viz,-—Esánam. 
Aghoram, Tatpurusham, Vámadávam, and Sadyojátam :— 
the five Buddhas :—The second synonym. shows it to be 
Narfyana, the Jeovátma or Pratyagátma. (The Sukarahasy 
Upanishad will show that the ancient Arvan philosophers 


looked upon Nárávana as the Jcevátma.* The Vyshna- 
vites may not admit it, But as an Advyti, T look upon 
Jeevátma as identical with Paramátma in its real essence 
when stripped of its fictitious attributes created by Agná- 
nam or Avidya—ignorance). The Jeevátma is correctly 
placed in the fifth sien counting from Másham, as the 
fifth sign is the gnutvesthamom or the son's house accord- 
mg to the rules of Hindu Astrology. The sign in question 
represents Jeevátina—the son of Paramátina as it were. 
(I may also add that it represents the real Christ, the 
anointed pure spirit, though the missionaries may frown 
at this interpretation), 1 will only add here that un- 
less the nature of this sien is fully comprehended it will 
he impossible to understand the real order of the next 
three signs and their full significance. The elements or 
entities that have merely a potential existence in this 
sign become distinct, separate entities in. the next. three 
signs. Their union into a single entity leads to the de- 
struction of the phenomenal universe, and the recognition 
of the pure spirit and their separation has the contrary 
effect. Tt leads to material earth-bound existence and 
brings into view the picture gallery of A ridya (Ienorance) 
or Maya (Tusim). If the real orthography of the name 
by which the sien in question is indicated is properly uu- 
derstood it will readily be scen that the next three signs 
are not what they ought to be. Ranya or Virgo and 
Vrischikam or Scorpio should form one single sign, and 
Thula must follow the said sign if it is at all. necessary to 
have a separate sien of that name. Put a separation 
between Kanya ond Vrischikam was effected by inter- 
posing the sign Thula between the two. The object of 
this separation will be understood on examining the 
meaning of the three siens. 

VI. Kanuwi.—Means a virgin and represents Sakti or 
Mahámáva, The sign in question is the 6th Rási or 
division and indicates that there are six primary 
forces in nature. These forces have different. sets 
of names in Sanskrit philosophy. According to one 
system of nomenclature thev are called by the fol- 
lowing names ;—(1) Parüsaktv : (2) Gnánasakti; (3) 
Itchasakti (will-power) : (4) Krivisakti ; (5) Kunda- 

linisakti; and (6) Mathrukásaktii The six forces. 


* Tn its lowest or most material slate. as the life-principle which 
animates the material bodies of the animal and vegetable worlds, 
&ce,—En. THEOS. 

t+ Nevertheless it is a true one. The JZr-etma inthe Mierocosm 
(man) is the same spiritual essence which animates the Marrocos 
(universe), the differentiation. or st ecific differeneo het ween the two 
Jivatmas presenting itself but in the two states or conditions of the 
same and one Force. Hence, * this son of Paramatma” is an eternal 
correlation of the Father-Cause, Purusha manifesting himself as 
Brahma of the “ golden egg” and becoming Viradji--the universe, 
We are “ all born of Aditi from the water" (hymns of the 
Maruts X, 63 2) and “ Being was born from not-being” (Rig- Fede 
Mandala 1. Sukta 166).—Ep. Turos. 

t Parasakti :--VLitevally the great. or supreme force or power, It 
means and includes the powers of light and heat, 

Gianasaktd :—Literally the power of intellect or the power of real 
wisdom or knowledge. Tt has two aspects, 

T. The following are some of its manifestations hen nlaced un- 
der the influence or control of material conditions. 

(e) The power of the mind in interpreting our sensations, (D) 
Its power in recalling past ideas / memory) and raising future 
expectations. (c) Tts power as exhibited in what are called by 
modern psychologists “ the laws of association ? which enables it to 
form persisting connections between various groups of sensations 
and possibilities of sensations and thus generate the notion er idea 
of an external object. (4) Tte power in connecting our ideas 
together by the mysterious link of memory and thus generating 
the notion of self ov individuality. 

II. The following ave some of its manifestations when liberated 
from the bonds of matter :—- 

(a) Clairvoyance (b) Paychometry. 

Jtchásakti : —Literally the power of the will, Its most ordinary 
manifestation isthe generation. of certain verve currents whieh set 
in motion such muscles as are required for the accomplishment of 
the desired object. 

Ariydsakti—The mysterious power of thought which enables it 
to produce external, perceptible, phenomenal results by its own 
inherent energy. The ancients held that any idea will manifest 
itself externally if one’s attention is deeply concentrated upon it 
Similarly an intense volition will be followed by the desired result, 
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aye in their nnity represented by the Astral light, * 

V1. 
ing to the methed above alluded to, this word will be 
converted into 30. This sign, therefore, is evidently 
intended to represent the 66 Tatwams, (The number 
of Tatwams is different according to the views of 
different philosophers; but by Saktáyàs generally and 
by several of the ancient Rishis such as Agasthya, 
Thoorwasa and Parasurama &e,, the number of Tat- 
wans has been stated to be 36). Jeevütma differs 
from Payamatma, or to state the same thing in other 
words, * Baddha" differs from “Mukta” T in being 
cheased as it were within these 36 "latwans, while 
the other is free. This sign prepares the way to 
earthly Adam, to Nare. As the emblem of Nara it 
is properly placed as the seventh sign. 

VI. Veischikain—lt is stated by ancicut philoso- 
phers that the sun when located in this Rasi or divi- 
sion is called by the name of Vishnu (see the 12th 
Skandhs of Bhágavata) This sign is intended to 
represent Vishnu. — Vishun literally means that which 
is cepunded-—expanded as Viswam or Universe. Pro- 
perly speaking, Viswam itself is Vishnu (see Sanka- 
yacharyw’s commentary on Vishnusahasrananam.) 
I have already intimated that Vishnu represents the 
Swapnúcastha or the Dreamy State. The sign in 
question properly signifies the Universe in thought 
or the universe in the divine conception. 

It is properly placed as the sign opposite to Rishabham 
or Pranava. Analysis from Pranava downwards leads to the 
Universe of Thought, aud synthesis from the latter up- 
wards leads to Pranava (Aum). We have now arrived at 
the ideal state of the universe previous to its coming into 
material existence. The expansion of the Beejam or 
primitive germ into the universe is only possible when 
the 36 “Tatwains” + are interposed between the Maya 
and Jeevātma. The dreamy state is induced through the 
instrumentality of these “Tatwams.” It is the existence 
of these Tatwains that brings Z/amsu into existence, The 
elimiuation of these Tatwams marks the beginning of the 
synthesis towards Pranava and Brahmam and converts 
Hams into Sóham. As it is intended to tepresent the 
different stages of creation from Brahman downwards to 
the material universe the three signs Kanya, 'Fhula, and 


A Yogi generally performs his wonders by means of Itchásakti and 
Kriyasahti, 

Kundatinisekte :--Literally the power or foree which moves in 
a serpentine or curved path, It is the universal life-priueiple which 
everywhere manifests itself in nature. This force includes in itself 
tho two great forces of attraction and repulsion. Electricity and 
magnetism are but manifestations of it, "his is the power or force 
which brings about that ** continuous adjustment of internal 
relations to external relations” which is the essence of life according 
to Herbert Spencer and that “continuous adjustment of exteruat re- 
lutions to internal relations” which is the basis of transmigration of 
souls or punarjarmant (re-birth) according to the doctrines of the 
ancient Hindu philosophers. : 

A Yogi must thoroughly subjugate this power or force before he 
ean attain moksham. ‘This force is, in fact, the great serpent of the 
Bible. 

Mathrukasalti +- -Literally the force or power of letters or specch 
or musie. The whole of the ancient Mantra Shastra has this force 
or power in all its manifestations for its subject-matter. The 
power of The Word which Jesus Christ speaks of is a manifestation 
of this Sakti, The iutlueuce of music is one of its ordinary manifes- 
tations ‘The power of the mirific ineffable name is the crown of. 
this Sakti. 

Modern science has but partly investigated the first, second and 
fifth of the forces ur powers abovenamed, but it is altogether in 
the dark as regards the reniaining power, d 

* Even the very name of Kanya (Virgin) shows how all the au- 
cient esoteric systems agreed in all their fundamental doctrines. 
The Kabalists and the Hermetic philosophers ceall the Astral Light 
the * heavenly or celestial Virgin.” The Astral Light in its unity is 
the 7th. Hence the seven principles diffused in every unity or the 
6 and oxE—two triangles and a crown.— Ev. THEOS. ENS 

+ As the Tufinite differs from the Finite and the Unconditioned 
from the vonditioned. — Er. 'I'itEos, a PEE 

f 30is three times 12, or 9 Tetraktis, or 12. Triads, the most 
sacred numbers in the Kahalistic and Pythagorean numerals.— 
Ep. Tnzos, 


Thula—When represented by numbers accords. 


Vrischikam are placed in the order in which they now 
stand as three separate signs. 

IX. Thanus (Sagittarius) When represented in 
numbers the name is equivalent to 9, and the division 
in question is the 9th division counting from Masbam. 
The sign, therefore, clearly indicates the 9 Brahinas— 
the 9 Parajāpatis who assisted the Deimiurgus in 
constructing the material universe. 

X. Mokaram.—There is some difficulty in. interpreting 
this word; nevertheless it contains within itself the 
clue to its correct interpretation. The letter Ma is 
equivalent to number 5 and Kara means hand. Now 
in Sanskrit Thribhwas means a triangle, bhujam 
or karam (both are synonymous) being understood 
tomean a side, So, Makarain or Panchakaram means 
a Pentagon.* 

Now, Makaram is the tenth sign and the term “ Thasa- 
thisa” is generally used by Sanskrit writers to denote 
the faces or sides of the universe. The sign in ques- 
tion is Intended to represent the faces of the universe 
and indicates that the figure of the universe is 
bounded by Pentagons. If we take the pentagons as 
regular pentagons (on the presumption or supposition 
that the universe is syimmetrically constructed ) the 
figure of the material universe will, of course, be a 
Dodecahedron, the geometrical model imitated by the 
Deiniurgus in constructing the material universe. If 
Thula was subsequently invented. and if instead of 
the three signs “ Kanya,” " Thula,” and “ Vrischik- 
ain,” there had existed formerly only one sign com- 
bining in itself Kanya and Vrischikam, the sign now 
under consideration was the eighth sign under the old 
system, and it is a significant fact that Sanskrit 
writers generally speak also of “ Ashtathisa " or eight 
faces bounding space. It is quite possible that the 
number of thisa might have been altered from 8 to 10 
when the formerly existing Virgo- Scorpio was split 
up into three separate signs. 


Again, Kara may be taken to represent the projecting 
triangles of the star-shaped figure so often alluded to 
in the columns of this journal in connection with 
Scorpion-sting. This figure may also be called a 
kind of regular pentagon (sce, ‘Todhunter’s Spherical 
Trigonometry p. 143). If this interpretation is 
accepted, the Rasi or sign in question represents the 
“Microcosm.” But the “microcosm” or the world of 
thought is really represented by Verischikaim. From 
an objective point of view the “microcosm” is repre- 
sented by the human body. Makaram may be taken 
to represent simultancously both the microcosm and 
tlie macrocosin, as external objects of perception. 

In connection with this sign I shall state herein a few 
important facts which I beg to submit for the considera- 
tion of those who are interested in. examining the ancient 
occult sciences of India, It is generally held by the an- 
cient philosophers that the macrocosm is similar to the 
microcusin in having a Sloola Sarivem and à Sookema 
Sariram, The visible universe is the Stoola Sariram of 
Viswam ; the ancient philosophers held that as a substratum 
for this visible universe, there is another universe— 
perhaps we may call it the universe of Astral Light 
—the real universe of Noumena, the soul as it 
were of this visible universe. It is darkly hinted in 
certain passages of the Veda and the Upanishads that this 
hidden universe of Astral Light is to be represented by an 
lcosahedron. The connection between an Icosahcdron 
and a Dodecahedron is something very peculiar and in- 
teresting though the figures seem to be so very dissimilar 
to cach other. The connection may be understood by the 
undermentioned geometrical construction, Describe a 
Sphere about an Ieosaliedron ; let perpendiculars be drawu 
froin the centre of the Sphere on its faces and produced 


* See the article in the August (1881? number “ the Five-Puinted 
Star,” where we stated that the five-pointed star or pentagram 


toptesented the five limbs of map—Up. Teros 
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to meet the surface of the Sphere. Now, if the points of 
intersection be joined, a Dodecaliedron is formed within the 
Sphere. By a similar process an leosahedron may be 
constiucted from a Dodecahedron. (See l'odhunters 
Spherical Trigonometry p. 141 : art 193). The figure con- 
structed as above described will represent. the universe of 
matter and the universe of Astral Light as they actually 
exist. I shall not now, however, proceed to show how the 
universe of Astral Light may be considered in the light of 
au Icosalhicdron. I shall only state here that this concep- 
tion of the Aryan philosophers is not to be looked upon 
as more “theological twaddle? or as the outcome of wild 
fancy. The real significance of the conception in ques- 
tion can, I believe, be explained by referenee to the 
psychology and the physical science of the ancients. But 
I must stop here and proceed to consider the meaning of 
the remaining two signs. 

XL Kumbhum—(Or Aquarius). When represented by 
numbers, the word is equivalent te 14. Jt can be 
easily perceived then that the division in question is 
intended to represent the “Chaturdasa Bhuvanam” 
or the 14 lokans spoken of in Sanskrit books. 

XIL Meenem (or Pisces). This word again is represented 
by 6 when written in numbers and is evidently in- 
tended to convey the idea of Paachamuhabhutams 
or the 4 elements. The sign also suggests that water 
(not the ordinary water but the universal solvent of 
the ancient alchemists) is the most important amongst 
the said elements. 

l have new finished the task which 1 have set to myself 
in this article. My purpose is not to explain the ancient 
theory of creation itself, but to show the connection 
between that theory and the Zodiacal divisions, I have 
herein. brought to light but a very small portion of the 
philosophy imbedded in these signs. The veil that was 
dexterously thrown over certain portions of the mystery 
connected with these signs by the ancient philosophers 
will never be lifled np jor the amusement o» edyication of 
the wniniliated public. 

Now to summarize the facts stated in this article, the 
contents of the first chapter of the history of this universe 
are as follows :— 

d). The seli-existent, eternal Bralimani, 

(2. Pranava (Aum). 

(3). "he androgyne Brahm, or the bisexual. Sephira- 

Adam Kadmon, 

(4). The Sacred Tetragrani—the four matras of Pra- 
nava—the four avasthas—the four states of Brah- 
mam-—the Sacred Thäracun. 

(5). The five Bralunas—the five Buddhas representing 

, in their totality the Jeevatina. 

(6). "he astral light—the holy virgin—tlhe six forces 
in nature. 

(T). The thirty-six Tatwams born of Avidya. 

(5). The universe in thought-- the Swapna Avastha— 


the microcosm looked at from a subjective point of 


view. 
(9.) The nine Prajapatis—tlie assistants of the Deiniur- 

gus.” 
om 

(10.) ‘The shape of the material universe in the mind of 
the Demiurgus—the DODECAMEDRON. 

(11). The fourteen lokams. 

(12). The five elements. 


The history of creatiun and of this world from its begin- 
uing up to the present time is composed of Seren chapters. 
The Seventh chapter is not yet completed. 

Triplicane, Madras, 14th September, 1881. 


fetched re See. - —————— r€— ——— — 


*The nine IXabnlistie Sephiroths emanated from Sephira the 10th 
and the head Sephiroth are identical Three trinities or triads 
with their emanative principle form tho Pythagorean mystic Decad, 
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WUAT THEOSOPHY HAS DONE FOR CEYLON. 
BY PETER DE ABREW. 


It is about a year since Colonel Olcott aud the delc- 
gates of the Theusophical Society came to Ceylon. The 
sole object of their visit was to inaugurate Branches of tlic 
Parent Society in different parts of the Island, and this 
they did with wondertul success. Coloncl Olcott has now 
paid us a second visit. Seeing that his past labours 
among the Sinhalese were very fruitful, he has devised 
and set on foot a plan which, indeed, if effectually carried 
out, as at present scems inevitable, will prove a glorious 
one. The attempt is to propagate and revive the true 
religion of our Lord Buddha, aud give it a firme: footing 
in the Island than it has at present. To carry out this 
noble scheme, education is proposed as the chief motor, and 
Colonel Olcott and his Buddhist brethren are raising the 
jeans to establish schools for the religious and secular 
education of the children. ‘To facilitate the task, Colonel 
Olcott has lately compiled and.published a Catechism, in 
which the religious principles of our blessed Lord Buddha 
are briefly expounded. This little book is a great boon 
to our young ones, as it is the first Buddhist Catechism 
according to the canon of the Southern Church that was 
ever brought before tlic public. So meritorious is it that 
even a young child who can read either English or Sin- 
lalese will be able to understand it, the text being . as 
clear and concise as impressive. 

The Christian missionaries have hitherto been playing 
sad havoe with the Sinhalese. Pretending to Buddhist 
parents, to vive their children a thorough secular education : 
even in the higher branches, they turn their pupils’ atten- 
Lion more to Christian religion than to anything else, and :: 
thus quietly mislead the ignorant parcuts, who repent 
often when too late. Shakespeare says: 

“In religion, 
What damned error, but some sober brow . 
Will bless it, and approve it with a text; 
Hiding the grossness with fair ornament?” 

The other day I was told that a smart boy of nine ycars 
born of Buddhist parents, and no Christian, came toa place 
where Colonel Olcott was presiding at the opening of a 
school, Ou being asked what was the object of his coin- 
ing there, he replied; “I want to join your school; but 
mind, L will neither observe * Pancha Sila’ (the 5 precepts) 
nor offer Howers to Buddha.” Questioned by a Buddhist 
gentleman why he refused to follow the precepts of his 
religion, the lad is reported to have answered that he had 
been taught by his former tutor—a Christian minister— 
never to do so again. Now, the blaine does not fall so 
much upon the Christian ‘padree’ as upon the Buddhist 
parents. For the missionary belicved he acted according 
to his Christian duty. The whole weight of sin I say, 
lies on the lad's parents, for sending him to a Christian . 
teacher, where he was sure to be taught to break the 
precepts of our Lord Buddha, 

Since the Buddhist Branches of the Theosophical So- 
ciety were organized in Ceylon many Buddhists of both . 
sexes are perceptibly improving their morality and attend- 
ing at mectings to hear the sacred Bana preached, and at 
the science lectures given on Saturday evenings at the 
Colombo Head-quarters, great interest is shown. The 
untiring President of the Colombo Branch and his worthy 
staff have made an arrangement that “Bana” or the.. 
sermons of Lord Buddha are to be preached every Sun- 
day at the Head-quarters, where a large concourse of. 
people-asseinble to hear it. t 

For the propagation -of Buddhism and education an 
ecclesiastical convention was held at Colombo by Colonel , 
Olcott at which 67 of the leading and most zcalous of tho 
Buddhist priests of the Island, were present. The 
project to raise a national fund by getting each Buddhist 
of the Island to subscribe a rupee was approved, and the 
priests have sineq been co-operating with tlic Colonel, 
Since then tbe rich people have been making liberal do- 
nations, and much enthusiasm is awakcned wherever , 


Culegel Ofectt lectures in support of thin patrodal fubd, | 
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The desire of the Buddhists is very great to see their reli- 
gion rescued from the oblivion into which it has sunk. 
Sinhalese folk- loro. contains a legend which says, that 
after the lapse of 2,500 years from Buddha’s birth His 
religion will again reign supreme as iu the good old days: 


It does secu as it tlic propheey were about to be ful. 
filled. 


Colombo, Cinnamon Gardens, 
Aug. 2ud 1881. 


THE CELESTIAL IMPERIAL FAMILY. 


Recently M. V. Vassilicf, the well-known Russian 
traveller and "'hibetan Chinese scholar, who passed long 
years at Pekiu, has contributed some very interesting 
information to the Russian papers about the Colestials in 
general, and the imperial House and State finances 
especially. He writes that as it is decined disrespectful to 
speak of the family of the Bozdikhan in publie or expa- 
tlate upon its private affairs officially, it was, therefore, 
forbidden to give the real number of its members to 
foreigners. It was only by long residence in China 
that he managed to learn the f following particulars :— At 
ihe end of tho last century there were about 30,000 mem- 
bers of the Imperial blood ; then, between 1340-1850 
they were supposed to have reached the enormous figure 
of 60,000, and now he writes, “ there is no doubt hut that 
they reckon 1,00,000!? This army of men are all direct 
descendants of Noor-ha-tzi alone, the fore-father of the 
present dynasty, who reigned 300 years ago. This ease 
beats even the Malthusian Jaw of the i Inerease of popula- 
tion, aud the work of that great political economist would 
doubtless be subject to revision and modification, were he 
to know more of China than he did. The wealthy class 
of China is not limited as to the number of female slaves, 
and the children born of these enjoy the rights of legiti- 
macy aud are allowed certain privileges and titles accord- 
ing to the wealth and title of their father. The males 
among these in their turn keep harems to the full extent 
of their means, The sous of the Bogdikhan femper 
receive the title of Zzin-van, and the oldest son of cach 
of these, that of Z2un-van,—one degree | 
sous of the latter lower yet, and so on, Tut the second 
aud following sous of the Vzr-vuns, and those of the 
inferior princes of blood receive far lower distinctions, so 
that their descendants very soon reaching the lowest ranks 
in the hierarchy of nobility, they become simple ^ Tzoon- 
shi" by the thousands yet are deemed of tho Imperial house 
aud blood. This class is generally termed * the yellow- 
belted” noblemen, as they alone have the right to wear : 
sash of that royal colour, Each degree in that hierarchy 
has a right to a fixed salary, proportionate to its import- 
anco,—in M. Vassilief's opinion often a very sinall one 
though. A Tzin-vau, or prince of blood of the highest 
degree, receives but 20, 000 rubles a year or about 40,000 
rupees, but he holds a statt of courtiers and suite, for the 
maintenance of which he also receives extra sums and 
bread. Graduallv lowering with each generation, the 
pretensions of a “ yellow- belt" do not exceed v ery often the 
su of 10 rubles (rupees 20) a month, his rations, and 
aid in cash in cases of funeral marriage, or other events 
requiring expenditure. However many there may be of 
such “ princes of blood,” nono of them ean ever lose either 
his rank or pension unless it be for crime, so long as he 
lives. It thus becomes clear that if reckoning all in all 
we allow for every * yellow-belt" (there arc 


he ae 


* red-belted " 
princes too, who have also to be reckoned in) but the sum 
of 200 rubles (Rs. 400) a year, the total of this civil list 
owing to the enormous number of the princes of blood, 
surpasses in uow-aristocratic China the expenditures of all 
the other royal houses in the world put together. With 
the yearly expenditure for the Imperial C ount proper, and 
the palaces of the * Tzin-vaus", which reaches 30 millions of 
rubles (Hs. GO millions) the sum is a very heavy one for 


the Qlinese exchequer, At thy samu time, addy the 
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writer, “no one is rich here; all complain and seek to 
limit their expenses.” Even the Imperial Court itself wus, 
several times, forced to cut off its expenses, to content 
itself with fhe worst material, as its magnificent manufac- 
tories at Svotchnoy and Khan-tchjoy were completely 
bankrupt. Therefore, it is no matter for wonder if these 
titled relatives of the Emperor accept bribery, and the 
simple “yellow-belted’ legion ave all. but regularly orga- 
nized highway men. In the last official reports they are 
acnounced as smugglers, aud robbers......[n Pekin bands 
were organized among them with the object of plundering 
the inhabitants ou the outskirts of the city, and the police 
are powerless, for whenever one is caught they dare not 
lay a hand on the sacred * yellow-belted" Drigand but 
have to let him go. Notwithstanding their rank and high 

connexious, M. Vassiliof says that “these princes of bl ood 
might be easily hired by any European to serve him in the 
capacity of cook aud even coachman.” 


Sie transit yloria 
uundi—among tl 


ie Celestials as among the Terrestrials ! 1 


THE BRIGHT SPOT OF LIGIIT. 


To THE EDITOR Or THE "UigosoPHlsT. 

MapAME, —In the last issue of your valuable Journal, a 
member of the New York Theosophical Society seeks to 
be enlightened as to the cause of a bright spot of light 
which he has often seen. T am also equally curious 
to lave an explanation. F attribute it to the highest 
concentration ol the soul, As soon as T place myself in 
that preseribed attitude, suddenly a bright spot appears 
before me which fills my heart with « lelig hit,—indeed, that 
being regarded as n special sign by the Indian devotee 
that he is in the righe path, leading to ultimate success iu 
the Yoga practice-—that he is blessed by the special 
grace of Pthe Almighty. 


One evening, sitting on the ground cross-legged, in that 
state uf innato concente aticn w ‘lien the soul soars into the 
high regions, | was blessed with a shower of flowers—a 
most biilliant sight, and which T long to sce again, T moved 
to catch at Howers so rare, but they cluded my grasp and 
suddenly disappeared, leaving me much disappointed. 
Finally two flowers fell on me, ono touching my head and 
the other my right shoulder but this time also the attempt 
to seize them was unsuccessful. What can it be, if pot a 
response that God has been pleased with his worship- 
per, meditation being, I believe, the unique way of spirit- 
ual worship. 


September, 18, 1881. i 
P, 


Liditor’s Note.—It depends. Those of our orthodox nativo 
contributors, who worship some particular God, —or, if they so 
prefer, the one Iswar under some particular name—are too apt 
to attribute every psychological eflect brought on by mental 
concentration during the hours of religious meditation to their 
special deity, whereas, in 99 cases out of 100, such effects 
aro due simply to purely psyeho-physiological ctlects. We 
know anumber of mystically-ineliued people who ‘see such 
“lights,” as thatas soon as they concentrate their thoughts. 
Spiritualists attribute them to the agency of their departed 
frien s 5 Buddhists—who have no personal God—to a pre- 
nirvanic state ; pantheists and Vedantius to Maya—illusion of 
senses ; and Christians—-toa foresight of the glories of Paradise. 
The modern Occultists say that, when not direetly due to eere- 
bral action whose normal functions are certainly impeded by 
such an artificial mode of deep concentration—these lights are 
glimpses of the Astral Light, or, to use a more scientific 
expressi n—of the “ Universal lóther" firmly believed in by 
more than one man of science, as proved by Mr. Balfour 
Stewarts Oneseess Universe. Like the pure blue sky closcly 
shrouded by thick vapours on a misty day—is the Astral 
Light concealed from our physical senses, during the hours of 
our normal, daily life. But when concentrating all our spiritual 
faculties, we suceced, for the time being, to paralyze their 
enemy-<-physic al senses, und tbe inner man becomes, so to suy, 
distinct fropi the man uf matter, Aen, the avtieg of iyo end 
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living spirit, like a breeze that clears the sky from its obstruct- 
ing elocds—sweepa away the mist which lies between our nor- 
mal vision aud the Astral Light, and, we obtain glimpses into, 
and of, that light. 

The days of ** smoking furnaces” and “ burning lamps” which 
form part of the Biblical visions are well gone by snd—to re- 
turn no more, But, whosoever, refusing natural explanations, 
prefers supernatural ones, is, of course, at liberty to imagine 
that an “ Almighty God” amuses us with visions of flowers, 
and sends burning lights before making “ covenants” with his 
worshippers. : 


THE WITCHCRAFT AND DEMONOLOGY OF 
PICTAVIA. 


“This is one of the extreme cases of delusion, which 
aman of strong natural judgment has ventured to re- 
cord of himself. Cardan, who fancied himself visited by 
supernatural impulses, never produced so marvellous a 
story,” says the Antiquarian Repository quoting from Dr. 
Ferriar's “Theory of Apparitions.” 

Jn the year 1823 a very worthy Minister of the Seces- 
sion Church, whose literary and antiquarian tastes led 
him to take a deep interest in elucidating the history and 
antiquities of his native province, gave to the world an 
octavo volume, bearing a long title, which sufficiently in- 
dicates the varied character of the contents. 

The author, Mr. Sinall, came of respectable. parentage. 
He was bora. on the 31st December, 1766, at Netherton, 
in Abernethy parish, and was the eldest of a family of 
eight. His father, John Small, was a farmer in good cir- 
cumstances, and filled the office of Elder in the Secedar 

Jongregation at Abernethy. Young Sinall was educated 
at the Secession School of Abernethy, and being a lad of 
perts, much given to his boos, and of evident picty, was 
destined for the pulpit. 

But, unfortunately for his prospects, his health gave 
way at this juncture, and he never became “ placed Mini- 
ster" On his father’s death, he succeeded to Pitmidden, 
and having sold that property, went to reside in Edin- 
burgh, where he married, about 1807. But his wedded 
life was short, his wife being taken away about four years 
afterwards, leaving no childern, Mr. Small now removed 
from the capital to Edenshead, in his own district, and 
seems to have devoted his attention closely to antiqua- 
rianism, perhaps to relieve and wean his mind from un- 
availing regrets. He possessed considerable literary 
acquirements, and his industry of research in connection 
with his favourite topics was truly indefatigable, * though 
it must be confessed, his intellect was dashed with au 
eccentricity, which time developed into a decided craze,” 
prudently adds the Antiquarian Repository. 

While at Edenshead, he published his Roman Anti- 
quities. But Mr. Small's discoveries were not confined 
to the Battle of the Grampians, and the origin aud uses 
of the round Tower at Abernethy. Having left Edens- 
head, he took up his abode permanently in the city of 
the Picts, and was resident there when, in 1843, he as- 
tounded the world with a new volume, titled as under— 
Hidden things brought to light. In reference both to 
the Upper, Middle, and Lower Worlds; or, The Truc 
Millennium, only to be enjoyed in the new or renovated 
Earth, iu answer to Eight Objections of the Rev. Dr. 
Wardlaw, against the First Resurrection aud Millennium. 
Also New Discoveries in antiquities, with Illustrations 
of those formerly discovered. Together with a Truly 
interesting Narrative of a man under Demoniacal Possess- 
ion With a Discovery of a Remedy for the Niglt-mare. 
By the Rev. Andrew Small, LL.D., Abernethy : author 
of Roman Antiquities. Edinburgh: Published by the 
Author, and sold by all Booksellers) MDCCCXLIHI. 

This book (containing 250 pages) has no printer's 
name, although there is nothing in it of which a printer 
might be ashamed. The Author, as will be observed, 
claims the degree of LL.D. We will not meddle with the 


Doctore Millengarian speculations, nor with his father’s 


discoveries in. antiquities which merely go to confirm his 
former theories, But the third portion of the book—his 
marvellous “Narrative” concerning Demoniacal Possession 
and the Night-Mare—demands ample notice ; and sure 
are we that this revelation of experiences will make many 
of our readers stare. 

Previous to Mr. Small's debut as an author, he becaine 
acquainted with a schoolmaster, in Strathmiglo, in his 
near neighbourhood, who having occasionally gone “ to 
couverse with and console a man in the place who had 
once been in the army, and who was subject. frequently to 
fits of uttering the most shocking blasphemy,” was one 
night affected in a strange manner: namely, he “felt 
something press upon and envelope his head, and like a 
strong current of air rushing down his throat, sucking his 
breath down after it, and ever after, at times, he had au 
irresistible impulse to blaspheme.” There was no other 
explanation of this seizure than that the evil spirit had 
quitted the patient, and taken possession of the visitor ; 
for the old soldier “soon recovered and worked at the 
roads." The poor Dominie fared ill We may assume 
that he had been naturally predisposed to lunacy ; but the 
credulous about him, including Mr. Small, took quite 
another view of his disorder. Living in the vicinity at the 
time, our author “ was frequently sent for when" the 
unhappy pedagogue “ was seized with these fits of blas- 
phemy :” and being firmly persuaded that this was a pure 
case of possession, lhe treated it accordingly, holding 
colloquies with the demon, whose speech,uttered out of 
the mouth of the possessed, was always, we are told, iu 
the broad Scots dialect.” Of course, the Rev. gentleman 
had generally the best of the argument, as was evinced 
by the demon's mockery—“ Bub, bub, bub,’ it cried, 
and did this often when it was hard pressed.” And here 
we must state that to maintain a just distinction betwixt 
the demon and the victim, Mr. Small invariably men- 
tions the former by the italicised pronoun 2t. 

After hearing it speaking out of the man for some time 
in the most outrageous manner, I said, ^ I am astonished 
that any one should hesitate in the least about that being 
a devil : I am just as sure that it isa devil speaking out 
of the man as I am sure the sun is now shining," which 
it was at the time very brightly. Zt could not resist this 
appeal, but cried out in the most ferocious manner—* Yes | 
yes! Pma devil ! I'm. a devil ! Tm a devil 1 and. Ill let 
you see what I can do to him.” Ji then made him roar 
in the most terrific manner, with his tongue hanging out, 
twisting his head about so that his face was looking over 
the back of the chair, so that I really thought his neck 
was dislocated. I then rushed in and seized the man by 
the arm, and ordered it in the Lord's nune to let that 
man alone, and come out of him immediately. It was 
then proposed that I should pray with him. Jt then cried 
out in the most furious manner. “ Ye darna pray: if you 
offer to pray for ‘im, I'll not only tear you, but I'll tear 
every one of you in pieces" I said. “You dare not 
tonc one hair of our head : you are under an iuvisible 
restraint : and though you have the inclination, you have 
no power whatever; I view itas a present duty, and in 
the Lord's strength I'll essay it.” Jt never spoke another 
word, but allowed me to do it. 

* It never would allow the man to read the Bible: 
whenever he put up lis hand to take it down, ¿£ would 
ery out, * If you dare? And also, in order to prevent the 
man's sccret prayer, z£ would cry out, ‘PI pray, too ; Ill 
pray for damnation on you? But when it saw that it 
could not prevail (for the man was a serious good Christ- 
ian, and was highly esteemed, perhaps overmuch so, and 
he became rather too much elated’ on that account, but he 
got a sad humbling, indeed,) it then tried to make a merit 
of necessity ; it would say before going to bed,‘ Ye maune 
gang an say yer prayers me. Many a night it would 
continue to blaspheme.” Its threatenings, too, were ter- 
rible. It very often said to the man,“ Ise make ye as 
miserable as I can cre I leave ye yet;and Il crush ye 
to pieces ere I leave yet ;' at the same time bouving him up 


more thay a foot from the bed.” Aud cue aight iu. pars 
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ticular, and his wife declared, “it raised him up as high 
as the table, and his head touching the ceiling of the room, 
and made him walk as upon springs, she thought ho 
would bring. down the house." 

These scenes wrought so deeply on Mr. Small's mind 
that he thought it to be his duty to draw up a narrative 
of the case for the edification of the public; but like a 
sensible man as he was, he chose first to consult the 
schoolmaster’s wife upon the propriety of such a step. He 
accordingly sent for the good woman to his own residence, 
and she “ went heartily into the plan of my intended 
procedure" Unluckily, however, the person who carried 
the message to the woman's house committed a thought- 
Jess blunder which entailed unheard-of consequences, 
* My sending for her,” says Mr. Small, was “ the source of 
all the most determined opposition and dreadful annoyance 
I met with for the space of more than nine years before I 
fully discovered the remedy.” Had he just proceeded 
with his Narrative, without speaking of it to any body, 
* this adversary, zealous and vigilant thongh Ae be, would 
never have detected me in doing it, for he is neither 
omnipresent nor omniscient, bnt the person I sent to tell 
her to come, happened to blab it out before the man, and 
this vigilant adversary was always jealous of me, and quite 
averse cither to the man to come to me, or me to come to 
him. Z had sent a spy or spies to watch my conduct, 
and had heard our conversation : of this I am convinced." 
The demon was highly indignant at the project of the 
Narrative, and determined forthwith to, wreak is wrath 
upon the intended author, so as, if possible, to defeat his 
design. It is now that we come to the cream of the story : 
and a stranger story has seldom been told. “That very 
night"—of the consultation with the schoolmaster’s wife-— 

That very night I was attacked by some of these in- 
ferior ones ; and by the eye of the mind saw its diminutive 
shapo, not so big as a rat, with wings, but grinning with 
rage, as soon as 12 o'clock struck; and ever after this 
system of persecution and annoyance was carvicd on. 
Their object was to prevent me from falling asleep, in 
order to intimidate me, and prevent the carrying on the 
narrative, which was begun uext day ...... Their various 
plans of annoyance were either bv these galvanic shocks 
usually, as spirits give just when the senses are about to 
be locked up in sleep, which the most of people have felt 
some time or other, but these were often repeated fcr 
hours together, and increased from the slightest shock to 
sometimes the explosion of a } Ib. of gunpowder, Another 
of their plans of persecution was to give a severe shock, or 
push, in the eentre.of the right foot, by which the whole 
body was agitated—this plan was continued longest of 
any; or third, by a tremendous pressure on the whole 
body, attended by an innate horror and an arrest laid upon 
the tongue, hands, and feet, so that none of these could be 
moved; but groan until the pressure was taken off. This 
is what is usually called incubus, or night-mare, of which 
Inever knew anything abont till this time; but it was 
generally repeated once or twice a week until I found out 
a sure remedy tor the whole. 

Strong in his rectitude of our persecuted friend com- 
menced the writing of his Narrative, despite the assaults of 
the winged imps and the Night-Mare which they induced, 
and consequently their efforts to impede the progress of 
his work were redoubled. 

About three or four nights after the commencement of 
the “ Narrative,” a detachment of these diminutive or 
inferior ones, little larger than bats, had been sent from 
head- quarters, from their chief. They came down the 
chimney, and filled the room, evidently having bodily 
shapes, for they made a noise fluttering as if the room had 
been tull of birds.. Some of these came up close to my 
mouth to sce if I was asleep or not: I gave a start anda 
sign to let them know I was awake, when they decamped ; 
this was directly at 12 o'clock, I began to suspect that he 
had some design against me, and kept myself awake. 
They came back at 2 o’clock, and made a greater noise in 
the room than at first: they came close to my mouth, and 
touched it, as if it had been a soft sponge. Isoon let them 


know J was still awake, and they set off again. I was 
fully satisfied that he had some terrible design against me, 
and was determined not to sleep a wink till daylight. 
They came agam exactly at 4 o'clock. just two hours be- 
twixt each visit, and made a greater noise than ever. I 
did not know then whether I should speak out and order 
them off, not being then acquainted so well with them as 
I became afterwards, else I would have soon dismissed them 
at first. At length, I cried out to them and said, “ As 
you have given me a fright just now, in the Lord’s name 
I shall give you one before I sleep another night ? This 
fully determined me to go next day and challenge the chief 
in the man, as he was to leave the place in about 12 or 14 
days after. I could get only one man, John Robertson, 
still alive so far as I know, to go in with me, as they were 
all beginning to be convinced that it was a real demoniae 
possession, and that of the worst kind. The man was re- 
duced to an awful state by this time, and was never allowed 
to speak a word but when it pleased or when appealed to 
by name, but 7 was continually roaring and uttering the 
most obscene language, and amongst others the devils 
alphabet, it ranted it over till T stopt it, and wonld not 
suffer it to proceed any further than the letter D—it stood 
for devil asa specimen of the rest. Whenever I went in 
I challenged it, and said, “ Why did you send your imps 
o: emissaries, todisturb me last night? Tt said, “ Did 
they come to ye ?" in a hurried, frighted-like tone of 
voice. “ Yes, they came to me," I replied. It said again 
“What did they to ve?—sit down, and tell me what they 
did to ye.” Isaid, * Yon know very well what that they 
did to me, and I am come to give you a fright just now, 
and if you send any more of your imps to me, I shall cause 
you get a better one.” Whenever it perceived what I was 
about to proceed to, it then cried out in the very words 
it used to our blessed Saviour, when about to cast. him 
out: * O what have Ito do with thee, art thou come 
hither to torment me ?’—and then reared ont in the 
most tremendous manner to draw my voice, Without 
descending to particulars, suffice it to say, when I came 
to the nore solemn part, it convulsed the man iu tho 
most appalling and horrifying manner, and threw him 
upon his back, and he lay as if he had been dead for a 
considerable time, so that my feclings were so overpowered 
that I could not proceed: my natural courage was fairly 
put to the test at this crisis, and I was obliged to sist 
procedure, but was fully sensible that this was the way 
to expel him‘had I been enabled to persevere. I really 
thought for some time that it had come out of him and left 
him for dead, but if it had, it soon returned into him 
again . . . When it perceived that I had given over, 
it then began to speak out of him, and said, “Ye bade 
me come out of him last day, but how can I come when 
I am only conscience ? “No,” I said, “I tell you, you 
are a liar, and did not I also tell you that conscience 
never spoke out of any in the way you are doing, and 
that is not the way that conscience speaks; and did not 
you also confess to me that you was a devil? " Ha! any 
name is Legion, but what o that?” It immediately added, 
“Tse tell ye a truth, I donot like Mr. S——: had I a 
knife just now I should soon let ye see his blood." 
Small’s exertions, however, were favourable to himself, in 
producing a temporary cessation of the nocturnal troubles. 
He says that “ by the effects of the most extraordinary 
occurrence, I got entircly free at the time, after four days 
and nights of the most intense anxiety and suffering, by 
earnest prayer and supplication, the same way the Apostle 
Paul got free of the emissary of Satan, sent to buffet him, 
which I am full convinced was of the same species as this, 
Any how “ this challenge at the fountain-head” gave Mr. 
Small respite “ all the time the man remained in the 
place.” 


Tn a short while, the poor schoolmaster was taken to 
another part of the country, probably in hopes of change 
of air and scene would abate his malady. But the change 
was of no avail. “ Heremoved to the south coast of Fife 
at Martinmas, 1816, and died in March 1817. 
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The man's departure Duis Stsdlimigla was the signal for 
renewed Satanic warfare against Mr. Small. 

The third night after, a as m was lying in my bed, and 
before falling asleep. j just about 12 o'clock, I felt the most 
fearful pressure upon my head, enveloping it and press- 
ingit down to the pillow. I was conscious at once that 
it was an evil spirit, and struggled for breath as a drown- 
ing man, and in an instant 1 felt like as a strong current 
of ait had rushed down my throat, sucking my breath 
after it. One cau have e a prettygood idea of it by drawing 
in their breath suddenly with great force. I knew it was 
no action of mine aud immediatol y rose upand said, “ You 
vile infernal fiend, have you got advantage over me again 2?” 
and put my haud upou my heart, where T felt, it before, 
and felt the greatest agitation and trembling at its being 
detected. — 1 said, “ ‘You shall not stay long there” at 
same time giving a stroke with my hand on the place, 
“else vou shall have uneasy quarter." Suffice it to say, it 
was obliged to relinquish its hold, and T was entirely ‘free 
hefore the next day’s sun was at its meridian altitude ; 
being detected made it more easily relinquish its footing 
This made me perceive the necessity of using the precau- 
tion of always sleeping with my mouth shut, and breath- 
ing through my nostrils, which I soon learned to do, and 
still continued to do until 1 discovered a better re medy, 
that superseded the necessity of the other. 

JFditor's Note.—Wor the explanation of the above, several 
theories may be offered. (1) The Rev. gentleman was '* off 
his head” or ** erazy" as the Axtiguarian Repository puts it. 
(2) Hallucination bronght on by nervous sur-exeitement, 
(3) Pranks of “Spirits,” in which no one but the '*supersti- 
tious” aud the “eredulous ” pelieve, leaving the first two 
theories aside. We will notice bat the last hy putting onec 
more the question ta the Spiritualists. If the recorded 
in the above narrative are duc to “Spirits” of disembode? human 
beings, then the Christians are right and they are devils. 
Yet * Spirits" no bigger than rats with wings, and grinning 
with rave, look strangely like the “elementals,” those non- 
human, uon-intellectual beings, that people the elements aud 
are so well deseribed by the Kabalists. 


ADVICE FROM A SWAMI. 


(To the 'Theosophists who devote themselves to the study of Yog.) 


faeta 


Į otter vou a most valuable advice at the express order 
of iny very venerable Spiritual Guide— Sri Alakhanandji 


Swami—an advice to suggest you the way to “self-know- 
ledge." (1) His 1Ioliness teaches that “man can never 
be wise aud intelligent; enough to understand all the 


mysterious laws of Nature, even, if he were to live myriads 
of years, So that it is better for him——after seleet-, 
ing some competent guru for spiritual guide,—to begin 
ab once with the “Ajpa jap.” Step by step, he might 
thus develop his powers by means of deep meditation or 
* Dhyan ;" and then, he is sure to see his Atma * after 
some reasonable period of time. When after that he 
engages himself in “ Sahaj Samadh” he will become pre- 
pared to understand thoroughly, easily, and almost 
instantaneously any law of Nature there, where, the man 

of o greatest learning would otherwise fail, + 
(2) Man being triune (having three principal encase- 


ments, viz., Asthool, Suksham and Kàran ), three kinds of 


worship are reeommended to him, viz, Lingie (signifying 
the Brahmand Sharir Pujan ) Mansie, and Samachie : 

When he gains the Toorya Avastbà he is forced from all 
bonds of Karm, Jog &e, &c. 

(5) lieneeit is evident (as it can always be proved ) 
that man must necessarily begin with the “ aw 
Upàshnà" ( one of thc five representativ es of the Deity a 
shown in many portions of our religious Books ) which in 
the end will open for hint the way of, and show him, the 
Almighty, the Universal, the All-Knowing and the All- 
Glorious God.* 


* Spiritual Soul or Self tho Angoeides of the Greeks. En. ‘Tras. 

+ See Editor's note below. 

+ Who, whenever scen, will always prove to bo man’s own deific principle. 
hik own luminous Aiman, at best, and not God or Iswar, who ~as well proved 
hy Kapila—if Impersonal and Intinite cannot bo Seon, and if Personal, hence 
tinite, ig not the **universal" spirit. Ep, ‘Tucos, 


(+) My n most, M em ee says that many such 
idol-breakers as Dyanand Saraswati have- arisen. from 
time to time, and as many will still arise. who will try 
to destroy idol worship. But they have probably never 
reasoned with themselves concerning the natural law that 
foreed it, among all nations as in “all ages. Those who 
wish to know the reason for polytheism, let them have 
soul-communion with Holy and Higher Spirits, (or gods) 
who, whenever reached m man, show him by what they 
teach and prove to liim that if man has to wor ship the deity 
it is under the shape of many deras and not one. god. 

Dyanand Saraswati should know it better than any 
other man, as he is himself an Arya-Vedautist. And yet if 
he speaks much against certain laws of nature which he now 
little cares to understand, he has already opened a gate 
ju many a mind for misleading and Buoni speculi itions 
and also for the rejection of * Márt Pujan” which is the 
first. step for the simple-minded beginner, the ignorant, 
and the profane to enter into the Divine Mysteries. 

Let those who know “ MAnsie,” and “Samadhie” ways 
of worshipping the Deity, endeavour to prove on the usual 
and beneticent ways, only when they have passed the 
first and the second stages. 

Tn the preceding mugs there were many good witnesses 
to the law that teaches three-fold worship. But alas ! in 
this Naljug the learned as well as the ignorant have 
become equally materialistic and sceptical and will go 
astray, even while trying to prove some laws of nature 
after their own humbugeing bakbak. 

Gorack pur, July 1881. 


THE YOGI'S NATIONALITY. 
TO THE EDITOR 
MADAME,— 


After reading the October number of the Third Volume, 
T am happy to be able to declare that the Theosophy of 
Hindu Sabha based ou the Vyasiyam is exactly that of 
the "Oceultists " of the Theosophical Socicty. In using 
the term “ Yogi” we mean simply an Adept whose spirit- 
ual go is capable of Dhyan and Samadhi, and consider 
all differences of mode and form as the accidents of the 
nationality in which he was born and trained. Though 
Yogi is a Hindu Sauskrit word, a Yogi may have belonged 
to any race. Fhe Hindu publie in their pardonable 
national vanity may believe that Yoga-Siddhi is possible 
only for born-Hindus. But the Hindu Sabha is wiser and 
more liberal than the masses whom it has undertaken to 
guide and lead. Hence you will be pleased to reconsider 
whet] rer the term yoyi has been aptly need to denote the 


OF THE THEOSOPHIST. 


Adept Brothers irrespective of their modes of life, habits, . 


religious, worship, and forms of initiation, 
Yours alminingly, 
A. SANKARIAH, 
President Founder, Hindu Sabha. 


n—— 


OLD HINDOO SHIPS. 


Some twentv-five years ago two ocean steamships came 
into collision off the coast of Newfoundland ; one sank with 
all on beard, 
ing the hall divided by iron bulkheads into water-tight 
compartments. Though the bottom was crushed in. the 
water, it could only fll thecompartment where the break 
was, aud so the steamship came safely to port. This 
then novel improvement in the art of ship-building was 
brought into sneh conspicuous notice by that occurrence, 
and its merits were so palpable, that from that time 
stcariships have been almost universally built with water- 
tight, bulkheads. 

Like most other supposed “modern” inventions, this 
was known to the ancient Hindus; and in quoting what, 


follows from the narrative of the famous--now. respected, t 


the other was savel in consequence of hav- : 
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and credited — Venetian traveller of the thirteenth century, 
Ser Marco Polo,* we express the hope that .this may 
serve as one more inducement to young India to respect 
their ancestors according to their deserts :— ; 

* Some ahips of the larger class have, besides (the enbius), to the 
number of thirteen bulkheads or divisions in the bold, formed of 
thick planks let into each other (ae«straté, mortixed ov rabbeted), 
The object of these is to guard against accidents which may occasion 
the vessel to spring a leak, such as striking on a rock or receiving 
a stroke from a whale, a cirenmstance that not unfrequently occurs; 
for, when sailing at night, the motion through the waves caused a 
white foam that attracts the notice of the hungry animal. In ex- 
pectation of meeting with food, it rushes violently to the spot, 
strikes the ship, and often forces in some part of the bottom. Tho 
water, running in at the place where the injury has been sustained, 
makes its way to the well which is always kept clear. The crew, 
upon discovering the situation of the leak, immediately remove tho 
goods from the division affected by the water, which, in consequence 
of the boards being so well fitted, cannot pass from one division to 
another, They then repair the damage, and return the goods to the 
place in the hold from whence they had been taken, The ships are 
all double-planked ; that is, they lave a course of sheathing-hoards 
laid over the planking in every part. These are caulked with oakum 
both withinside and without, and are fastened with iron nails. 
They ave not coated with pitch, as the country does not produce 
that article, but the hottoms are smeared over with tho following 
preparations :—The people take quick-lime and hemp, which latter 
they eut small, and with these, when pounded together, they mix 
oil procured from a certain tree, making of the whole a Kind of 
unguent, which retains its viscous property more firmly, and is a 
better material than pitch.” 


-—-——————— 


THE BOMBAY GAZETTE AND THE 
THEOSOPHIST. 


* Tt never rains but it pours"—says a proverb. Bombay 
follows the good example of Ceylon (Sce the letter 
of “Fair Play" on the second page of the supplement 
to the last number) and we find another anonymous 
but chivalrous defender coming to our rescue. ‘This 
time it is the Editor of the Bombay Gazette who 
allowed himself to be caught in a friendly trap; and we 
must do him the justice to say that he has behaved most 
fairly in this case as not one out of ten editors of the 
Anglo-Indian papers would have had the straightforward 
and gentlemanly honesty to print “ HPs” second letter, We 
publish the short but very suggestive correspondence ex- 
changed between the two. 


OCCULTISM. 


(Published. September 27, 1881.) 
TO THE EDITOR OF THE "BOMBAY GAZETTE.” 


SIR,— As a fitting accompaniment to the review—some- 
what one-sided, if the remark may be exeused—of 
Mr. Sinnett’s Occult World which appeared in your issue 
of Saturday last, will you kindly allow a corner to the 
following extract. fromthe July number of the THosopHist, 
which slows that a belicf in the possibility of occult, 
phenomena is not confined to tho Editor of the Pioneer 
alone :— 

“In 1869 the committee of the Dialectical Society in 
Lordon, composed of 28 persons of educatiqu and good 
public repute {among whom we find the name of 
Myr, Grattan Geary of the Bombay Gazette......... ), after 
sittings with mediums for months, and having applied to 
them the most crucial tests, was compelled to acknowledge : 
Ist, that the phenomena that they had witnessed were 
genuine and. impossible to simulate; 2nd, that the most 
extraordinary manifestations, thoroughly upsetting many 
preconceived theories as to natural laws, did happen and - 
were undeniable.” : 


20th Sept., 1581. : H. 


— —— - ye- `a 


s . : Lu T p t 
* The lrave's of Marco Polo, the Venetian Edited by Thomas Wright, Esq., 
Me's ESA. &e, Corresponding Member of tho Instituto of France, 
London: 1$54, i 
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*4* Very good ; but the individual whose name is cited above, so 
far from concurring in. the report. referred. to, wrote a protest. in 
which he set forth his reasons for refusing to believe that the 
phenomena in question were-due to spirits or spiritualism— ED., 2.0. 

Very well; but has the Editor of the Bombay Gazette 
“after sittings with mediums for months” attributed in his 
protest against the report, the whole range of the pheno- 
mena—witnessed by himself and his 27 colleagues of the 
committco,—to pure trickery, jugglery, and— imposture ? 
That is ¢he question, Ep.—-Tunos, 


(Published September 28, 1881.) 
TO THE EDITOR OF THE “BOMBAY GAZETTE.” 


Sr —I thank you for publishing mv letter, and have 
read your brief comment thereon with interest. T was not 
aware that Mr. Geary had written a protest, but if, as you 
put it, that gentleman “refused to believe that the pheno- 
mena iu question were due to spirits or spiritualism,” then 
he certainly did no more than what Mr. Sinnett and the 
Pheosophists as a body do. They yield to none in their 
denuneiation of * spiritualisin" as itis vulearly understood, 
and it is a well-known fact that they unhesitatinely refuse 
to attribute occult, phenomena such as Mr. Geary witness- 
ed to the spirits of the dead. Mr. Sinnett's book, as 
I understand. it, is one long protest. against this popular 
delusion. To me it appears that Mr, Geary’s and 
Mr. Sinnett's are parellel cases, Both have had to confront 
hard, incontestable, undesirable facts, and both have had 
to own that they were gewuine, aud not due to in posture 
of any kind. Both refuse to admit that the phenomena 
witnessed by them were the work of departed spirits. 
Only while Mr. Geary is content. to let matters alone, 
Mr. Sinnett, happily blessed. with better opportunities, 
pushes lis investigations to the extent of proving that 
there Is an occult, vital foree in natare which, under certain 
conditions, 73 attainable by man, and confers upon him 
powers which strike the ordinary observer with amazement, 
and of which modern scientists have no knowledge, 


Sept. 27, H. 


et er a o 


ANIMAL MAGNETISM AND DOMEOPA 7HY 
Inthe Treatment of Tropical Fevers, 
BY C, E. TAYLOR, M.D F.T.S. 


One of the most frequent derangements of the system 
to which a person is subject when living, in a tropical 
climate, more especially if he be a European or American, 
is that of fever, a form of disease that often produces the 
greatest disorders in the human ceonomy. 

A close observation of the effects of animal magnetism 
iu several severe cases has led us to place the result of our 
experience before the West Indian Public, not without a 
hope of its being useful to humanity, nor of. being fairly 
heard as an advocate of its claims as a Therapeutic agent 
in such fatal diseases, as yellow or gastric fever, diseases, 
that may be said to be the terror of new comers trom a 
cold climate and which are perfectly amenable to this 
powerful. Natural force when combined, with well select- 
ed Homeopathic remedies and a due observance of hygic- 
nie eouditions, 

The word fever (from fervere, to be hot, to boil) serves to 
designate a morbid condition; distinguished by an unna- 
tural heat of the skin, a quickened pulse, thirst, restless- 
ness, languor and a general disturbance of the system. 
Fever also possesses the property of passing from one. 
kind to another. Thus, inflannnatory fever may be al- 
tered by depleting measures into a low typhoid condition 
—or a simple fever, by injudicious treatment, into an in- | 
flammatory one; or assume the intermittent form ; the 
same attack may prosent all these appearances. 

Should the general publie, for whom we write these 
lipes prinecipaly, uot be content with this sinple. detini- . 
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tion of the word, we would advise them to enter the 
domain of classical medicine and there seek an explana- 
tion among the thousand and one descriptions that cach 
author claims as correct, just as bleeding was once con- 
sidered the right thing and as sulphate of quinine is the 
fashionable remedy to-day. 

Chacun & son goût ; and we have no fault to find with 
the man who prefers what le calls “a good dose of castor 
oil,” a “rousing emetic” a blister or seton or even a few 
dozen leeches, provided such heroic measures were still 
countenanced by the more advanced physcians of the age. 
But the fact is, they are not, and a proof is, that the great 
new sect of ^ Natural Doctors" in Germany are beginning 
to show causes for trusting Nature to herself alone, with- 
out drugs or blisters or phlebotomy; and only securing 
for her the best conditions of quiet. and air, warmth or 
coolness at our disposal. This, the great schools of mag- 
netising Physicians that have their properly organized 
societies in Franee and in Italy and latterly in the U.S. 
of America, have unceasingly urged as the best means of 
triumphing over discase. 

Such names as the Baron Dupotet, Pietro d'Amico, 
Auffingor, Dr. Teste, Dr. Charpignon, Dr. Surville, Dottore 
Vitale Chiesa, Dr. Buchanan, Dr. Newton anda host of 
others J could mention, Italian and French Physicians, 
many of them members of the most learned socicties of 
Europe, have proved by their frequent use of Animal 
Magnetisin, its wonderful power asa Therapeutic Agent, 
in the treatment of diseases, peculiar to their own 
countries, and as such I now place it before the inhabi- 
tants of these islands asa remedy for their own, of in- 
estimable value and worthy of their closest attention, 

Dupotet says in his Therepeutique Maguetique, “H 
est certain pour nons que le magnétisme dans une infinité 
de cas provoque Urclosion de la fievre lors même que l'on 
magné ise des gens á létat froid, c'est à dire hien 
portants.” This I have often found to be the case my- 
gelf, a considerable quickening of the pulse, sometimes 
reaching 120, and a dryness of the skin manifesting itself. 
in susceptible persons. Here we have another illustration 
of the truth of the principle of similia similibus curantar 
and the correctness of Hahnemann’'s theories, for in every 
case that we have treated magnetically we have found 
that just as the action of magnetism can produce a febrile 
condition in a sensetive organism when in good health, so 
can it arrest the course of fever when properly applied to 
a person afflicted with that disease. 

But let us suppose a magnetiser thoroughly conversant 
with the science he professes , face to face with a case of 
tropical fever. Ifhe be acquainted with the properties 
of the agent at his disposal he will not hesitate to develope 
the fever or to develope its symptoms, just as the Homoo- 

ath would administer Aconite for the same purpose, 
infinitisimally, let it be understood, and not a le mode 
of those secking a compromise ; nor will he get alarmed 
at any increase in the temperature or acceleration of the 
pulse, because he will know that very soon all these phe- 
nomena will lose their intensity and a sweet calm will 
quickly supervene, providing he has net the baneful 
influence of an overdose of some “rousing medicine” or 
narcotic to contend with. Then directing his action upon 
the intestines, starting from the pit of the stomach 


to the abdomen he should seek to determine their 
movement, magnetizing steadily with the points 


of his fingers, always remembering not to influence 
one organ more than another, and that all the 
methods of his art that can triumph over the disease are 
gocd. A general magnetization of the patient by longi- 
tudinal passes, is always bencficial and invariably serves 
to soothe and tranquillize the patient. 

One magnetization daily is not sufficient. 
times are necessary, should the gravity of the case require 
it, and a sort of gentle massage should be practised all over 
the body. This not only helps the patient immediately, 
but brings on a gentle perspiration and with it repose. 

It is a noticeable fact. that in all cases where we have 
employed animal magnetism alone or as an auxiliary to 


_of the two systems. 
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the practice of Homeopathy in the treatment of discases 
peculiar to Tropical Climates whether bilious fevers or 
otherwise, the convalescence of the patient has been ex- 
tremely rapid and the general state of health, afterwards 
remarkably good, from the fact of the magnetism sustain- 
ing nature in her efforts to purify the organs of every 
germ of disease. A singular property that may be 
questioned by those who have not investigated the matter 
for themselves, but just as true as an indiseriniinate use 
of drugs may, should the patient recover, cause a long 
convalescence and leave behind fresh germs of destruction. 
As an illustration of what we have just advanced, we beg 
leave to place on record the following: We were asked 
to attend a young colored domestic servant, who had been 
suddenly strieken with what the generality of people in St. 
Thomas are now pleased to call the “bad fever." Diagios: 
ing her case we found the pulse quick, a high degree 
of fever, great heat of the skin which was excessively dry 
and parched, foil tongue, strong throbbing of the arteries, 
aud she complained of great pain in the head and back, with 
a burning pain in the stomach Her eyes were heavy, she 
was exceedingly restless and her whole appearancere deno- 
ted a disturbance of the system of a most serious nature. > 

Obtaining her consent, we commenced magnetizing her, 
and directing the Huid to the head and the pit of the 
stomach with great energy for about the space of ten 
minutes, we had the satisfaction of plunging her into a 
profound sleep. Tntensifying the action, we continued tho 
magnetization with longitudinal passes for fully half an 
hour, during which time big drops of perspiration rolled 
off her skin and a general air of ease and contentment 
spread itself over her countenance. Reversing the passes 
and willing her to be well, we woke her refreshed, free of 
pain in the head, back, and stomach and a few doses of 
Homeopathic Baptisia and Bella donna administered jr 
alternation by her kind hearted mistress completed the 
cure, the girl being able to attend to her duties a few 
days afterwards. We wish it to be distinctly understood 
that it is from no vain desire of notoriety that we publish 
this, one of many such cases that have come under our 
notice, but simply to show that the study of this noble 
science is no vain chimera, but worthy the attention of 
every man who is charitably disposed towards suffering 
humanity and is not so blinded by prejudice as not to sce 
in such facts as these the wisdom of God in placing His 
own natural means at our disposal when the resources of 
a too often materialistic science prove a failure. 

Jn terminating this article we claim the indulgence of 
our readers for rendering what is only a just tribute to 
Homeopathy as a powerful auxiliary to animal magnetism, 
The claims of this great? advance in Therapeutics, the 
only system that can compare with magnetism as an 
application of the finer. or infinitesimal forees to the cure 
of Tropical disease, are ably set forth by Dr. Holcombe 
whe has had a large experience in the treatment of yellow 
fever and who reports as follows :. 

* According to my observations, seventy cases out of. a 
hundred will get well any how, if not drugged ; five cases 
in the hundred are stricken with death at the beginning, 
and would die under any-practice. The remaining twenty- 
five are legitimate subjects for therapeutic experiment.” 
(Here we entitely disagree, no patient should be experi- 
mented upon). “ Of this number the Allopaths lose abont 
ten and the Honmoopatlis one or two, sometimes three, or 
even as much as five in very malignant epidemics as that 
at Norfold (U. S). This is the precise numerical value 
This year J have treated sixty-nine 
cases with four deaths. Dr. Davis up to November 
Sth had treated two hnndred. aud eighty cases with 
eighteen deaths, Onr clinical experience of yellow fever, 
for the last three years may be thus tabulated : 


CASES DEATHS. 
First year we treated ... 555 with U83 
Second  , "T 112 Hd 0 
Third » i «tees 340 " 22 

1010 55 
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This is a mortality of 5'4 per cent or leaving out entire- 
ly the mild epidemic of 1854, a mortality of 6-08 per cent., 
a point to which we earnestly solicit the attention of 
candid and truth seeking men." 

We need hardly add that wherever Animal Magnetism 
has been employed from the commencement, the effect 
has been immediate, and ,where Homeopathic medicines 
have been used in conjuuction, it has intensified their 
action, developed the symptoms, accelerated the crisis and 
brought about a rapid convalescence, enabling the patient 
to attend to his affairs in a few days after recovery 
from the attack, A sine quá «on much to be desired, 
where so many die from the so-called heroic treatment 
aud what appears to us in many cases, a violation of 
Nature's most precious law of health.—S5t, Thomas Times). 

St. Thomas, August 18th 1881. 


t 


27 THE Manager of the THEOSOPHIST gives notice that 
a third supply of Mr. Sinnett’s, Zhe Occult World, has just 
been received. The orders on hand from subscribers and 
friends can, therefore, be filled at once instead of after the 
usual delay caused by indenting from London. A few 
spare copies will be available at the advertised price of 
Rs. 3-8 which includes postage. 


——Ó€—— —— ————— 
PARAGRAPH FLASHES FROM THE FOUR 
E QUARTERS. 
KNOWLEDGE OF THE IFORLD. 


In a recent issue of the Diocesan Gazette we find the 
following passage:—* ‘The ‘Theosophists are trying to revive 
a dying. belief in the Buddhist system and under their in- 
fluence there is being developed a crusade against Christianity 
and Christian teachers. ‘The Theosophists are not Buddhists, but 
they pretend to be Buddhists in Ceylon. A Buddhist catechism 
ou the model of Christian .catechisms has been published in 
Ceylon containing in. categorical form the life and teachings of 
Buddha. It is strange, and we think sad, that the authorities 
upon which itis founded are all the works of Christian Mission- 
aries or, Societies, — Ilowever we welcome this opposition. 
Anything is better than the usual unwholesome apathy of the 
Sinhalese. Christians may well be confident that the trial of 
their faith is sure in the end to be found to its honour and glory.” 

We heartily concur in the sentiment as to the good effect 
of inciting a spirir of enquiry amongst Buddhists, and by the 
establishment of schools for the great bulk of the families of 
those who cannot be reached or who are uot likely to be 
reached by Christian Missionaries. Any state of mis-5elicf is 
better than the barbarous ignorance and stolid indifference 
existing amongst a large mass of the people of this country, 
and, therefore, it is that we are glad to sce a systematic effort 
being made to raise the masses from their present condition 
by means of'e-ementary schools. 

It may be as well, however, if. we correct one expression 
used by the Editor of the Gazetle, viz., that whilst the Theo- 
sophistsare not Buddhists, they pretend to be Buddh&ts in Ceylon, 
Now the truth is that the great body of the Theosophists com- 
prise members of ull creeds who have joined the Society for a 
specific purpose, to search after knowledge as locked up in the 
archives of the past. There are a far larger number of 
members, as we understand the matter, who are not Buddhists 
than those who are ; but it was only natural that in breaking 
ground in Ceylon, the leaders of the Society finding how 
great was the ignorance and degradation of the bulk of the 
Sinhalese resolved to form an educational branch in this island. 
Whether the profession of . Buddhisin by-any of their leaders is 
pretended or real, is beside the point so far as regards the spread 
of education amongst the masses, and it is not for us or the 
Editor of the Diveesan .Gazette to sit in judgment on the 
motives of those who are -certainly, however much we may 
differ from them on certain points—carnestly zealous on the 
work of education amongst the people. E 

Apart from any particular religious belief which may be 
fuvoured.by one or two . sections of the Theosophical Society, 
the ground-work of and reason for their existence is re-seareh 
iptothe past higtory of maykind. This desjro isgrowing ig overy 


part of the civilised world, and it was natural that the Asso- 
ciation inaugurated in the United States, should have believed 
that a vast field for investigation exists in the East. How 
much there is yet to learn in this direction, may be partly 
gathered from what is already known, and when we reflect 
that the statements put forward in Buddhist writings as to tho 
age of the world which has frequently caused ridicule amongst 
the would-be philosophers of the world, is now ascertained 
not to be so highly exaggerated as supposed, for that the 
generally accepted age of the world has been shown by 
scientific investigation to be not much more accurate than that 
of Buddhist writers. What may be learnt from the recent 
discovery of Egyptian mummies has yet to be ascertained.— 
The Ceylon Times. 


INDUBITABLE SIGNS Or THE Wonrp's DESTRUCTION, are 
furnished to our smregenerate and unrepentiug publie by a 
misanthropic Yankee correspondent of the London Standard, 
This personage telegraphs at the date of September 9 the fol- 
lowing gloomy information:—The meteorological, phenomena 
were so remarkable in America that week, that unless we 
perish all by November 15th. they will have to be carefully 
recorded in the annals. The peculiarities attending the ex- 
traordinary heat during the present summer were highly res 
markable. At Saratoga, the magnetie needle remained in any 
position given to it by the haud of the experimenter, and— 
paid no attention to the north. Once in Massachusetts, during 
full noon, and at a time when there was not a cloud to be seen 
on the blue sky, an intense darkness suddenly fell upon the 
earth, Reading became impossible and all the schools, shops and 
oflices had to be cloced before 1 p. in. While in some localities, 
the gas burned with a ghastly blue light, in others it emitted 
t red and white flame. When the sun rose, it resembled the 
moon to deception, and its intense light. pouring from a cloudless 
sky, gave no shadows. At Rhodes Island at noon, the birds 
retired to roost. and the night insects which are heard but 
during the hours from sunset to sunrise, buzzed continually for 
several consecutive days. At Toronto the sky looked like 
a gigantic orange-coloured cupola. ‘The sects of the Adventists 
and the Millenarians are anxiously awaiting tho “ Last 
Day” of the world. 

Poetry AND Pnuor:wiTY is the leading feature we find in 
this month’s otherwise sober English papers, we are sorry to 
suy. There are two short instances of it. Sings one of them: 

* Little Jack Horner sat in a corner, 
And whimpered, * Whats coming to I ? 

For spite of my shouting, the rain it is spouting, 
Eternally dowu from the sky.” 

And forthwith the editor, indulging in rather a profane inono- 
Jogue, enquires :-- 

“ Now who says we are not a downright good supernatural lot of 
old fools. lleres the Archbishop of Canterbury actually gone and 
set all the prayers going for fine weather again, Just as if we were a 
lot of niggers worshipping a fetish. Now if these parsons would 
for once pray a new stick into my umbrella, Vd begin to believe 
they could do something with the rain. Or stop; if they could 
pray a patch on the toe of my left-hand boot, aud keep out the wet, 
Pd believe "om on the spot, or believe they could stop the spots.” 


Ca:sE anp Errrcr is another impious thrust at the holy 
British Brahmins. A Scotch Bard improvises in a Scotch 
puper in the following strain :— 

(The Archbishop of York has followed the example of Dr. Tait, 
aud ordered prayers for fine weather.) 


* Ten days ago, the Primate said, 
‘For sunshine let us pray’ 

And then we got, by Jove ! instead, 
A tempest every day ; 

And now that York repeats the tale, 
I fear it will be found 

That if the crops escape the hail, 
By wet they will be drowned,” 


We wonder, what is the “Salvation Army ™ about! Tt 
certainly ought to be storming Satan’s strongholds and bastions 
right under the windows of such impious newspapers as those ! 
Nevertheless, it seems to work amazingly hard and could we but 
view its reports in the same light of mfallibility and truth- 
fulne-s as we do the gospels we might feel appalled at ite heroic 
feats, ~The following is the last account of its doings wo 
gather from an English newspaper :— 

Doixyus or tne SALVATION Anwy.—'The Mullelujuk Army Ban- 
ner gives a lively account of the progress of the work of the Salva- 


tiou Arwy du this citys dt states that “the dovi i yaging” ju thy. 


THE THEOSOPHIST. 


[November, 1881. 


city, but “Our conquering King came to our assistance, and through 
lin we were enabled to take one prisoner of war, On Saturaay 
night we started for our stand in the open air, where hundreds 
gathered round to listen. The devil sent one of his servants to 
upset us by stirring up the mob to push aud drive, but, bless God 
we are not easily beaten back when we once get a start, With 
Jesus ou our side we came off victorious, and started away with a 
sweeping procession singing * We're marching to Zion,” Afterwards 
tliere was “a glorious meeting, and six souls fell into the fountain, 
and rose to all the life and power of Gode . . .. -It is really won- 
derful to sec: how quiet the meetings are, considering the people we 
get in, Some who have never, stood in a place of worship till the 
army came are to be found every night iu our hall.” “Thomas 
Innes, Happy Sally, and Hallelujah Bessie,” of “The 2nd Edini- 
burgh * Royal Blood Washed,” report that on the night of Friday 
last “we again unfurled the old. blood-stained banner, and, led on 
by Happy Sally and Hallelujah Bessie, renewed our attack ou sin, 
the world and the devil, Twelve of our soldiers attacked the devil 
inside by volley after volley of experience shot, which took effect 
on the enemy in a hallelujah style... ...Three young men, over six 
feet each, or eighteen feet of sin and misery, got cleansed by wash- 
ingin the fountain. On Sabbath evening last, * eighteen sin- 
stained souls got the peace the world cannot give; One of them, a 
general in the devis army, who in the past led the roughs against 
us, fell into the fountain, and is uow leading souls to the feet of 
Jesus, Hallelujah! On Monday night Miss Gault ied the attack 
and, glory be to God, the, Royal Blood Washed came off victorious. 
Eight souls got the cleansing blood applied, and were made clean. 
The victory was easily won, as the devil had not recovered from the 
astonishment he received at his defeat on Sunday. Some of the 
devil's soldiers tried to upset the meeting on Tuesday night, but 
our captain upset seven of them, and they fell into the fountain. 
The report closes by ,saying—“ We are. expecting a mighty smash 
to-morrow night. Oh, Lord, scnd the arrow, deep, that the devil 
cau’t take it out Lord, send a large hall p’ a xus 
And to this we may add our own prayer: “Oh Lord, how 
casy it would bo for you to ‘smash’ the devil at once without 
any ‘Jal’ or t Army’ and so extirpate ovil and misery. for 
ever from this world of sorrow! Oh, Lord, it is because, 
alleged Omniscient, and Omnipotent and Just (!!) you have 
nevertheless ever refused to do so, or even to give usa sign of 
rour existence, and that you are now allowing instead, a whole 
* Army” of faustical zealots, who onght to be at home mending 
their shoes and stockings, and wiping their children’s noses, to 
roam about—an army of lunatics caricaturing their religion— 
that so many good people reject the devil and even doubt your 
own Being whose fault is it, Oh, Lord ? Not ours, that is 
evident, but rather that of the brains you havo furnished our 
heads aud Reason you have endowed man with. 


AxoTHer Work oF Tint Devit.—This once, however, 
working rather in decordance with Christ's express . declaration 
that— Sabbath was made for mwi, and not man for the 
Sabbath than against any divizié injunction. Itis owing to 
an alleged. “Sapratu DgsrkCHATION By vite PRINCE Or 
Wars" that B 

* The Secretary, of the Lord's Day Observance Society states in 
the Lecord that the Committee have taken steps to deal with those 
who are leaders in the recent outbreak of Sabbath desecration. 
This refers to an alleged incetiug of the Prince of Wales and ‘other 
* persons of position and influence’ at a lawn tennis party at the 
Karl of Rosobery’s on a recent Sunday." 

Sin, in our days, we find, runs in every family—high or low ; 
aud ouco more, doth Satan prove that he too is no * respecter 
of persons.” He must have got into’ the Royal Funily, any 
how in this nefarious year of 1881, since we find in the Weekly 
Register of July that the Scoteli Presbyterians in Canada — 

“ Have been wrought up into a white heat of sombre indignation 
by the fact that the Marquis of Lorne, having no fear of God or 
man before his eyes, has actually travelled from Halifax to Quebec 
on Sunday, It is urged on his behalf that he was accompanied by 
a Presbyterian Doctor of Divinity ; but this instead of extenuating 
seems to aggravate his offence, for he has not enly sinned himself 
but been a cause of sin in others. Surely better things than 
this might be expected from # young man who has hada “Godly 
bringing up,” and whose father is ai: “ elder of the kirk.” 

It is not to the innocent and long-suffering Devil that the 
words—* get thee behind me Satan: for thou savourest not 
the things that be of God, but the things that be of men ”— 
ought to be addressed, but ratber to the ghost of Moses, if the 
venerable Law-giver could ouly be prevailed upou by some 
medium to materialize, For it is Moses who invented the 
Sabbath—unless, indeed, he was himself invented by other 
men—Jor all we know ! : 

ON, THAT MINE ADVERSARY HAD WHITTEN A Book |. was 


he sud cxemmation of gap. long-suffering Joby . : Ola; thas vun 


will always “draw it out. 
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adversari: s had always edited newspapers !? is ours; Aud when 
we suy udversuries " itas only tor the sake of the peri- 
phrase 5 for whenever thinking of our esteemed Calcutta contem- 
porary, the Sunday Mirror, we ought to: mean “friends.” 
Were people but to consult us, we would declare this paper,’ on 
our oath, the most interesting Weekly of the © City of zulàces." 
Whenever asked : * Where shall Wisdom be found £"—"':Iu the 
Sunday Airror," we reply ; aud “where is the place of under 
standing ?"— * Iu its editorials,” we answer. - Its "lenders," oh, 
reader, are as—“ Counsel in the heurt of. man... deep water," 
and its Wwisdom-——lathomless i but, * a mati of understanding ” 

>? Their lines of thought are so 
piously entangled, the ideas so naively bungled up, yel so 
full of child-like faith in the—* prophet” aid trust in— publie 
Providence, that we cannot help aduiring, henee—quoting from 
ir couple of such leaders. Ina editorial, for instaneé, headed 
Hinduism and the New Dispensation, laitlil'ully reflecting in 
itself the " Ministers” wisdom 7 abscondito the Sunday 
Mirror quoth as follows : “de is our eipliatic belief "it says 
“that the Uheism (7) of the New Dispensation will be the— 
accepted religion of India, and: that the best preparation for it 
has been the inculcation and acceptance of óAaAti ever since the 
destruction of Buddhism... ..." . l 

* What is Durga but the representation of the Mother of the 
universe arrayed cin power and strength, and bringiug in her 
train riches, skill, wisdom and virtue f... ... a Ba 

It is clear tous that if God be worshipped at, this season of 
the year (7?) ns the supreme Mother of the universe, the essen- 
tial principles of Hinduism will not be offended thereby." 
Of course, not. But where is the vaunted “ ‘Theisin 7” 

" We know of no agency more powerful to restore God to 
the countity than the New Dispensation,” it modestly puts in and 
adds ;—'"* Let us by practice show that the Mother whom our 
countrymen  ignorautly worship is the sublime Goddess of 
"licis, the only Goddess of the New Dispensation.” 

Do so by all means. But liow about arithmetic and mono- 
theism ? First it was "Iather"— Solo ; then came the mothers 
less soun—two ; and now, to complete the new Zrimertt there 
comes the '* Mother”, our old acquaintance Durga, ** the 
only goddess of the New Dispenusation.”. In every country of 
the world, three’ times one" make three, viz. Polytheism, 
our good trieuds, tho “ Apostles”. NE 

To wind up, having declared in another editorial called 
Dogma aud Life thit the “Theists”—ouly by uo means 
* Monotheists”, if you pleuse,—'* of the New Dispensation 
believe iu the doctrine of Trinity—they accept the Father, tie 
Son aud the Holy Spirit’,—without informing us, this otce, 
‘what becoines of our friend ** Durga", and whether it is she. 
“the holy spirit’—the Mirror propounds a doctrine, which tor 
its novelty, Deuts even Augaste Comte’s “ femiiline mystery ” 
and “artificial foundation", — Happiiy for ttself the pious orgat 
confesses that particulae mystery connected with God and 
Christ working upon the Babus ueither— so much history, 
so much biography; so much metaphysics, or so much theo- 
logy,” with which definition we fully toneür. For orice, the 
rhetorical blossums whicli overshadow "rather too thickly the 
roots of wisdom concealed in the fathomless depth of the 
editorial—are culled, thé reader discovers it, as pertaining! to 
pure physiology. Christ is viewed—“ as a ball of fire carrying 
heaven und salvation into the sinners heart," and—stomnach 
* When lie, (Christ) enters into the liis of a Brahmo” explains 
the Sundag Mirror—'" lie' centers. as a living principle, a 
burning idea, a consuming fire that changes tho entire lité, 
and creates every thing anew. [Ie is swallowed, he is divested, 
aud he is: converted into life-blood 2.” (11, Ete. etc. ctor. 
Stop, oh Sunday Hérror, stop! This is pure Anthropophagy 
dnd threats to trespass the bounds of even Oriental ime- 
taphor, What differeuce, then, weuld the Grihmos of the N.D, 
make between the * Lamb” of Zod aud n lauro cullet 2! 


Trus Huminiry.—The celebrated Aboo Yusuph; who was 
chief judge. of Bagdad, in the rdigu of Caliph IIudee, was a 
very remarkable instance of that humility which distinguishes 
true wisdom. Oi one occasion, after a very patient iuvestipa- 
tion of facts, he declared that his kuowledge was not competent 
to decide npon the case. before him, — * Pray do you expect,” 
said a pert courtier who heard this declaration, “ that the-Caliph 
is to pay your ignorance P? ** [ donot,” was the mild reply ; 
“the Caliph pays me, aud. well, for what I do kuow ; if he were 
io attempt to pay me for what: [ do not kuaw, tho treasures. of 
his cmpirg. would bot &uffjeg, i unsere retuli nd thang 
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An Enticing Picture or CrivinizaTioN.— The London 
Corresponde..t of the New York **'Turt-Field and Farm? speak- 
ing of the * Life in London” says :—" The workmen of London 

"brace up fora carousal when :aturday night comes. ‘Ihley 
-crowd the grog shops, and get rid of a good. portion of their 
earnings before the clock strikes: the kour of midnight. 
‘Women, as well as men, pack themselves around. the bar and 
drink to excess. When twelve o'clock. rings out upon the 
night the boozy throngs pour into the streets, and turly block 
the sidewalls, The shutters are putup and the lights turned 
down. The law is severe, and no one ventures to disobey it 
! by lagging a few minutes over the specified closing time. After 
midnight immorality flaunts herself ever more boldly in your 
'fuce than before. The soiled doves emerge from the 
Aquarium and from the many drinking dives and concentrate 


‘in Regent and Piccadilly Circus. ` the street in front of 
the Criterion is impassable. A modest woman could not 
venture there at such an hour. The atmosphere is heavy 


with drunken breathings, foul words grate upon tho ear, 
and obscene actions repel the eye. It is a mystery to me why 
the authorities. of a great and enlightened metropolis should 
tolerate this beastly orgie. All day Sunday London looks like 


a funeral, everything is closed as tightly as a drum, The 
thirsty reveller, however, is not clicateu out of his drink, He 


purchases a railway ticket to one of the suburbs, und with it in 
lis possession can imbibe as often as he pleases, You call for 
Irish or cold Scotch whisky. ‘The barmaid asks—' Are you a 
passenger P? You exhibit your bit of pasteboard, and the lw 
as welas your appetite is satislicd. You can repeat this as 
long us you are able to stand and not violate a Sunday ordi- 
nance At six o'clock Sunday evening the shutters come down 
as by magie, and London again blazes with light aud shamciess 
immorality. The revelry lasts until eleven, when every body 
‘is expected Lo go to bed and get ready for tlie morrow’s work. 
A queer old place is London. Her mask is as puritanical as 
was once that of New Bugtand, whig the actual current of her 
life is feverish with debauchery.” 


* A LONDON PHYSICIAN AND A Protestant,” writing in the 
* Rock ? newspaper, charitably lodges the following: accusation 
at the door of the hereditary euemy of the Protestants :— 

Six,—Perhups you are not aware thata class of so-called 
register ollices tor servauti—particularly female servants— 
conducted by ladies have a wide rauntication iu. this country. 
‘Servants engaged from such establishments have secret printed 
‘papers giveu them, named and numbered, wnich they are bound 
to obey, viz. : Atter a short time to report to the ladies’ com- 
mittee the following iu answer: f. iteport the name aud class 
orfiamiiy. 2. Do they have morning aud evening prayers ? 
9. Waat is their religion, aud do tuey attend cliapet or church ? 
4. Are tuey moral? ô. What class of company do they keep, 
„and if so, early or late hours ¢ 6. Are they temperate orin- 
temperate P 7. Are they kind to the servants? How many 
do they keep? 8. State the general opinion of the habits of 
the master and mistress, also sons aud daughters, 9. Report 
secretly as desired the contents of the printed papers. A friend 
‘of mine discovered such a printed paper in possession of a 
female servant. 1 hope the publie will open their eyes to such 
conduct, aud dismiss all servants that refuse to answer if they 
are directed by a committee of lomales suborned by priesteraft.— 
Lum, &c., 


D 


A Lonpon PHYSICIAN AND A PROTESTANT. 


» To which denunciatory epistle is added the following 
\Editor’s note : 


* [Heads of households ought to look well to this fact. ‘This 
‘ts not thé first time that such information has reached us. This 
creeping into families by meuvs of the servants, who are the 
‘tools of such persons, is so utterly un-Muglish that we can only 
regard it as one of the many devices of Jesuitry. ] 

And now we wonder, of what mature will be the missile sent 
"by the sons of Loyola in retaliation at the head of the Protest- 
‘tants ? 


A Pensunep FugrMASON—SoLUTION or A Mystsny.—Tho 
‘present generation will have forgotten particulars of the Mor- 
gau mystery, For many a year it was one of the chief topics 
of talk in America and entered largely iuto the polities of that 
country, Lho facets i brief. are these zen 1327, on». John 
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Morgan, a Freemason, published at Batavia. in the State of New 
York, a book which was supposed to reveal tbe secrets of Free- 
masonry. Shortly after the publication some men who wore 
masks entered Morgan’s house, carried him away, aud he was 
never seen afterwards. It was reported that the masked 
brothers had carried him to Niagara and flung him into the 
river. That he was murdered, there could be no doubt, but 
where his body was laid was tho mystery, which has only now 
received solution, Morgan's remains have been found in the 
little town of Pembroke, eleven miles from Batavia, in the State 
of New York. Workmen were engaged on Wednesday in open- 
inga stone quarry, when they found a skeleton uuder thick 
layers of rock, ‘They also discovered a ring bearing Morgan’s 
initials, and a tobacco box containing a paper which under a 
microscope, was seen to bear the words “mason,” * liar," 
* prison," kil" and the full name of Henry Brown. Brown 
was & lawyer, and fanatical regarding Masonry, and in 1829— 
two years after the tragedy—he published a so-called “ Narra- 
tive of the Anti-Masonic Excitement.” ‘The belief is now 
that Grown was one of the Morgan’s murderers. ‘The men 
who abducted him, and whose names were Cheesebro, Sawyer, 
Sheldon and Lawson, did so on Morgan’s discharge from prison, 
where they had confined him on a petty charge. They forced 
him into a carriage, and passed from place to place. Event- 
ually they took him across the Canadian border to Fort Nia- 
gara, where he was blindfolded and mauaeled. From that 
time he disappeared for ever, His abductors were tried, con- 
vieted, and senteuced to short terms of imprisonment.” 


Tempora mutantur, nos et mutamur in illis. Now that the 


Masonic secrets tun the streets no one ever thinks of killing 
any one else. 


Basy Reverenns—At the Methodist conference last week, 
the White Tied Ones sitting in holy conciave were sorely 
exercised by the fact that some of the nice little baby-boy 
preachers smoked. This is awful when you come to think 
about it solumn-like. Just faney the potent archangel Gabriel 
looking down into these youngsters’ studies, and finding the 
incipient Reverend Tommy Klinker or the beardless Reverend 
Bill Blote furtively taking a cigar or a pull at a pipe of 
bird's-eye ! It's terrific to think of the words which would come 
to, and fall from, the blessed archangelic lips. But I must 
pipe alay to this subject. 


Sad aud solemn, gad and sorry, 
Sat the Methodistic crew ; 
Sad aud solemn, sad and sorry, 
For they knew not what to do. 
Vain they searched all through the Fathers, 
Searched the Saints, the Gospels too ; 
But those careless, careless writers 
Iad not banned narcotie’s dew. 
“Tf St. Panl,” they wept in chorus, 
“Iad but said that pipes were damned, 
If St. James the less had told us 
Smokers would in fire be rammed ; 
“Tt St. Peter had but slogged at 
Bird's-eye, Black Jack, shag, and snuff, 
We could then have told these youngsters 
Bacey was the devil's stuff.” 
Still these gray-beards, croaking sadly, 
Felt the battle must be fought, 
So they hinted that flayed badly am 
Would be students smoking caught. ee eee 


wo 
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700,000,000 of souls...“ deprived of the true bread of lifo 
and falling like snow into hell for want of generous men to 
break to them ¿kat bread much more precious than the mate- 
rial one” ! are the awe-inspiring words published iu tho 
“Tablet ” over the signature of no less, ay authority than 
{ Edward, Bishop of Eucarpia Vic.: A posa, oof ethe: Malacca 
Peninsula. Of course. those odd 700,000,000 df souls gre 


MI 
-— 


"uk THEOSOPHIST. 


[November, 1881. 


“heathen”, unbaptized souls, ‘waiting for truth and life,” 
and the writer is trying to strengthen the Jesuit’s hands and 
funds for missionary work. As statistical information is often 
needed, we will extract n few sentences from this touching letter. 
We are told thas only “The Jesuit order, no body of mis- 
sionaries excepted, possesses the element necessary for bringing 
heathens to the knowledge of our. Divine Lord aud Saviour ;" 
and that... if is an imperious duty on them to attend carefully 
to the spiritual wants of these English Catholics, and the more 
so ou account of the great dangers they are exposed to by the 
presence of innumerable societies of Protestants of every de- 
nomination, which societies are very busy about perverting 
our Catholics just to console themselves for the almost useless 
attempt made to gain pagans to their pretended Christianity.” 
“Pretended” is good, very very good. And now, we are 
informed that “The Catholic missionaries have much more 
work than they can possibly do in attending to their con- 
sregations of European, semi-European aud native Christians, and 
in endeavouring to convert the hundreds of millions of Pagans 
waiting as an abundant harvest for these successors of the 
Apostles, 


“These figures of hundreds of millions may seem to be an 
exaggeration, but allow me to give your readers official nac- 
counts, 


“ The last Census made in India in this year of Our Lord 
1881, in the mouth of April, gives 274,000,000 as being 
under the Viceroy of India, and owing to the general pre- 
judices which make these poor people believe that sueh in- 
quiries sre made in order to have them taxed, Y can suy for 
certain that these figures are under the reality. 


* Now put at 300,000,000 the inhabitants of the vast Empire 
of China, these two countries will then give you nearly 
600,000,000, of poor souls waiting for truth and life. Take now 
the kingdom of Siam, Cambodia, the Empires of Anuam and 
Japan, then you will have no difficulty in getting some 
100,000,000 more. 


“ Do good and pious Catholics really think ofthis? Do they 
reflect on there being but a litte over 2,000,000 children of 
God among these 700,000,000 of souls redeemed like ours at the 
price of the most precious blood of Christ, and thi- only in Asia, 
without therefore speaking of the other parts of the world 2" 

From this we gather two consoling facts: (1) that notwith- 
standing forcible and apparent conversions th re are yet after 
18 centuries of preaching aud toiling 700 000,000, əf poor 
“heathen” 300 millions of Maliomedans, in all 1,000,000,000 
who have not yet, happily for them, been perverted from the 
religions of their forefathers; and (2) that it would not “be 
reasonable to endeavour to wake new converts when those who 
already belong to the fold of Christ would be abandoned and 
exposed, as I said, to become the prey of the ministers of 
error—read— Protestant Padris? Verily “a house divided 
against itself shall not stand !” 


s 
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What with the petty quarrels and mutual showings-up in 
which our Catholic and Protestant friends indulge, we Hea- 
then are likely to get much information about the state of 
their Missions throughout the world. Our old contemporary 
the Catholic Mirror says:— 


“Every now and then we furnish our readers with Pro- 
testant testimony to the barrenness of Protestant missions, 
The latest witness is the Rev. Theodore L. Cuyler, who, 
writing from the Holy Land to the New York Ludependent, 
declares that—* neither here (Palestine) nor in Egypt have 
two dozen Mussulmans been yet converted? This is positive 
and direct evidence of a striking fact which should induce 
our separated brethren to consider the reason why Catholic 
priests with next to no material resources are in Asia nnd 
Africn bringing tens of thousands annually to a knowledge of 
Christ, while Protestant missionaries, with Bibles, aud schools, 
and money for all other accessories of their work, do really, 
notwithstanding their glowing reports some of heavy crops 
hoped for, make no converts. This reason is that the Holy 
Spirit of God cannot prosper seets and heresies” ! 


It was only the other day that the Protestants charged 
the Catholics with the fraud of mumbling prayers over the 
principal wells of au Indian village, and then reportiug all 
inhabitants as baptized Christians, Alackaday that brethren 
should take to calling names fter that fashion. 
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It is evident that the Tugosornist will offer to advertisers unusual ade 
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bers of not less than 48 columns Royal 4to each, of reading matter, or 
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remitted; and invariably the paper will be discontinued at the expiration 
of the term subscribed for. Remittances should be made in Money-orders, 
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OUR CEYLON WORK. 


Advices from our President, Colonel Olcott (dated 10th 
Oct.) state that he had this season delivered thirty-two 
public lectures, since leaving Galle. The receipts aver- 
aged about Rs. 360 cach lecture, and the Sinhalese 
National Fund was steadily increasing. A plumbago 
vein was donated to the President for the Fund, and 
arrangements are being made to have it worked. The 
donor is Mr, Proctor H. A. W. Molligode, of Kaigalle. 


Udamitta lecture (2nd Oct) was a great success; 
enthusiasm of villagers being shown by their putting 150 
men and 56 éarts to work from Sept. 20th to Oct. 2nd, 
to build a brick culvert and open and grade a new road 
of 1} mile in length (from the Negombo high road to 
the temple of Sangha Issa, Priest) Over this bit 
of road they erected 47 arches of greenery, such as 
the Sinhalese make so prettily; while at the entrance 
rose «high portal, framed iu squares with arecan tree 
trunks and huge bamboos, after the South Indian 
fashion, with clusters of king cocoanuts pendant in each 
square and the framework wreathed with flowers. Priests 
from neighbouring pansalas attended the tecture, and 
arranged for 10 more to be given in their several localities, 
beginning with Nov. 1. l 


An order has been given to print the 10th thousand 
of the Sinhalese Edition of the Catechism, 


Our latest advices from Ceylon were to the 16th October, 
on which day the President-Founder and delegates were 
to have sailed for Tutticorin from Colombo by the B. I. S. 
N. Co/s weekly steamer. But the vessel, it appears, 
called at Colombo two days before her advertised time ; 
and, Colonel Olcott being then away, lecturing in the Ben- 
tóta district, and the delegates scattered at their respective 
homes, the party were, of course, left behind, and the 
departure had to be postponed to the following week. 


(A. B. 2425) 


OUR BRANCHES. 
BROTHERHOOD. 


Other societies have preached the Brotherhood of man 
and some have done much to cultivate the germs of that 
noble sentiment. But we think it no injustice to claim 
for the Theosophical Society the greater credit of having 

ractically realized this “ Utopian dream of the poet and 
the philanthropist ” in a distinct degree. It will be 
remembered that when the Founders of the Parent 
Society visited Ceylon last year, the Bombay Branch 
sent mixed delegation of Hindus and Parsis to be present, 
on its behalf, at the organization of the proposed new 
Buddhist Branches, and so testify to the fact that the 
members of the Theosophical Society, the world over, had 
sunk the prejudices of race and religion which keep men 
from working together for the good of mankind. The 
following document, which we now publish with joyful 
satisfaction, shows that the generosity of our Bombay 
brethren is not forgotten by the Sinhalese Buddhists. 
They embrace the opportunity of the flying visit to 
Southern India to inaugurate the Tinnevelly Theosophical 
Society, to send ajoint committee from the Colombo and 
Galle Branches to assist on their behalf. The document 
was most artistically engrossed by J. R. De Silva, Esq., a 
talented member of the Colombo Branch ;— 


Ata regular mecting of the Colombo Theosophical 
Society, held onthe evening of the 30th of September, 
1881, (A. B. 2425) the following Preamble and Resolutions 
were, upon motion of Mr. W. D'Abrew, seconded by Mr. 
C, P. Gunawardana, unanimously adopted :— 

Wurreas,— The Bombay Theosophical Society, moved 
by kind aud brotherly spirit, did on the occasion of the 
first visit of the Founders to Ceylon, in the month of 
May 1880, send a special Delegation of Hindus and Parsees 
to assist in the formation of the Buddhist branch societies 
in this Island ;and, 

Wuerras,— This spirit of religious tolerance is highly 
honourable and worthy of imitation, especially by Pud- 
dhists, whose religion is imbued with the principle of 
Universal Isrotherhood ; and, 

WnHEREAS,— The President-Founder, Colonel Henry S. 
Olcott, has accepted an invitation to proceed to Tinne- 
velly, in the Madras Presideney, for the purpose of in- 
augurating a new Branch of the Parent Society: Now, 
Therefore, Be it 
RxsoLvkD— That the President and Secretary, of the 
Colombo Theosophical Society be requested to convey to 
the Brother Theosophists at Tinnevelly our fraternal salu- 
tations. and best wishes for the success of the new Branch, 
with which it will always give us the greatest pleaswre to 
correspond. ; and, 

RESOLVED.— That a special Committee of this Society be 
selected by the chair, to accompany the President- Founder 
to India, and on our behalf, lay this Preamble and these 
Resolutions before the Tinnevelly Theosophical Society, 
when the same shall have been duly organized. 

By Order, 
Attest :— 
(Signed) ANDREW PERERA, 
President, 
W. F. WIJAYASEKARA, 
Secretary. ' 
Colombo, Ceylon, 30th September 1881, 


THE COLOMBO THEOSOPHICAL SOCIETY. 


During the first half of October, the National Fund 
had been increased by popular subscriptions to the amount 
of Rs. 3,130, this bringing the total up to about Rs. 13,000. 
The interest seems to be steadily increasing, both among 
priests and laity. The Observer and other pro-Christian 
journals in vain reprint all the scurrilous and defamatory 
articles against us that have currency in the European 
and American press. The Buddhists now realize that 
these are but covert attacks upon them and their veli- 
gion, and their affection for their white champion is daily 
growing stronger. In the Bentota district, Colonel 
Olcott was escorted from village to village by pereheras 
of great processions, with flags, banners, standards, instru- 
mental music, songs, costumed dancers performing national 
Sinhalese dances, and the other striking features of the 
ancient rejoicings upon the visit of their native kings. 
Miles of road were lined with ^ olla” decorations, and 
triumphal arches were erected at favourable points. He 
has ordered the construction of a travelling cart, to be 
drawn by a pair of bullocks and ingeniously devised to 
serve as a carriage, dining and writing room by day, and 
asleeping apartment by night, with comfortable beds for 
four people. Locked cupboards under the floor will give 
ample space for the stowage of clothes, books and tracts, 
food, and cooking utensils, The Presidents permanent 
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party includes, besides Busse the famous Mositusdito 
Priest, William D'Abrow, Esq., interpretor, 
DeZoysa, clerk, and a servant. 


— 


THE VISIT FROM CEYLON TO SOUTH INDIA. 


It was originally expected that the delegation to ac- 
company Colonel Olcott to Tinncvelly, would comprise 
representatives of the Galle and Kandy branchesas well 
as that of Colombo. — Cireumstanees, however, interfered 
nt the last moment, and the Colombo Committeo— Messrs. 
Samuel Perera, W. E. Wijesckara, our indefatigable 
Secretary, and myself reported for duty. We left Colombo 
by the steamer “ Huzara" at 5-7 p. m., on the 21st, and 
after a very smooth passage anchored off Tuticorin at 
10-7 am. on the 22nd. At the jetty nearly all the 
principal Hindu gentlemen of the place were in waiting 
to receive us, and a crowd of some hundreds of the more 
or less common people thronged the shore. They escorted 
us with native music to the hotel and lingered there for 
hows. There was no mistaking the heartiness of our 
welcome. As there was sucha desire to hear Colonel 
Olcott speak, he consented and delivered a lecture that 
very evening at the Hindu vernacular school to a densely- 
crowded gat thering. At the door of the sehool-.honse we 
were met by some Brahmins with a lota covered with 
netted cords and wreaths of flowers, and one of the Brah- 
mins, while handing the dota to the Colonel, recited some 
Sanskrit stanzas which I believe were a blessing invoked up- 
on our President. Mr. Phibbs, a European, the Port Officer 
of Tuticorin, who introduced the Colonel to the audience, 
heard him very attentively, as did several other European 
gentlemen present. At about 7 o'clock in the evening, Mr. 
G. V, Chinnatamby Pillai, President of the Tiunevelly 
Theosophical Society, arrived by train and came to the 
hotel where we were put up. With him was Mr.T. 
Muttoo Iyer, F. T. S. They accompanied us this morning 
in the train to Tinnevelly. At Gengunden, a half-way 
station, a crowd had gathered, and we were presented with 
wreaths, limes, plantains and cocoanuts. At last when we 
arrived at our place of destination, the crowd of Hindu 
gentlemen who came to welcome us was so large, aud the 
enthusiasm they and the whole populace of Tinnevelly have 
shown is so great, that I have no words to describe them. 
We were taken from the platform of the railway station 
in a coach by the pensioned Judge of the High Court at 
Trivandrum, Mr. Vedathadridas Muddalier, Yo an upstair 
building at South New Street, the largest dwelling in town, 
which we found decorated with flags and flowers. To this 
place the processions followed from the railway station, 
accompanied by an elephant, players on all kinds of native 
musical instruments and with flags and bannors, I may 
here express the feeling that I had on witnessing person- 
ally the reception that Colonel Olcott has had from the 
Hindus. We Sinhalese had become so accustomed to look 
upon him asour exclusive property, and solely engaged in 
promoting Buddhism, that we could not realize that any 
other Asiatic people had as warm an affection for him, 
But eur visit to Madras Presidency now shows us practi- 
cally that the labours of the Parent Society are spread 
over differeut lands, and confined to no single race. The 
street before our house has been blockaded all day by a 
crowd. ‘This evening is devoted to initiations of new 
members: to-morrow the President is to lecture for the first 
time in public. I append the names of some of the 
gentlemen who have greeted us at Tuticorin and Tinne- 
velly, At Tuticorin :— 

B. Gopalaswamy Naidu, Honorary Magistrate, 

M. Soobraya Pillai, Ditto. 

V. Streenivasa Charlu, District Munsiff. 

Ramanuja Naidu, Assistant Commissioner, Salt De- 
partment. 

Muttuswamy Pillai, Preventive Inspector, 
partment. 

Parthasarithy Iyengar, Sub-Collector's Sheristedar, 

Captain Phibbs, Master Attendant (Chairman). 


Salt De- 


Mr. James, " 


t 


Ramasamy Iyer, Head-Clerk Sub-Collector’s Office. 

Thiagaraja Lyer, Station-Master, Tuticorin. 

Kultatanalha Pillay, Clerk, Sub-Collector’s Office. 

Sadagopa Naidoo, Merchant. 

B. Subrayaloo Naidoo, Sub-Registrar. 

5. Sankeriah, Sub- Magistrate. 

A. P. Pachiperumal Chettiar, Honorary Magistrate 
and Municipal C ommissioner, 

R. Chockalingam Pillay, Broker. 

Rengasamy Moodeliar, Sea Custom Bis tede 

Narenasamy Tyer, Pleader. 

Alvarrappa Pillay, Do. 

M. Balwstreenevasa, Barrister-nt-Law. 

C. A. R. Coceq, Merchant. 


The Gentlemen present at Tinnevelly were :— 

Vedathadridas Mudalier, Pensioned High 
Judge, Trevandram. 

Mr. Sheppard, Principal, Tinnevelly College. 

Teroomalai Row, Sub-Judge. Tinnevelly. 

Ramalinga Moodeliar. 

A Kristnasamier lyer, 
velly. 

Annasamy Iyer, Do. 

A Litaramier, B.A. Do. 

Ramakrishnier Do. 

Kuppeesamicr Do. 

Vadevalaghianumalia Pillay, Do. 

Nellikumaru Pillay Do. 

Ponduranga Row Do. 

Subbusamier Do. 

Naveenelhakrishna Pillay, B.A. Assistant Master, 
Tinnevelly College. 

Krishna Pillay, B.A., "Do. 


Court 


Vakil Dist, Court, Tinne- 


l 


Soondramier Do. 
Thellenayagam Pillay, B.A, Sheristedar, Collector's 
Office. 


G. Ramasamy Pillay, Dist. Munsiff Tinievelly. 

Chennalambia Pillay, Tahsildar. 

Ramasamy Iyer, B.A., District Registrar. 

Subbiah Pillay, Honorary Magistrate. 

Savadi Pilay Do. 

Shunmingakumarasamy Moodalier 

Somasoondram Pillay Do. 

Peraimanayagam Pillay Do. 

Moothoovier, Commissioner. 

Veeravacu Pillay, Temple Trustee, 

Kanthithuth Pandiyagi. 

Pede Tosier. 

T. S. E Pillay, Honorary Magistrate. 

Sitaram Pillay. 

Sankaralingam Pillay, 

Pelti Chockalingam Pillay. 

Kanthimatha Natha Pillay, Vakil. 

Ambalavana Pillay, Deputy Magistrate. 

Ayranainar Pillay, Police Inspector, 

A Pelchandy Iyer. 

A Rungasamier, Vakil. 

A Ramasamier, Vakil, 

Zemindar of Selthur. 

Samenada Iyer, Vakil. 

Sankaranarayana Pillay. : 

Our movements here are not as yet decided upon, but 

we return to Ceylon in the steamer of November 3. 


Do. 


With the best wishes of the Sinhalese delegates, ^; 
Iam faithfully yours ever, Lot 

W. De ABREW: 
` Tinnevelly, 23rd October 1881. Fl o 


After the above was put in type, the following telegrám. 
was received from Col. Olcott :— 

I return to Ceylon by the steamer of the 27th. ae 

THE GALLE THEOSOPHICAL SOCIETY. E 

The Head-Master of the High School, having failed' 

to give satisfaction, was, by a resolution of the "Society 

adopted on the 8th of October, obliged to resign; The’ 
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“vacancy was temporarily filled by the promotion of the 


Assistant Master, W. Seniweratna. 


‘THE BENTOTA THEOSOPHICAL SOCIETY. 


An inefficient President has prevented this Branch 
from doing much work during the past year, bnt as a 
change was to be made at the annual election, we expect 
to have more encouraging report to make in future. Among 


other things there is talk of erecting a hall and school- 


building, and a site has been secured for the purpose. 


KANDY THEOSOPHICAL SOCIETY. 


The attempt on the part of the Church of England peo- 
ple to prevent the erection of the new Theosophical Hall 
and School-building at Kandy has failed. The foundations 
are being laid, and the enemy are laid out. It was a poor 
business for so high a Chureh dignitary as the Ven. Arch- 
deacon to be engaged in, and the result reflects uo credit 
upon him, or those he enlisted as helpers. The matter 
being referred to Government, they very sensibly decided 
that the occupancy of the site was perfectly legal and de- 
clined to oust our Kandyan colleagues. ‘Thy troubie was 
that the plot of ground adjoins the Archdeacon’s Church, 
and that was entirely too much of a good thing ! 


THE BOMBAY THEOSOPHICAL SOCIETY. 


At a regular Monthly Meeting of the Branch held at 
the Parent Socicty’s Head-quarters at Breach Candy 
on Sunday the 9th October, at 3-30 P. M., Mr. Sohrabji 
J. Padshah read an interesting paper on “ Prophets 
and Their Modern Representatives." The lecture was 
very much appreciated, and, at the instance of many 
Theosophists, Mr. Sohrabji J. Padshah delivered it before 
a larger audienco at Framjee Cowasji Institute on 
29th October. 

After a vote of thanks to the ablo young lecturer, the 
Meeting was adjourned. 


CURRENT EVENTS. 


(A letter from the Recording Secretary of the Netw York 
Theosophical Society to the N. Y. Sun August 22.) 


THE THEOSOPHISTS IN CEYLON. 


To THE EDITOR or Tht Sun—Sir: In THE SUN you 
notice a paper published in Ceylon by the Theosophical 
Society, but I am sure that vou are so overwhelmed by 
near American news, you could not dive into that journal, 
printed as it is im Sinhalese. As I am possessed of some 
facts about the work that society is doing in Ceylon, in- 
teresting those numerous readers of yours who are in the 
habit of paying out their hard-earned money for missions 
in India, Timbuctoo, and other heathen places, I offer 
them to you for publication, which is justifiable, because of 


the silence of the missionary agents here, and as the, 


family motto of the Maharajahs of Benares declares, * there 
is no religion higher than truth.” 


. Besides publishing the paper you have noticed, and the 
magazine called the THEOSOPHIST, now in the second half 
of its second year, the society have opened campaign in 
Jeylon, and as a first step have established what are called 
there * Buddhist schools" These Schools have the 
countenance and support of nearly all the influential na- 
tives of the island, carrying along with them, of course, 


the less influential. They are only opposed by the Protest-. 
ant missionaries and their organs, and, mirabile dictu, are: 
for the present, at least, encouraged by the Roman Catho-. 


lies and their organs. 


The Oeylon Catholic Messenger on May 10 says : “ The’ 
Theosophists cannot in any case be worse than the secta-' 


rian missionaries, and if Col. Olcott can induce the 
Buddhists to establish schools of their own, as he is trying 
to do, he will be doing us a service. Because, if the 


Buddhists would have their own denominational schools, : 
as we have ours, they would put a stop to the dishonesty ' 


now practised by the sectarian missionaries of obtaining 


Government money for proselytising purposes, under the 
pretext of grants in aid of education." . 

In the Ceylon Diocesan Gazette the Lord Bishop of 
Colombo says of the high-school for boys at Galle, which 
then had 380 pupils: “A local branch of this society of 
atheists is in full ‘activity between Galle and Buona 
Vista. * * * * Its avowed intention is to counteract the 
work of the Christian missionaries. There can be no 
doubt that for the present the opposition is an evil, * * ** 
Buddhists in great numbers have been pledged to send 
their children to the rival school, and not to any under 
Christian influence. Meanwhile the scheme scems to 
prosper. The Wesleyan school, which is within a stone's 
throw of the rival one, has been nearly cmptied, the 
Roman Catholic School at Kalluwella has suffered, and so 
also hag even the (Government school in Galle itself, 
where certainly the Christian teaching is as colorless as 
possible.” 

In all, the scholars number about 600, and the schools 
are in a very flourishing condition. Text books are being 
printed, and the scheme, as the Bishop of Colombo calls 
it, is on a solid basis, with prosperity for its future. Money 
will not be lacking, as a fund is now being made up by the 
wealthy natives to make sure its foundations and strength- 
en its young powers. 

Can the truthful reporters of mision work afford to 
ignore it in their statements of sneer about its stability ? 

These, sir, are facts. 

WILLIAM Q. JUDGE, 
Recording Seerctary Theosophical Society. 


DAYANANDA SARASWATI AND HIS 
FOLLOWERS. 
To ‘se EDITOR og THE *'PuukosoritsT." 


Mapam: The following is a very important notice re- 
ceived from Benares. Please publish it in your columns, 
and give your readers an opportunity of Judging thereby 
for themselves. 

Yours very Truly, 
Pannit Gort Naru, 
Editor Mitlre Vilusa. 


“Being led away by the misleading reputation of 
Swami Daya Nanda Saraswatee, we, the undersigned, re- 
paired to him to hear his Vedie lectures and act according 
to hisdictates. But no sooner had we heard him than we 
became convinced that he was no true reformer. Our 
doubts now having been removed by oar Vedic Guru Pan- 
dit Jugulkishore Pathak, a member of The Bralnnamrit 
Varshini Sabha, we made penance, as commanded in our 
Shastras, for this mistake and sin of ouis, and we hereby 
promise never to deviate from the true and just way tanght 
by our Gurn.” 

“Sita Rama, Babu Nand Pande, Krishna Rama Shukul 

* and Rama Prasda Dube. 
* Published by 


< PANDIT JUGULKISHUORE PATHAK, 
* Brahinamrit Varshini Sabha 
* Benares.” 


Editors Note.— True to our policy of perfect impartiality, 
to the promise that every religion, secl, and school of phi- 
losophy will be given a chance of a fair hearing before the 
publie, and the adherents permitted to defend their respeet- 
ive opinions in our journal, we are forced to make room 
for the above manifesto. But we do so with reyret. for this 
is no philosophical proof that the doctrines lanyht by the 
learned Pundit in whose favour i is issued. namely—- Pundit 
Jugulkishore Pathak—are more philosophical, or in any 
way more true than those expounded by Swami Dayanand 
Saraswati, sls it stands, the declaration is simply the con- 
Session of a short-lived apostacy, aud, a public contrition in 
consequence of it. To-morrow the disciples of Swami Daya- 
nand may send us in their reply, and we would have to 
publish it in our next on the same principle. If ever any 
gocd is caleulated to come out of such mutual denunciations, 
then, ought the two learned panidits to furnish as, ut least, 
with papers pro and contre their respective interpretations’ 
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of the Vedas; and so leave the verdict to the opinion of 
the impartial readers, Otherwise such denunciations are 
caleulated to do more harm than goed. 


WESTERN * ADEPTS" AND EASTERN 
THEOSOPHISTS. 

Since the first appearance of the Occult. World the 
London Spiritualist undertook a series of. regular weekly 
attacks upon it. On the ground that Mr. Sinnett had 
never himself seen Koot Hoomi, the existence of the latter 
was doubted. This doubt was followed by the arbitrary 
hypothesis that no one else ever had seen him. Then, 
when seven ‘Theosophists (four natives of India and three 
Europeans) had declared over their own signatures that 
they dad seen our Brother, a pretext for invalidating their 
testimony was immediately invented. An objection, loosely 
grounded upon the fallacious and not very delicate insi- 
nuation, that as no one in England knew whether the lives 
and characters of the witnesses entitled their evidence to 
be accepted withont protest, a very small degree of con- 
fidence conld be placed upon it. Besides that, it was 
urged that as neither Mrs. A. Gordon, nor Colonel Olcott 
had given their. testimony,—the latter, moreover, having 
never declared to have seen the “ Brothers ’—the claim 
would reecive no attention. Both of the above-named 

ersous have now sent in their evidence. It remains to 
E seen, whether in the first place their letters. will be 
published; and ifso, what attempt will be made to dis- 
credit thei. 

Meanwhile, for over a period of three montlis, and week 
after week, the Spiritualist never appeared without con- 
taining an attack or two of more or less doubtful literary 
refinement upon the Theosophists in general, the Founders 
of the Society in particular, and Koot Hoomi and Mine. 
Blavatsky—especially. At times, the epithets to their 
address, and the peculiar phraseology characterizing them, 
reached a degree of eminence that placed the Spiritualist— 
with its hitherto immaculate columns which ought to be 
solely devoted to the necrologies of distinguished dis- 
embodied angels—on a level with the choicest political 
daily of America, during the Presidential elections. The 
editorial “ passes” having been somewhat obstructed by 
the seven avalanches of the Theosophical witnesses, the 
Spiritualist bethought itself of another expedient. When 
Ttaly had fallen into impious doubt and infidelity, Pius 
IX. resorted to the expedient of being protected by foreign 
hirelings, and a body of “Papal Zonaver" was duly 
organized, When the Editor of the Spiritualist saw him- 
self in danger of being floored by the accumulated testi- 
mony to the existence of the “ Brothers"—from India, he 
found out a“ Kabalist," and formed with him an allianec— 
offensive only ; as, so far no one went to the trouble of 
attacking him, That Spiritualist * Zonaver" was J. K., 
the mirific * adept” and a “widow’s son” to boot ;a 
“ Hinam Abiff” reared up and raised by illustrious grand- 
master—a “ Hicrophant of Western origin" as J. K. him- 
self introduced him., 

So far, so good. The Kabalistie arrows directed by 
J. K. against the Theosophists, shooting over their heads, 
hurt no one but the Spiritualist, whose columns were, for 
a time, filled with the pompous self-glorifications of the 
Occult “Sir Oracle." These articles provoking homeric 
fits of laughter among those of the Anglo-Indians who 
read them, were rather a treat than a nuisance. Had J. K. 
proceeded in that strain, no one would have ever paid the 
slightest attention to his harmless diatribes and, as stated 
in the October. THEOSOPHIST that would have been the 
first and the last time that we would have noticed him in 
our colunms. But the alleged “adept” has now resorted 
to personalities. Forgetting that the “'Theosophists ” of 
Bombay are private and non-professional characters who 
neither sell quack medicines, for a livelihood, nor ad- 
vertise “ Magnetism classes at one guinea for the conrse, 
or 5s. a lesson," he permits himself to speak of better 
people than himself m a deprecatory tone which, at best, 
might be assumed only by a regular proficient in the 
Occult ait and knowledge, recognized as suchthe world 
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over. To make use of such . phrases as—“ Madame Bla- 
vatsky—evidently knows nothing of ovr art, (1?) I (?t) 
do not hesitate to state ( of course; how should a Kabalist 
of his “calibre” hesitate at any thing ?) that the volumi- 
nous work (Isis Unveiled) is a thoroughly misleading one 
...she has not. grasped the right meaning ”...etc., etc. =- 
the critic must have proved himself as great as Paracelsus 
or, at the least, as wise as the * Hierophant " who initiated 
him. 

Instead of that, what do we find? Who is that J. K. 
who like his /n-soph is ever “speaking of himself, to 
himself, and through himself?” Since he did not hesitate 
to name Mme. Blavatsky and tried to show her so inferior 
to himself, we do not see why we should feel the slightest 
scruple to lift up the “ brazen mask” which shrouds the face 
of the Kabalistic beau domino, We declare thenin our turn, 
proofs in hand, that M. Julius Kohn is a very conceited, 
vain, young gentleman, who, hardly weaned from the 
A. B. C. of Oceultism, puts on the airs of a mysterious 
grand adept—dertro tempore, writes pretentious articles 
under the safe cover of two initials, and so obtains a 
public hearing under false pretences. There is no Kaba- 
listic organ, and even the third-class London Weeklies would 
throw his articles in the waste-basket, had he offered 
them. What better opportunity, then, taking advantage of 
the ill-fecling of the Spiritualists toward the Theoso- 
phists toget room in a journal wherein to ventilate his 
vagaries ? Hence his articles in the Spiritualist, and the 
declarations that there are no spirits in nature other than 
human spirits; and the magisterial, ridiculous verdict 
“Ifthe Theosophists study the elementals, they study 
only undeveloped human spirits.” 

“The disciple is not above his master...it is enough 
for the disciple that he be as his master and tae 
servant as his lord; reads verse 24, Chap. X. of 
Mathew. Hence Julius Kohn has cither to abide by 
his “ Lord and Master's" decision, or, maintain that he is 
above his “Inerophant,” adding, inoreover that his 
Initiator of “ Western origin” (so designated by him, we 
suppose, in contradistinction to his own which is Eastern) 
docs not know what he is talking about. Whatever our 
“adept” may say jn his excuse in the future, that 
is the interesting information that the said Master 
(whose full name, if he would like to see it published, we 
are as ready to give, as we gave his own)—says of 
his disciple, of whom otherwise, Mr. W. * ** seems to be 
very proud:—* M. Kohn" he tells a friend “ has been 
under my direct guidance for several years and went on 
reading in all languages every Kabalistical work to be pur- 
chased here and in Germany......but he does not go in 
for Astrology to any extent. Je has mot yet made his 
entrance into the adytum; but his intuitions are working 
up and he gets very lucid glimpses of things by times. 
His dreams are getting very interestingly spiritual...... 
But he eschews mediumship. Although he has not yet 
confronted the * Red Elixir, (Ze, made the perfect junc- 
tion of the soul with the spirit)...... yet he ison the fair way 
of it, for ‘of that day and hour knoweth no man',.." 

Quite so. No one knoweth of it, no more the master 
than the disciple, we sce. We have good reasons to be- 
lieve that the former will not take the risk of denying his 
own words, so religiously quoted by us, as in the contrary 
case, we might add to it some other trifling particulars, 
which we will abstain from mentioning at present.. We 
do not know that gentleman personally, and we might 
have perchance more respect for him, if we did have that 
honour, than we are likely to ever entertain for his 
pupil. We have proved the essential points, and that 
suffices for our purposes. On the authority of the person, 
more likely to exaggerate the achievements of his disciple 
than to lower them in the world’s estimation we are inform- 
ed. (1.) that J. 1k. “has not yet made his entrance into the 
adytum,"—swhich amounts to confessing before any one 
who knows anything of Hermetic phraseology, that his 
pupil knows NOTHING yet of the cssential, final, and 
higher mysteries, evolving, meanwhile, his “ involitional 
soul " out of the allegorical interpretations of his “ inter- 
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esting dreams,” during the non-lucid interludes bet- 
ween his “jIntuitional” lucid glimpses of things ;” 
(2) that J. K. “eschews mediumslip," having, as we 
were told in one of his articles, lis own notions about 
“spirits,” te, in every case as heretical as those of the 
theosophists, only perchance, less correct. (N. B. the 
Editor of the Spiritualtst thus seeming to be warming a 
viper in his bosom) ; and—(3.) not having yet “ confronted 
the Red Elixir," namely, having never succeeded so far, in 
uniting his spirit with his soul, which alone makes the 
adept for a tine a divine being existing in the region of 
absolute wisdom. J. Kohn is but an humble chela* in 
the school of magie, and no “adept” at all, as he would 
like to have us believe. 

It is this dabbler in occultism, wlio, in his pretentious, 
bombastic style, so full of audacious conccit, speaks of such 
adeptsas were the old Indian Ztishis, of the authors of such 
philosophies as the Vedas, the Vedanta aud the . ankya, 
of such men as our Brother Koot Hoomi,as it they knew 
nothing worth knowing! To show lis own iguorance,— 
Oh,shadows of Kapila and Patanjali —J. K. calls *Akasa"— 
à FIGMENT !! If readers would only believe him : * Taking 
erroneously some esoteric sentences from Paracelsus in 
their literal wording, the late Abbé Alphonse Louis 
Constant (Eliphas Levi), or the man who wiote his books 
on Magie, inveuted(? i) out of the sidereal influence of Para- 
celsus an objective astral light, and theorised thereon 
that the great work of adeptship is to subjugate and 
direct this force." “Combine therewith” he adds “a prac- 
tice of bullying the elementals in all the four kingdoms, 
and you are, according to Eliphas Levi, an accomplished 
master-magician.” 

Combine witl ignorance, a practice of bullying all those 
who differ from you, especially those who refuse to recog- 
nize in M. Julius Kohn anything higher than a “figment- 
adept” and, you are, according to J. K., “ an accomplished 
master magician.” 

Aud now to the truthfulness and reliability of bis eriti- 
cisms upon Zeis. “In Paracelsus,” lie says,” “ as in all other 
Kabalists, the letter is for the uninitiated, the spirit for 
the initiated. The medieral adepts were, by the age, they 
lived in, compelled to hide their knowledge from the church.” 
(What wondrous news. The first revelation of a truth 
which every school-boy knows). “They used, therefore, a 
veiled language, and physical symbols stood for purely 
spiritual things. The author of /sis seems to have over- 
looked this," adds our learned adversary. Well, the 
“author of Zsis” did nothing of the kind, however, On the 
other hand, the author of “ The Adeptship of Jesus Christ” 
must have never done more than skip Jsís, if he overlooked 
the fact that both its volumes are full of references and 
explanations as to tho * veiled language" of the Kabalists, 
Christian as well as Pagan—the former dreading to 
divulge their meaning on account of the persecution of the 
Church, the latter owing to the terror of the "initiation 
oath” pronounced during the “ mysteries." That J. K. only 
pretends to have overlooked the fact is still more likely. 
However it may be, the whole work is an exposition of that 
which the London “adept” trios to teach, but makes a sad 
mess of. Nor was the author of Isis, ever unaware of 
the well-known fact, that most (not all) of the physical 
symbols stand "for purely spiritual things.” Whoever 
has read Jats will see how reliable are J. K.'s criticisms. 

* Elemental" spirits, goes on to parrorize the critic “ are 
not creatures evolved in earth, air, tire or water. There 
are no doubt spirits who prefer to dwell in one of the said 
elements, but they «ro human (7?) The method ordinarily 
resorted to for entering into commuuication with Element- 
als by offering them some favorite food, shows that they 
are simply not very advanced human spirits" The last 
arguinent is charmingly logical, aud worthy of the 
“literary calibre" of a great ^" adept.’ Just as if only 
human beings ate food, and men and their spirits alone 
could be offered * some favorite food” ! The Elemontals 
are all * human" he maintains. And what are the “ She- 
dim" of bis Jewish Kubalists ? What of Robert Fludd— 
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the grand master of the mediæval “ Fire” philosophers, who 
were the greatest Kabalists living—who says that as there 
are an infinity of visible human creatures, so there is an 
endless variety of non-human beings among the spirits of 
the elements 7" , And what of the endless variety of the 
* Demons" of Proclus, Porphyry, lamblichus, and of the 
“Nature Spirits ?’...Verily, it requires a very small 
amount of intelligence in a critic to writo—" let * The 
Church,’ so-called, go to the Devil of her own creation. * 
or again—" Theosophy is Diabolosopliy...whieh gets but 
the Sophistries of His Satanic Majesty"; but it requires 
a good deal of wisdom which cannot be imparted by any 
* Hierophant" to understand ¿rue Theosophy. Itis as easy 
for a cabman as for M. Kohn, to utter words of abuse ; 
and the former is as free to point out the Royal Socicty as 
a gin-shop, adding that all its Fellows assemble there but 
to get drunk with liquor, as to the adept to call Theosophy 
“ Diabolosophy.” Both can do so with perlect impunity. 
For, no more than the said cabman will ever get admitted 
within the sacred precincts of learning, can i man using 
such a language hope of ever entering within the circle of 
true theosophy, or—* confront the Red Elixir.” 

The real gist, the pith of the stuff of which all J. K.'s 
articles are made up is explained by the following :— 
Notwithstauding all his self-glorification of * adeptship" 
neither the “adept” nor even his “heirophant” whom 
we know better than both may imagine, would be able 
to produce the slightest phenomenon «ad weld ; even of 
that kind whieh incipient mediums and sensitive children 
often produce, say raps upon the table without contact. 
Hence his diatribes against the phenomena described in 
the Occult World ; his bombastic aud long-winded prattle 
about the powers of adeptship being © only purely spirit- 
ual.” It is so casy and it offers such secure. ground to 
assume “powers” which have to remain, on the said prin- 
ciple, for ever theoretical. But it becomes rather more 
dangerous for him to declare that “when Koot Hoot 
is alleged to say repeatedly: ‘The adept is the rare 
efflorescence of a generation of enquirers, he vontilates 
this idea purely to bring recruits to the Theosophical 
Society." 

lt is dangerous, we say, for besides being a glaring 
falsehood and a calumny, the disciples of Koot HToomi 
might easily retort to M. Julius Koln and ask: And 
what may be the secret meaning of this sentence of yours 
which directly follows the preceding ? “ Whoever attempts 
to arrive at Divine power by diabolic means labours in a 
most deplorable delusion.” “ Auwsthetics and drugs 
should never Le experimented with. Also with the prac- 
tice of organic mesmerism must be united great care not 
to abuse the power, combined with an uncompromisiugly 
pure life,” 

Ifthe “adept” refuses to inform the readers of the 
real occult meaning of the above, we will, Combined with 
other, very frequent allusious in his verbose articles—we 
may just call them sub vosu advertisements—it is meant 
to call the attention of the reader to certain wonderful 
books on mesmerism, in close relation with professional 
“classes of magnetism ” and 3 aid 1 guinea the course, 
The said occult meaning is simply “to bring recruits? 
within the fold of the happy magneto-Kabalistic trimurti; 
that triad we mean, well-known to the Theosophists in 
London, which under three different names represents in 
reality but two, if not one, and ought to bear in any case 
the name of the “Hierophant” though it does sail under 


* J. K’s. article * The Adeptship of Jesus Christ” in Medium 
and Daybreak, September 2, 1881, p. 556. 


+ Such advertisements, foy instance, as this one we find Inserted 
in his article “ upon the Adeptship of Jesus Christ.” "Phe follow- 
ing extracts from the third edition of Miss Chandos Loioh Hunts 
excellent and most valuable ‘Private Instructions on. Organic 
Magnetism,’ will give a scientific description of the Soul-Power, 
and the means to attain thereto ;"—-Follows the “scientific descrip- 
tion" in which Jesus Christ is honoured. with the iile of “ Red 
magician.” Further on, J. K. recommends once more “the ACQUISI~ 
TION OF THE INVALUABLE WORK Just quoted, while those who ure by 
toca ity favoured, shoud not fai! to GET PERYONAL INSTRUCTION?” 
Now this we call searching ter * recruits” with au unparalleled 
geala bp, nog. 


6 SUPPLEMENT TO THE THEOSOPHIST. 


a triple compound name which is uo longer its own. We 
are sorry to say, even so much, of persons with whom we 
are not in the least concerned. But we sincerely think it 
a kindness tu Mr. W......the “Hierophant,” as weare told, 
18 à man of sense and learning, that his pupil is sorely com- 
promising him. Let him, then, use his occult powers to 
force upon his too indiscreet disciple—(a) that he who 
lives in a glass-house ought never to throw stones at. that 
of his neighbour ; and (5) that he should not exhibit his 
ignorance in such a flagrant manner, by speaking of the 
doctrines of Gautama Buddha, as if he knew, or could 
know anything of Hus esoteric doctrines! Hear him jab- 
bering about Sakya-Muni, and dogmatizing right and left 
in the following strain :—* Whatever the sapient critics 
and book-makers do not understand, they label with a 
false name and think that thereby they have explained it.” 
Just M. J. Kohu’s position, who pretends to explain all 
that he knows nothing about. “If the books of hilo and 
John are productions of Neo-Platonists, then, the teach- 
ings of Gautama Buddha, which contain the same doctrine, 
only in other wording, must also be Neo-Platonism.” 
(The Adeptship of Jesus Christ.) 

So immeasurably arrogant and vain of his supposed 
learniug is M. J. Kohn that he actually insinnates in. the 
above his thorough knowledge of the secret meaning of the 
doctrines taught by Gautama Buddha ! We advise him to 
jimit his revilations to the Jewish Kabala, as his superficial 
comprehension of it may yet throw, with an appearance 
of some reason, glamour in the eyes of the too confiding 
reader innocent of any great proficiency in the Kabalistic 
lore. But will he have the additional effrontevy of main- 
taining or even of insinuating that he understands better 
the Buddhistic “ Rahat” doctrine than the most learned 
Buddhist priests, of whom we have such a number among 
the Fellows of the Theosuphical Society at Ceylon, Burmah 
and Tibet? We would not wonder. The too Kabalistic 
«J.K? winds up the article under review with the 
following words of wisdom : 

“The errors here set forth appear iu the text-books of 
the Theosophists. 17 I have said hard things of the 
Ps f Me o : 
Theosophical Society, I mean the Society: eaclusire of the 
Western members who I believe are all INTELLIGENT and 
AMIABLE individuals as such L esteem them, but not as 
Theosophists.......” 

How occult and pompous, yet how transparently clear. 
Let M. Julius Kohn give up, however, the sweet illusion 
that he, or any adept of his sort, is capable of saying 
“hard things” whether of the Theosophical Society or of 
its members. He has ventilated quite a number of “ in- 
pertinent" things, but this affords rather merriment than 
inflicts pain upon those who know how far he deserves 
the sell-imposed title of “adeptship.” By “the Society, 
exclusive of the Western members” be means the Parent 
Society,now in India, of course; and, he is kind enough 
to believe our “ Western members...intelligent, and ami- 
abie individuals"—(read enthusiastic but amiable fools)—- 
and thus closes his denunciatory article with another un- 
truth. For, we happen also to know, how his “dreams” 
and occasional “glimpses of things” bring him to see 
intuitively * through the ‘fallacies of such writers as” one 
of the most prominent of the British Theosophists, who 
will remain unnamed. And, we are also aware of the 
contempt with which he speaks of many of these “ inteli- 
gent and amiable individuals" If he flatters them in his 
artiele at all, it is because these individuals, living in 
Loudon and some of them, receiving him at their houses, 
he has sense enough to avoid irritating them too un- 
necessarily. At the same time the “ Eastern” Theosophists 
are far away in India, and, as he thinks, can know nothing 
of him, his “spiritual dreams” having failed to reveal him 
that they did know something—M. J. Kohu's *adept- 
ship " as will be seen, excluding neither cunning, nor yet 
an eye to business, 

Nevertheless, we owe him a debt of gratitude, for 
enlightening us as to the various colours of the many 
various kinds of magicians. “The White Magician," he 
writes, quoting enthusiastically from a “gifted Lady 


‘on the authority of his 


"' Hierophant-lnitiator," though we never heard yet ofa 


practising Hicrophant Magician who was married)—" the 
white Magician 15 à high orm of Adeptship, and few there 
are Who reach 1t; tewer still who become ted Magicians. 


‘The difference between the former and tbe latter 1s, that 


the senses and the world possess certain temptations for 
the Waite Magician, which he sees and teels though he 
conquers, Jut nothing cau tempt the Jted Magician to evil 
any more than God can be tempted. The passive H Aite 
Magician is to be 1ound an the dvelegieuse” (¢ nuns? )...... 
and “black Magie is (m part) the art of applying the 
science ot Magnetisin to the obtiiniug ol worldly riches, and 
to the influencing of persons to obey your Will, with results 
injurious to themselves, 1118 part of the art 1 donot teach.” 

We should say not. doven in this our century of scepti- 
cisin it would uot be quite sate to advertise “classes” for 
imparting the blaca, Art. However, although modestly 
withholding irom his readers knowledge his own parti- 
cular shade, we suggest the hypothesis of a colour that 
nught be correctly termed—~“ chameiconic.” His publish- 
ed iucubrativins warranting, and ius alleged abstinence 
from wine* Jorbidding us to accept the theory offered by 
oue of our lLreuch Occuitists who, writing about “J. K." 
says of him—" Le nutyecean est gris," we can find no 
better nuance tor him than the inaefinite irredescence of 
the chamelion, that pretty animal ietiecting every colour 
it approaches. 

Aud now to close. The Theosophists “ exclusive of the 
Western members” hope, that them learned critic will 
hencetorth direct his sole attention to the grand revelation 
he gives the world upon the * Adeptship of Jesus Christ ” 
—the Jte Magician, and leave the Theosophists— 
Western and Lastern—strictly alone. For, although the 
amount of incomprehensible metaphysical twaddle and 
quite unhestorical statements T contained in it, almost 
preclude the possibility of anything hke an elaborate 
criticism upon it—yct they might find a word or 
two to say on the advertisogy portions of the mystical 
paper. Having, as mentioned elsewhere, in his powerful 
Kabalistic phraseology, sent the Chustian “ Church to 
the Devil" and Theosophists aloug with it, let M. Julius 
Kohn rest on his laurels, as it behooves a Christian 
Kabalist—the latter appellation being applied to hin, 
own words, “ Whenever 
demanded" he writes (5piritualist, September 9). “ whe- 
ther l know a special process whereby to acquire magic 
power, whereto my reply ever is ‘beyuud the Chnist-lite 
there is nothing... "— this particular “ Christ-life" nota 
bene to be studied according to his, M. J. Kohn's inter- 
pretations, never as taught by “the Devil's Official Church" 
(sic) as he elegantly puts it. We are, however, glad to 
learn from tlie above that this promising mystic isa con- 
vert to Christ, as that news is calculated to save lis 
* adeptship of Jesus Christ” trom more than one scathing 
criticism. For, viewing the production with a thoroughly 
unbiassed eye, who should, or could ever know more about 
the“ magical powers” of Christ than the direct lineal 
descendant of those who insulted Jesus in. Jerusalem’ by 
ee ; " He casteth out devils through the prince of the 
devils ?" 


* Itis not enough for a * hierophant ? or an “adept” to abstain 
from wine aud liquor ; ke must avoid leading others into temptation, 
if he cares to deserve the glorious name. We would then put the 
following question to those, who, denying our Eastern Brotherhood 
accept aa * hierophauts ”? and “adepts” persons having no right to 
the appellation ; what man acqualuted but with the A. D. C. of 
Occult sciences would dare maintaip that even a simple pupil—let 
alone an adept in Oceultisin— would, while pursuing the ‘divine 
science at the same time obtain and hold a patent for the, invention 
of a distilling apparatus for the manufacture of an improved whisky Lf 
Imagine a modern Paracelsus or Jacab Docine, proprietor of a drain 
shop and erecting distilleries in. London and Ireland 1. Truly ‘our 
age ws an AGE or DhASs.—Jp. THEOS, 

+ For instance, when he writes :— And, down to the;present 
time, official priests take fermented wine—which is au impure 
intoxicant, aud from which Jesus abstained all his life,’—what is it 
butan arbitrary, foolish statement, fouuded ou no authority; that 
the author could point out, except his own lucubratious? Ep. THEOS: ` 
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